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Preface

...Vos etenim, patres eximii ... pisces magnos de mari oceano trahentes
ad litus salutis attrahitis, nos nempe e diverso in mari magno et
spacioso terrarum nostrarum versus orientem reptilia, gentem scilicet
Samagiticam ... de profundo aquarum extrahentes ad hauriendum
aquas in gaudio conducimus salvatoris.

Missive of King Jogaila and Grand Duke Vytautas to the Fathers
of the Council of Constance (25 August 1417)

This book is intended to be a guide through the murky waters of
pagan and early Christian Lithuania. Notwithstanding the fact
that the last twenty or so years have seen a remarkable increase in
studies devoted to the territories that once formed the Grand Duchy
of Lithuania, the knowledge of medieval Lithuania in anglophone
academia is still fragmentary and liable to fluctuations caused
by oriental battles over the past. By ‘oriental battles’ we mean
ideology masquerading as scholarship. Nowadays it would be quite
impossible to imagine discussions between serious-looking French
and German scholars as to how far the empire of Charlemagne was
French or German. The legacy of the Grand Duchy of Lithuania is
large enough for every ‘successor-state’ to take pride in it. However,
moderation in pride was not the strongest side of East European
nations, be it early-twentieth-century Poles and Lithuanians or
early-twenty-first-century Belarusians. Exclusivist claims to the
heritage caused much rancour and actual fighting in the past,
the wounds of which have not been healed fully to this day. The
same pattern may repeat itself once again. The best proof of ‘blood
lands’ coming back is Russian aggression against the Ukraine. What
had been started as the negation of the Ukrainian nation as such,
morphed, in just a few years, into ‘hybrid warfare’ accompanied by
unparalleled world-wide campaign of deception. As a means of this
aggression the pan-Russian recourse has been made to claims to the
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THE CONVERSION OF LITHUANIA

legacy of Kievan Rus’. The legacy of the Grand Duchy of Lithuania
may be manipulated similarly. Even in the scholarly world this no
longer extant country is far from always being looked at in a value
free mode of thought, as a thing in itself, interesting for its own
colourful history. That is why we have tried to do justice to every
piece of evidence subjecting it to critical, source-based assessment.

The topic of our present research is the Christianization of
Lithuania, with emphasis being placed on the thirteenth-fifteenth
centuries. By and large, the conversion of the last pagan state in
Europe may be viewed as the mainstream of its ‘civilizing process’
(N. Elias), hence the ‘development’ from pagan barbarians to late
medieval Christians. The image of ‘pagan barbarians’ is used in a
conscious attempt to evoke the image of the early Middle Ages. It is
to be noted that in the thirteenth century Lithuanian society bore
structural resemblances to what Western Europe was like in the
post-Migration period. As shall be presented, this Gleichzeitigkeit
des Ungleichzeitigen (R. Koselleck) was not always to the detriment
of Lithuanian society when it came to face the late-medieval
expansion of Latin Europe in the form of the ‘northern crusades’.
This new engagement with neighbouring countries served as a
stimulus to accelerated changes that took a decisive turn with
the country’s official conversion in 1387. By the early sixteenth
century Lithuanian society was essentially the same as the rest of
Latin Europe. Some differences remained, some peculiarities were
retained, as was the case in every country of Europe, but the gap
was filled in an extraordinarily short period of time — during the
‘long-fifteenth century’.

It would be trivial to say that Lithuania is a country lying between
East and West. However, we would like to draw attention to this
fact for purely pragmatic reasons related closely to our research
topic. The Christianization of European countries may be viewed
as a separate field of historical scholarship. The case of Lithuania
is still relatively weakly represented here, largely because of
medieval Lithuania’s balancing act between the Latin Catholic and
Greek Orthodox worlds. This state of affairs proved unpropitious
for modern scholarship to tackle this topic that requires some
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specialist knowledge on both parts of medieval Christendom(s).
Being aware of our own limits, we have nevertheless decided to
brave the space between the Baltic and the Black Seas, because it
is our belief that thinking large may be helpful in bringing back the
experiences of medieval people who ranged far and wide.

The Authors wish to express their gratitude for the kind assis-
tance afforded them by the directors and staff of the Archiwum Ar-
chidiecezjalne w GnieZnie (Fr M. Sotomieniuk), Archiwum Diecez-
jalne w Plocku (Revd Dr D. Majewski) and especially the Archiwum
Diecezjalne w Siedlcach (Revd Dr B. Bloniski and Sr H. Redzik). The
Revd Father Archivist of the Sacred Penitentiary and his staff in
the Vatican City have been particularly helpful. Geheimes Staatsar-
chiv PreuBischer Kulturbesitz and the nearby library of Friedrich-
Meinecke-Institute proved the best places in Berlin for conducting
our research. Special thanks are due to H. E. Dr Irena Vaigvilaité
for her hospitality and lively discussion of the late-medieval Church
in Lithuania. Our thanks also go to Ariinas Balténas, Fr Andrzej
Bruzdzinski (Cracow), Remigijus Cernius, Jonas Drungilas, Artiiras
Dubonis, Fr Hieronim Fokciniski SJ (Rome), Giedré Mickiinaité, Ser-
gey Polekhov, Edmundas Rims$a, Keith Robbins, Sergejus Temcdinas,
Tadeusz M. Trajdos and Oksana Valioniené.

The introduction, chapters 9 to 12, and the epilogue were written
by S. C. Rowell, chapters 1 to 8 by Darius Baronas. The project was
carried out at the Lithuanian Institute of History from 2013 to 2015.
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Introduction

In 1935 a politically active physician was exiled from his urban
home in northern Italy to the countryside several hundred kilome-
tres away. There he found himself in a world of squabbling petty
gentry, overworked peasants and negligent, fornicating clergy. Or-
dinary people had recourse in their spiritual life more often to
folklore, witchcraft and superstition, the exile noted, than to the
parish church and its despised priest. The people placed their faith
in gnomes and magic spells. They even said of themselves that
Christianity (and hence Civilization) had never reached as far as
their land. Even so those same apparent pagans did attend Mass on
high holidays and venerated the Blessed Virgin Mary. The physician
in question was the Italian anti-fascist Carlo Levi; the apparently
God-forsaken land was Lucania (Basilicata), in southern Italy, not
Lithuania.! Similar stories of the remnants of ancient arcane behav-
iour might be told of peasants in other western European countries.
When reading sixteenth-century Protestant polemical literature
such as the De diis Samagitiarum caeterorumque sarmatarum et
falsorum christianorum of Jan Laski with its list of the pagan deities
and of the Zemaitijans and Sarmatians and other false Christians, or
the Annual Reports sent to Rome by Lithuanian Jesuits describing
their missionary efforts in the Lithuanian and Livonian countryside,
we might wonder whether for them Christ had stopped at the Polish
border.?

C. Levi, Cristo si é stato a Eboli (Turin, 2010). The book was published first in
1945.

> Jonas Lasickis, Apie femaiiy, kity sarmaty bei netikry kriks¢ioniy dievus = De
diis Samagitarum caeterorumque Sarmatarum et falsorum Christianorum (Vilni-
us, 1969), reprinted in: N. Vélius (ed.), Balty religijos ir mitologijos Saltiniai, vol.
II: XVI amgius [BRMS] (Vilnius, 2001), 571-603. The most recent study of this
complex source is V. AliSauskas, Jono Lasickio pasakojimas apie Zemaifiy dievus
(Vilnius, 2012). The Jesuit material (extracts of which are provided in BRMS,
11, 616-33) led Karol Gorski to date the conversion of Zemaitija to the first half
of the seventeenth century: K. Gérski, ‘Probleme der Christianisierung in Preus-
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Lithuania officially converted to Catholicism in 1387; a genera-
tion later the western area of Zemaitija came to the font (in 1416—
17). These dates do not represent the eradication of the religious
practices which prevailed in earlier times, but they do mark the
end of the hesitant process by which a western Christian presence
developed in the country over the previous century and a half or
so from the reign of the Catholic convert King Mindaugas via the
pagan rulers Gediminas and Algirdas, who expressed their interest
in closer relations with the Catholic world and its religion to Grand
Duke Jogaila, who in 1387 baptised his pagan subjects in order to
take over government of the Kingdom of Poland (from 1386).% The
labourers in the vineyard were from Poland (the nearest friendly
Catholic country, now a Jagiellonian domain), but the earthly
vintner and his clan were Lithuanian. There would be no way back
now: public religion and political service and the proximity to the
monarch which these entailed were open only to (predominantly
Catholic) Christians. The Church which received the Lithuanian
neophytes was structurally much more advanced than that which
had welcomed the pagan Germanic and western Slavonic tribes
500-900 years earlier: parish churches had already been invented
and this tool of evangelization was ready to be imported and used,
first by the monarch, later by his servant nobility. Religious orders,
at least one of which had considerable experience of Lithuanian

sen, Livland und Litauen’ Die Rolle der Ritterorden in der Christianisierung und
Kolonisierung des Ostseegebietes. ed. Z. H. Nowak [Ordines Militares. Colloquia
Torunensia Historica, 1] (Torun, 1983), 9-34, here pp. 31-4. For a synthesis
of current positive assessments of pagan relics in early-modern Lithuania, see
M. Pakays, ‘Ankstyvasis LDK kriks¢ionéjimo laikotarpis XIV a. pab. — XVI a. vid.,
Krikscionybes Lietuvoje istorija, ed. V. Alisauskas (Vilnius, 2006), 109-12.

3 The history of missions and international diplomacy under these rulers is analysed
and the relevant literature cited below, pp. 77-108; 119-48; 221~60. Recent
growth in Lithuanian academic interest in the mission of St Bruno-Boniface
(1009) and the later reign of Mindaugas was reflected in a 2001 conference held
in Vilnius to discuss the Christianization of Lithuania in its central-European
context. Material from this international gathering was published in Lietuvos
krikscionéjimas vidurio Europos kontekste = Die Christianisierung Litauens in
mitteleuropdischen Kontext, ed. V. Dolinskas (Vilnius, 2005), an echo of the
1987 Lithuanian Conversion conference held in the Vatican, published as La
Cristianizzazione della Lituania: Atti del Colloquio Internazionale di Storia
Ecclesiastica in Occasione della Lituania Cristiana (1387-1987). Roma, 24-26
Giugno 1987 [Atti e Documenti, 2] (Vatican City, 1989).



INTRODUCTION

conditions, albeit not always positive, were committed to mission
in the Baltic and Black Sea regions.* Fraternities, indulgences, sup-
plications and other spiritual infrastructure already functioned in
neighbouring countries and could be introduced into Lithuania so
that by the end of the fifteenth century theological fashion in Lithu-
ania differed little among the gradually increasing number of those
susceptible to it, from that in Poland, or elswehere for that matter,
except in detail, and perhaps in zeal. Printing, the tool which would
fuel sixteenth-century religious developments (the Protestant and
Catholic reformations), was on its way — in 1499 a canon of Vilnius
cathedral, Fr Martin of Radom had an Agenda or handbook printed
in Gdansk for the instruction of parish clergy in the diocese. It
reflects issues which we may presume to have been relevant to the
Lithuanian Church, for it differs in composition and content from
other contemporary handbooks for priests in other central Euro-
pean dioceses. It contains inter alia blessings for pilgrim staffs (for
those travelling to Rome and Compostela), farm livestock and food
products and mirrors, objects of particular interest to Lithuanian
believers.’ Over the coming decades the nature of Christianity itself
would change and the new insistence on the search for the True
Religion would dominate not only sixteenth-century theological
polemics but also later interpretations of the Lithuanian conversion.
The theme of paganism would come to the fore in religious discourse
as a weapon to attack the record of the Church of Rome. While little
stress was placed on ‘pagan’ practices in fifteenth-century post-con-
version Lithuanian sources (except as part of formulae in petitions
to Rome or the grand duke, where the word pagan, like schismatic
or Tatar, was almost guaranteed to ensure a positive response from
the curia or the monarch’s court) or even in the statutes of the 1528
synod of Vilnius, by the mid-sixteenth century there was much talk
of pagan deities and practices in Lutheran polemical literature and
the 1582 synodal statutes speak of the bishop of Vilnius’ desire
to seek out cases of heresy, the summoning of demons and the

Here we have in mind the Franciscans. The Dominicans were active in southern
Lithuanian Rus’, where they ministered to possible Orthodox and Tatars converts.
See below, pp. 191-204; 402; 462, n. 9.

See below, p. 487.
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conscious resort to superstition. If we compare two almost identi-
cal emoluments issued by grand dukes to the parish of Ramygala
to build a chapel of ease in Panevézys in 1503 and provide it with
woodland in 1531, we see that the first petition notes how great was
the distance for parishioners to come to Ramygala and so people
would gather for Mass in the countryside. However, the priest did
not wish to appear pagan by praying to God and burning incense in
the wild. A generation later the parish priest mentions that it is far
for his parishioners to come to church and that they neither baptise
their children, nor marry and they are buried in the marshes; they
believe in serpents and pay no heed to God.® Folk practices ignored
in the fifteenth century (in Prussia clergy were accused of ‘leaving
Prussians to be Prussian’) came to be the focus of attention of those
theologians throughout north-eastern Europe whose conception of
such matters had changed and this paganism had to be rooted out.’

The history of Christianity in Lithuania continues to be domi-
nated by sixteenth-century polemics between Roman Catholic and
Lutheran ideologues who sought to justify their own existence by
pointing out the alleged failure of the fifteenth-century Roman
Church to establish True Religion in the Grand Duchy.® Ironi-
cally even in an apparently post-Catholic, post-communist country

®  Kodeks dyplomatyczny katedry i diecezji wileriskiej = Codex diplomaticus ecclesiae
cathedralis necnon dioeceseos Vilnensis [KDKDW], ed. J. Fijatek, W. Semkowicz
(Cracow, 1932-48), no. 564, p. 677 (7 September 1503) and Vilnius, Lietuvos
moksly akademijos Vrublevskiy bibliotekos Rankras¢iy skyrius [LMAVB RS],
F 256, b. 3032 (1531), cited in Paknys, ‘Ankstyvasis LDK’, 110-11.

7 Folk practices similar to those in Lithuania were recorded in Polish sermons:
M. Olszewski, Swiat zabobonéw w sredniowieczu: Studium kazania o zabobonach
Stanistawa ze Skarbomierza (Warsaw, 2002), p. 26, n. 41, pp. 180-90: ‘Sermo
iste tractat de diversis superstitionibus hominum, quae sunt contra fidem’. Cf.
S. Bylina, Religijnos¢ péZnego sredniowiecza: Chrzescijaristwo a kultura tradycyjna
w Europie srodkowo-wschodniej w XIV-XV w. (Warsaw, 2009), 91-126. On the
1428 complaint of Heinrich Beringer to the effect that Prussian landowners urge
clergy to ‘lasset Preussen Preussen bleyben’, see below, p. 503, n. 129. The Lu-
theran preacher Mikael Agricola (1510-57) drew up a list of twelve Finnic dei-
ties. On the reservation of heresy and demonic sins for episcopal absolutuion, see
‘Statuty synodu wilenskiego z dnia 12 ii 1582’, in Concilia Poloniae. Zrédta i studia
krytyczne, vol. II: Synody diecezji wileriskiej i ich statuty, ed. J. Sawicki (Warsaw,
1948), 138: ‘Casus nobis reservati: Crimen haeresis ... sortilegorum seu invocan-
tium daemones et scienter superstitionibus utentium’.

§  As Ulinka Rublack has summarised the religious history of Western Europe after
the sixteenth century: ‘completely different notions of what constituted a true
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church history continues to be an ideological battleground using
different ideological language. The image of wild pagans brought
unwillingly to the fold by Polish missionaries is still to be found in
studies from that country. This image has been taken up by Lithu-
anian nationalism as a proud badge of identity separating the Baltic
tribes from their Slavonic neighbours. Of course such comments
are not relevant to Lithuania alone. In self-proclaimed religiously
moribund England it remains difficult for some ecclesiastical histo-
rians to accept the truth of zealous English Catholicism at the turn
of the fifteenth and sixteenth centuries in the face of overwhelming
evidence, such is the faith in the deeply-rooted inevitability of the
Protestant reformation. The other side of the strong coin of zeal is
vulnerability.” As the poet quips, ‘Heaven has no rage like love to
hatred turned’.

What do we accept to be the yardstick for defining a Catholic
Christian country, as opposed to a ‘pagan’ one? One long-standing
definition provided by Polish historians claims that Christian con-
version is complete when a territory where there is a distance of 10
km (or perhaps in special geographical cases 15 or 20 km) between
parish churches.!® Rather than rely primarily on a geographical
kinetic argument, we shall consider a country suffiently christian-
ised when the Catholic Church there has a stable, albeit imperfect
infrastructure, and Catholic practices have taken root in society and
are followed voluntarily by the ruling dynasty, the nobility, towns-
folk and at least some of the peasantry; where public life is at least
externally Catholic. This does not mean that older practices, ways
of doing things do not persist in some places on some occasions.

religion coexisted ... opposing truth claims were dissected again and again’:
U. Rublack, Reformation Europe (Cambridge, 2005), 10.

E. Duffy, The Stripping of the Altars: Traditional Religion in England, c. 1400-c.
1580 (New Haven-London, 1992). In the second edition of 2005 the author
gives his response to reaction to his book from what might be termed the
Protestant academic establishment: ibid., pp. xiii-xxxvii. For the anti-revisionist
point of view, see G. W. Bernard, The Late Medieval English Church: Vitality and
Vulnerability before the Break with Rome (New Haven-London, 2012).

The main proponent of this idea in the Polish context is H. Lowmiariski, Religia
stowian i jej upadek (w. VI-XII) (Warsaw, 1979), 314-16; the idea was applied
to the diocese of Vilnius by J. Ochmarniski, Biskupstwo wileriskie w sredniowieczu:
Ustrdj i uposazenie (Poznan, 1972), 78-9; see below, pp. 470-3.
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Conversion is a constant process for both individuals and the society
in which they live, an evolutionary process, however revolutionary
its beginning might be. In this respect we might follow St Gregory
the Great’s eirenic advice to Abbot Mellitus more closely than the
Jesuits or Lutherans: nam duris mentibus simul omnia abscindere
impossibile esse non dubitum est.'! However, this does not mean that
some medieval missionary writers on pagan societies did not seek to
distinguish true faith from false, thereby depicting traditional social
customs as pagan rites.'?

The Christian mos or ritus was not associated by the Lithuanian
pagans with a single universal religion, even if Gediminas asserts
that the pope is his senior. Christianity was associated with dif-
ferent peoples — Russian, German or Polish for the most part and
each had its own rite. As such Christianity was tolerated when it
was practised by those peoples within the Grand Duchy so long as it
did not disturb the Lithuanian cults which Gediminas as grand duke
protected. In the oft-quoted assertion attributed to Gediminas by
the ambassadors of the papal legates in 1324, he intended to ensure
that ‘christianos facere Deum suum colere secundum morem suum,
ruthenos secundum ritum suum, polonos secundum morem suum
et nos colimus Deum secundum ritum nostrum et omnes habemus
unum deum’.” Gediminas was not tolerant in the sense that a
person might choose his own religion and follow it unrestrained.
Woe betide any Lithuanian who refused to take part in pagan public
rituals or expressions of identity (by refusing to feast at court dur-
ing Lent, for example). The ethnic Lithuanian Orthodox martyrs
of Vilnius were released by Algirdas so long as they never oppose
the prince’s custom.!* Their Ruthenian priest remains unmolested
because he was acting as Ruthenians were supposed to do. Official
Conversion means changing ground rules of social life and the ruler
must be strong enough to enforce it. In 1387 all pagans of the Lithu-

11 Bede’s Ecclesiastical History of the English People, ed. B. Colgrave, R. A. B. Mynors
(Oxford, 1969), i.30, p. 108.

2 J. Blair, The Church in Anglo-Saxon society (Oxford, 2005), 52.

¥ Chartularium Lithuaniae res gestas magni ducis Gedeminne illustrans. Gedimino
laiskai, ed. S. C. Rowell (Vilnius, 2003), no 54, p. 184.

* On the Lithuanian Orthodox Martyrs of Vilnius, see below, pp. 178-90.

-
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anian nation were compelled to convert to Catholicism; the grand
duke’s Ruthenian subjects were left in peace. Bolestaw the Brave of
Poland smashed the teeth of Catholics who failed to keep the fast,
as Kloczowski says ‘dans la logique d’un rigorisme bien établi dans
la tradition et les coutumes. Il s’agissait surtout d’attitudes et de pra-
tiques visibles publiques, susceptibles d’étre observées par toute la
societé d’une localité’.’ In 1526 the Lithuanian chancellor, Albertas
Gostautas argued (against increasing the number of judges in the
Grand Duchy): ‘dominia suos habent peculiares ritus... Lithuanos
ergo Lithuanico more servandos censeo, Polonos Polonico, neque id
ex re mea privata, sed ex re publica fieri judico’.’® Religion, as Dur-
kheim (among others) pointed out, is not only a matter of belief and
individual conviction; it comprises collective ceremonial and ritual
actions which serve in part to create or reinforce group identity."”

A ruler could not hope to change his subjects’ religious practices,
visible or otherwise, and survive unless he enjoyed the support
of a considerable section of society, especially his kinsmen, his
nobles and other prominent subjects, such as the burghers of late-
fourteenth-century Lithuania (first and foremost Vilnius). Netimer
failed (if indeed he was Lithuanian), Mindaugas failed (despite
almost ten years of nominal Catholic kingship), Gediminas in the
end was unwilling to risk failure.’®* When Jogaila dared to convert
himself and his people he did so with the support of his kinsmen, his
leading boyars and the leader of the Vilnius merchants. When op-
position to his rule came in 1390 it was led by Vytautas, a Christian,
with the support of the Teutonic Order.

For a mission to have a chance of succeeding it had to have more
than the support of a ruler who faced no serious internal opposi-
tion; it also had to offer new practices which met old needs already

< J. Kloczowski, ‘Christianisation de la Pologne’, Harvard Ukrainian Studies, 22/23
(1988-89), 81.

= Acta Tomiciana, vol. XI: AD MDXXIX, ed. Z. Celichowski (Poznan, 1901), no. 214,

pp. 164-5.

E. Durkheim, The Elementary Forms of Religious Life (London, 1965) summarised

in Christianization and the Rise of Christian Monarchy: Scandinavia, Central Europe

and Rus ¢. 900-1200, ed. N. Berend (Cambridge, 2007), 3-4; cf. D. 1. Kertzer,

Ritual, Politics and Power (New Haven, 1988), 9.

* See below, pp. 47-9; 105-6; 125-7.
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felt in local society. As D. L. D’Avray notes pertinently, conversion
programmes had a better chance of succeeding if they represented
a ‘system which overlaps significantly with their [those to be con-
verted] existing convictions’.!” A prime example of this in the Lithu-
anian case is the memorial feasts celebrated by parish fraternities
which fulfilled a purpose similar to that of the otherwise damnable
pagan Sermenys. These fraternities formed the heart of lay Christian
life and community identity within Lithuanian parishes from the
first half of the fifteenth century onwards.?

From general medieval European experience it took at least two
or three generations from official conversion for Christianity to
gain a solid foothold in neophyte countries. Nora Berend, who has
compared the conversion process (by which we do not mean ‘full
Christianization’), says that on average most polities were basically
Christian 50-100 years after the baptism of the first Christian rul-
er.?! Over the course of the long fifteenth century (1387-1522) be-
tween the official conversion of Lithuania to Latin Christianity and
the first known and carefully documented episcopal visitation of the
Diocese of Vilnius Catholicism evolved from being the religion of a
small minority of mostly foreign subjects of the grand duke to the
faith of the ruling class practiced with increasing zeal by all social
classes of the Grand Duchy. The Protestant Reformation in Lithu-
ania could not have happened without the presence of a reasonably
strong Roman Catholic tradition inadequately controlled by the
local ecclesiastical hierarchy.

In this study we hope to present both the macrohistory and the
microhistory of Christianity in Lithuania. The opening chapters of
the book deal with the first acquaintance of Lithuanians with rep-
resentatives of the Roman Church against the background of Baltic
connections with the post-Roman World, and the development of
the Lithuanian state. This context includes the ambitions of the

9 D, L. D’Avray, Medieval Religious Rationalities: A Weberian analysis (Cambridge,
2010), 84.

2 See below, pp. 501-3.

21 Christianization and the Rise of Christian Monarchy, 25. Although Mindaugas
was a Roman Catholic king in the mid-thirteenth century (see below pp. 79-92),
it was Grand Duke Jogaila whose conversion marks the beginning of longterm
Christian rule in Lithuania. St Bruno of Querfurt was barely an hors d’'oeuvre.
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neophyte Polish state and the Saxon Holy Roman Empire around
the year 1000 and the Rus’ian interests of St Bruno. Two centuries
or so would pass before central and northern European interest in
the Baltic pagans revived and a new international phenomenon de-
veloped — the Baltic Crusade.?? After tracing the complicated history
of how Lithuania was brought to the font, we shall move on to study
how over time Lithuanians became Christian. Studies have begun of
various aspects of the Christianization of late-medieval and early-
modern Lithuanian society.?

Sources for Lithuanian ecclesiastical
and religious history

Before considering the written record, it is necessary to consider
whether archaeology can provide us with a clear chronological
analysis of changes in people’s behaviour in the late Middle Ages.
The archaeological record is very difficult to interpret. An object
may appear to be Christian in its form but have no connection with
Christian believers or belief; it may simply be a piece of jewellery. As
Nora Berend argues, the pectoral crosses found in Hungarian graves
and the possibility that pre-Magyar Christian communities may
have survived cannot alone show whether there were conversions
in tenth-century Hungary.?* Similarly the presence of ‘offerings’
(animal bones, coins) in graves from post-conversion Lithuania do
not in themselves bear witness to the survival of any pagan belief,
merely the longevity of tradition. Those English Protestants or non-
Christians who say ‘touch wood’ to ward off bad luck would cer-
tainly not accept that they are really Catholics referring to a relic of
the Wood of the Cross. Archaeological artefacts are difficult to date

> For a recent assessment of new research in this area, see S. Ekdahl, ‘Crusades and
colonisation in the Baltic: a historiographic analysis’, The North-Eastern Frontiers
of Medieval Europe: The Expansion of Latin Christendom in the Baltic Lands [The
Expansion of Latin Europe, 1000-1500, 4] (Farnham-Burlington, 2014), 1-42.

= Krik$&ionybés Lietuvoje istorija, ed. V. AliSauskas (Vilnius, 2006); a translation
into Polish: Dzieje Chrzescijaristwa na Litwie, tr. K. Korzeniewska (Warsaw, 2014).

-* Christianization and the Rise of Christian Monarchy, 12.
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with any precision when they lack a definite context. In the history of
religion (or anything else) fifty or a hundred years here or there can
be crucial to our understanding of how social behaviour developed.
In some cases the archaeological evidence has been misrepresented
in literature, especially where religious matters are concerned. The
nature and dating of the site now occupied by Vilnius Cathedral
has been mistaken and it defies reason to believe that penannular
brooches from third-century sites in the Baltic Region are evidence
of a Christian presence in the area (given the apparent witness their
form bears to Omega, the symbol of Christ; no alpha brooches have
been unearthed - so far)®. John Blair has pointed out pertinently
that the Roman Church has never condemned the deposition of
gravegoods and thus during a conversion period ‘furnished burial...
rarely tells us that people were Christian, it certainly does not tell us
that they were pagan’®,

Medieval written sources dealing with Lithuania and its pre-
Christian and post-conversion religious culture are quite rare and
almost all of them are written in formulae - to explain to a medieval
reader or even a modern bureaucrat that a certain phenomenon ex-
ists or is required it was necessary to speak in figurative language; as
a Byzantine one may wish to visit Rus’, but an educated man writes
‘Scythia’ or ‘Sarmatia’, geographical terms whose physical reality
had not existed for a millennium, if indeed they had ever existed. In
addressing the Papal Penitentiary supplications had to be written
according to an established formula, otherwise they would not make
it past the first inspection. When a Polish scholar or a Bohemian mis-
sionary described pagan Lithuania he would do so in terms which
would be understood as pagan; it may well be, given the common
features of Indo-European religion, that these descriptions fitted in
with local practice, although not in every detail. In discussing the
political, infrastructural development of Lithuanian relations with
Christianity and Christendom we will have recourse to a wide range
of descriptive, prescriptive, diplomatic texts. In order to study the

» E. Svetikas, Lietuvos DidZiosios Kunigaikstystés christianizacija XIV a. pab.-XV a.:
Archeologiniai radiniai su krik$¢ioniskais simboliais, 2 vols. (Vilnius, 2009).
% Blair, The Church, 59.
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establishment of Christian practice among Lithuanians we will use
material which was not used by traditional Catholic or communist
ecclesiastical historians because it was not available widely or at all,
or because when it was available it was ignored for being formulaic
and providing few ‘interesting’ facts, namely indulgences, consis-
tory court records, supplications, Cyrillic transcription of the pre-
Tridentine Mass, parish-church inventories.

The main sources for the history of Christianity in Lithuania have
been known more than a century: papal bulls, hagiography (espe-
cially the lives of martyrs such as St Bruno-Boniface of Querfurt,
Franciscan friars), chronicles — from Rus’, Poland and Prussia, and
sometimes even further afield, correspondence between Lithuanian
rulers and Christians, mainly Roman Catholic (usually in Poland,
Prussia?” and other parts of central Europe), but sometimes Greek
Orthodox (including the emperor in Constantinople).?® These all
have their particular interests to promote. Some have been taken at
face value for many years to form the basis of modern narrative his-
tories — the story Jan Dlugosz tells of the first seven churches built
after 1387 has been removed from its symbolic milieu; the alleged
seventeenth-century register of fourteenth-century correspond-
ence between the dowager grand duchess of Lithuania Yuliana and
the grand duke of Moscow Dmitry Donskoi concerning plans for
Jogaila to become an Orthodox Christian, discovered by Cherepnin
in a Moscow archive during the reign of losif Stalin are most likely a
later forgery intended to prove the Orthodox (and hence rightfully
Russian) destiny of Lithuania. The authenticity of this reference to
a copy-book compiled during the reign of Ivan I1I (1462-1505), and
known only from a reference in a 1626 register of the grand-ducal
archives in Moscow has never been questioned.?

The traditional early history of Christianity in Lithuania has tend-
ed to focus on official, structural concerns such as the formation

=" Liv-, esth- und curldndisches Urkundenbuch, nebst Regesten [LU], ed. F. G. von
Bunge, I-VI (Riga-Reval, 1853-71; Aalen, 1967-74).

** Vetera Monumenta Poloniae et Lithuaniae gentiumque finitimarum historiam
illustrantia [VMPL], A. Theiner, I-11 (Rome, 1860-61); KDKDW; Codex Mednicensis
seu Samogitiae Dioecesis [CM], ed. P. Jatulis, I [Fontes Historiae Lituaniae, III}
(Rome, 1984).

== See below, p. 249-56.
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of bishoprics and church-building (the parish emoluments of the
sees of Vilnius, Medininkai and Lutsk)* or official prescriptive texts
(episcopal and grand-ducal) which form the mainstay of the surviv-
ing record. Recently considerable progress has been made in the
study of parish clergy with the compilation of a prosopographical
handbook of clergy named in documents from the fourteenth to the
end of the sixteenth century®'. However there are sources which
have received less or no attention but which offer insights into ‘real’
life. These are mainly legal texts, which have become available for
consultation only during the past few decades, or have been ignored
by historians studying the Christianization of the Grand Duchy.
Most of them such as the material from Gniezno, Lutsk, Plock and
Rome remain as yet unpublished.

The Bishopric of Plock provided many priests for Lithuanian par-
ish churches during the fifteenth and sixteenth centuries; the Arch-
diocese of Gniezno heard appeals from litigants dissatisfied with
the judgments of the Vilnius Consistory court; while the Diocese of
Lutsk with its Consistory court in Janéw Podlaski, now housed in
the Archive of the Bishopric of Siedlce dealt with a great variety of
primary cases. These three holdings are not quite the same in their
structure. The Plock records separate the Official’s court records,
which appear to deal with more local cases, from the acta of the
bishop, which preserve extra-diocesan pleas. The most sophisti-
cated records from the point of view of classification come from
the Consistory archive in Gniezno, which are divided into three

% J. Ochmaniski, Powstanie | rozwdj latifundium biskupstwa wileriskiego (1387-
1550) (Poznani, 1963); idem, Biskupstwo wileriskie; G. Blaszczyk, Diecezja
gmudzka od XV wieku do poczqtku XVII wieku: Uposazenie (Poznan, 1992); idem,
Diecezja zmudzka od XV wieku do poczqtku XVII wieku: Ustrdj (Poznar, 1993);
L. Krélik, Organizacja diecezji tuckiej i brzeskiej od XVI do XVIII wieku (Lublin,
1983); T. Jaszczolt, ‘Fundacje koscielne na Podlasiu do korica XV wieku’, Koscioty
a paristwo na pograniczu polsko-litewsko-biatoruskim. Zrédta i stan badari, ed.
M. Kietlifiski, K. Sychowicz, W. Sleszynski [Wspéine dziedzictwo ziem pétnocno-
wschodnich dawnej Rzecgypospolitej, 4] (Biatystok, 2005), 14-52.

*1 Lietuvos kataliky dvasininkai XIV - XVI a. = The Lithuanian Catholic Clergy (14th -
16th c.) [LKD], ed. V. AliSauskas, T. Jaszczott, L. Jovai§a, M. Paknys [Ba#nycios
Istorijos Studijos, 2] (Vilnius, 2009). The first in-depth study of parish clergy is
an unpublished Vilnius University doctoral dissertation: R. BruZaité, Vilniaus ir
Zemaiéiy vyskupijy parapiné dvasininkija XV-XVI a. tre¢iajame ketvirtyje (Vilnius,
2012. Diss.).
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main sections, namely the Acta Acticantia, which for the most part
describe the procedural progress of cases, including those sent on
appeal from other dioceses. Books 1-85 and 148 cover the period
1466-1528 (Acta Cons. A). Witness records are held in the series
Acta Cons. B, Depositiones testium. However, the eight books dating
from 1460 to 1531 contain only one Lithuanian case. Sentences
(interlocutory and definitive) are recorded in a third series, Acta
Cons. C: Prolatarium sententiarum, of which Book 3 (1491-1525)
contains material relevant to late-medieval Lithuania®. No Lithu-
anian case appears in books in all three series. Several cases re-
corded in Series A do not appear in Series C and vice versa. Scribes
refer to relevant material recorded elsewhere but cross-referencing
these three series as they now stand does not support the truth of
these claims, or at least prove them to be long out of date. However,
the records of procedure and sentencing often complement one
another. Thus we learn that an appellant was a priest only from the
final sentence; in the case of the disappearance of 200 sexagenae
(12,000 groats) from the money chest of a Vilnius cathedral chapel,
this hardly ‘irrelevant’ detail is revealed solely in C3, whilst the
procedures recorded doggedly in several books of Series A never
mention the real essence of the matter, because it was understood to
have been detailed elsewhere: the formula runs in actis cause huius-
modi expressis. In this respect the more primitive organisation of the
Lutsk records rewards the curious modern reader more generously.
The Lutsk books cover several centuries and provide the earliest
surviving consistorial records from the Grand Duchy of Lithuania.®
The first book (Siedlce Archive D1) covers the period 1469-1516.
The same book records the legal procedure, witness statements and
often the final sentence. The series continues with certain gaps until
the eighteenth century. This source is particularly important not
only because the diocese was a missionary one with a mixed ethnic
and religious population (of Orthodox Rus’ians, Baltic pagans and

- See S. C. Rowell, ‘Church court records as evidence for the Christianisation
of Lithuanian society in the late-fifteenth- and early-sixteenth century’, Acta
Historica Universitatis Klaipedensis, 29 (2014), 33-52.

* S.Litak, S. Lazar,  Materialy Archiwum Kurii Siedleckiej’, Roczniki Humanistyczne
7 (1958), 327-32.
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Catholic immigrants mainly from other parts of the Grand Duchy
of Lithuania and the Duchy of Mazovia) but also because similar
records from the late-medieval and early-modern consistory courts
of Vilnius and Medininkai were destroyed long ago by fire and war,
and what material does survive does so scantily and only in later
copies. From Lutsk we learn that tithe disputes involved clergymen
disputing possession of a given tithe (there is no record of a priest
suing a landowner for nonpayment, except where an estate owner
chose to pay to a different parish), laymen would choose to litigate
in church courts rather than before the grand duke’s judges (espe-
cially in the case of fraternity dipsutes). The witnesses and litigants
(of all classes) summoned before the court are recorded for the
most part as having made their annual confession and taken Holy
Communion. We learn in passing that the basic prayers (the Our
Father, Hail Mary, Apostles’ Creed) were known in the vernacular
and that sometimes this vernacular was Lithuanian. Parishioners
denied Holy Communion sued their priest for being a thief (that is
denying them access to what was rightfully theirs, given that they
met the conditions demaded of communicants). It may be surpris-
ing (or disappointing) that there are no witch trials or accusations
of Lithuanian pagan practice in any of this trial material.

The archive of the Diocese of Plock has two main holdings,
namely the Acta Officialatus Pultuscensis, which are less relevant to
Lithuanian cases, and Acta Episcopalia, which contain slightly more
material. The only case from the Pultusk official’s court involves
one Matthias Albas de Krasne, who obtained subdiaconal, diaconal
and priestly orders at the hands of Bishop George of Medininkai in
the cathedral of that town during the Ember Days of 1462 before
returning to Pultusk to obtain the living at Stawomierz. The ordina-
tion letters issued by the bishop were copied into the court record.**
Disputes involving Mazovian priests serving in the Vilnius Diocese

3 Archiwum Diecezjalne w Plocku [ADP], Acta Officialatus Pultusk 9/2/110
(1461-67, 1489), fos 57v-58v. ‘Georgius Dei gratia episcopus Mednicensis,
Significamus tenore presencium, quibus expedit generaliter universis, quomodo
de anno ... sabbato Quatuor Temporum, quo in ecclesia Domini canitur laus...
intret sacrosanctorum ordines solempniter ... in ipsa ecclesia Mednicensi tali
discretum Mathiam de Crasne electum dyocesis Plocensis vita examinatum
ydoneum repertum ad gradum subdyaconatus promotum...’.

14



INTRODUCTION

are recorded in the Acta episcopalia during the late 1480s and early
sixteenth century.® These appear to be clergy who worked or at
least held benefices in Lithuania but retained close ties with their
home see, or at least their family in Plock.

The only dispute between laymen heard at the court of Bishop Er-
azm Ciolek, one time secretary to Grand Duke Alexander and canon
of Vilnius, was a case involving the Marshall of the Grand Duchy
Jan Janowic Zabrzezinsky and Hanula (Itamila) Krupska of the
Nasuta family, widow of Feliks Krupski, a member of the Davaina
clan in 1510. The pair had concluded a secret marriage in 1508,
despite being related within the forbidden third and fourth degrees
of kinship via Sudimantas®. It seems that Ciotek was chosen as
judge because of his acquaintance with the Lithuanian elite. He also
heard an appeal brought by the Vilnius goldsmith Vincentius Stagel
in 1508 against the canons of Vilnius, who had broken tradition by
not allowing him to keep silver left over from the making of a statue
they had commissioned.*”

The richest source of incidental detail on the gradual embeding
of Catholic practice in Lithuanian social relations comes from the
Sacred Penitentiary. The petitions are formulaic, especially those
concerning marriages within prohibited degrees of consanguinity
or affinity. Noble or burgher couples assert their ignorance of fam-
ily relationships before marriage — hardly credible on the part of
people most keen to maintain their family distinction. However, it
is worth noting that almost all were made after the consummation
and solemnisation of the marital bond and usually after the birth of
a child. We may deduce that Christian marriage was firmly estab-
lished in Lithuania and that people saw the importance in society of
maintaining the rules — a marriage indult from Rome safeguarded
the family against future attacks on its legitimacy. Similarly many
priests contaminated by contact with blood or death applied for
graces lest failure to do so might harm their future career. Laymen

3 ADP, Acta Episcopalia 2 [10], 698 (30 October 1489).

* J. Tegowski ‘Slub tajemny Jana Janowica Zabrzeziriskiego. Garsé uwag o
powigzaniach rodzinnych elity moznowladczej na Litwie w XV i poczatkach XVI
wieku’, Sredniowiecze Polskie i Powszechne 2 (2002), 246-57.

" ADP, Acta Episcopalia 6/9, pp. 100-1, 114, 116.
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and clerics alike were keen to protect their reputation from possible
infamy or defamation, a crime judged in the Consistory courts.

From such documents we discover interesting snippets of infor-
mation which are not unique or unusual in any way but illuminate
what otherwise might be inferred only from comparison with foreign
material and common Catholic practice. Thus in 1480 Fr Andrew of
Kyna (Kaunas?) requested a declaration that he was guiltless of any
involvement in the death of vagabonds who robbed a merchant on
the road. His request was quite normal. Priests were forbidden to
take any part in the spilling of blood even by being a witness or
scribe before a court in a capital case. From his rather complicated
report we learn not only how prosecutions were brought in fifteenth-
century Lithuania, but also the role played by church institutions in
the judicial process. Andrew’s story reveals that after witnessing the
robbery and murder of a merchant acquaintance he reported the
incident to the deceased man’s wife. The account was notarised and
presented to grand-ducal officials, who attempted to apprehend the
culprits. Unfortunately the latter escaped and sought sanctuary in a
Bernardine friary (in Vilnius, Kaunas or Tykocin). The friars refused
to hand the men over to the officials. However, in time the murder-
ers left the house, were captured, tried and executed. It is clear that
Lithuanians understood and respected sanctuary rights and this is
no surprise in itself. Nevertheless this is the only Lithuanian case
known from fifteenth-century sources.

% Vatican City, Archivio della Penitenzieria Apostolica [APA], Registra matrimonia-
lium et diversorum, 30, fos 198v—199r (27 May 1481): ‘Andreas de Kyna, diaco-
nus Vilnensis diocesis, quod olim quidam laicus maritus cuiusdam Barbare, am-
icus ipsius exponentis, mulieris dicte diocesis in quodam itinere tunc constitutus
a quibusdam hominibus laicis occisus bonisque mobilibus, que secum ducebat
et habebat, spoliatus fuisset et deinde per aliquos menses post occasionem hui-
usmodi, quidam alius homo laicus, cuius nomen proprium ignoratur, asserens
se scire predictos homines interfectores et spoliatores, eidem Barbare nuntias-
set. Ipsa quandam peccunie quantitatem prefato homini, si sibi revelaret eosdem,
donare promisit, prout etiam item homo promissione huiusmodi interveniente
predictam Barbaram assumens ad locum quendam, in quo exponens prefatus \
tunc/ moram trahebat et familiares cuiusdam iudicis secularis iustitie dicti loci
existebant, secum duxit eidemque duos homines quos ipsam suspicabatur fore
prout erant dicti sui mariti interfectores bonorum predictorum spoliatores in eo-
dem loco tunc existentes demonstravit. Et propterea dicta Barbara et homo pre-
fatus illos cuidam notaro publico doctori justitie secularis interfectores predicti
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In 1481 Mikalojus Kybartas sought a grace from the Penitentiary
in order to marry. Whilst very sick and fearing imminent death he
had made a promise (in sua mente, not, apparently openly) to God
that if he survived, he would take holy orders. After recovery from
his illness, Mikalojus changed his plans and desired to marry. The
case is interesting not for the petitioners change of heart but for the
fact that he took his private pledge seriously enough to go to the
trouble and expense of obtaining a dispensation from Rome.**

The number of requests from clergy and magnate and gentry
laymen (male and female) for portable altars increases during the
second half of the fifteenth century, a period that coincides with the

mariti et bonorum huiusmodi spoliatores fore revelarent et accusarent, et ipse
homo se hoc probaturum, prout est moris dicte patrie, affirmans, accusationem
huiusmodi fecit in prothocollum prefati notary notari et scribi. Deinde vero dicta
Barbara procuras apud iudicem prefatum ut propterea idem homines capererit
ac sentiens quod pro libito sue voluntatis, idem iudex diligentiam non adhiberet,
prefatus exponens postea precibus ipsius Barbare amice sue compulsus prefatum
iudicem ut eidem Barbare contra homines interfectores et spoliatores prefatos
pro recuperatione bonorum predictorum et non propterea ut morirentur minis-
traret iusticiam sepius rogavit, prout etiam dictus iudex eosdem duos et quen-
dam alium de premissis || suspectum tertium homines per quosdam officiarios
prefate iustitie ad instantiam prefate Barbare capi mandavit cumque capti du-
cerentur et nondum ad ipsius iudicis presentiam pervenissent manus ductorum
suorum evaserent, seque (ad) quandam domum fratrum ordinis minorum de ob-
servantia nuncupatorum, quam postea idem exponens non tum propter premissa
sed ex quadam alia causa adyt, transtulerunt, quique exponens videns eosdem
homines in eadem domo existentes non propterea ut morirentur, ut prefertur,
sed ut huiusmodi bona prefate Barbare restituerentur, dixit quibusdam fratribus
dicte domus, quod illos non admitterent, quia interfectores et spoliatores bo-
norum antedictorum existebant; quiquidem fratres responderunt se hoc facere
nolle, et propterea eos admiserunt. Et tandem i(i)dem homines, qui sponte et
non compulsi a prefata domo recesserant non tum solicitatione neque procura-
tione ipsius exponentis per quosdam prefati iudicis officiarios iterata vice capti et
suis exigentibus demeritis ultimo supplicio, ex quo dies suos clauserunt, eximere
traditi fuerunt. Cum autem p(ater) s(ancte) dictus exponens de morte dictorum
hominum valde doluit et doleat de presenti, et in eorum morte aliquomodo, ut
premittitur, culpabilis non fuerit, auxilium, consilium vel favorem non prestiterit,
ac cupiet suo clericali caractere uti et ad omnes etiam sanctos ordines promoveri
et in eis prosequi promotus fuerit libere et licite ministrare possit, a nonnullis
etc Quantus ipsorum premissorum occasione nullos homicidiorum reatus inter-
esse nullamque irregularitatis maculam sive inhabilitationem notam contraxisse
sed premissis non obstantibus dicto suo clericali caractere uti et ad omnes etiam
sanctos ordines promoveri et in eis postquam promotus fuerit libere et licite alio
sibi non obstante canonice ministrare posse declarari mandare dignemini, ut in
forma fiat ut infra. Julius episcopus Brictoriensis regens.’
#* Ibid., fo 197r.
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growth in parish foundations (churches and chantries). Noblemen
and burghers asked for various confession letters allowing them to se-
lect their own confessor (freeing them from the obligation to confess
to their parish priest rather than a monk, private chaplain or priest of
a different parish) and or obtain full absolution from their sins.

From indulgence texts we gain insights into parish devotion to
the Blessed Sacrament in the form of processions and fashionable
prayers and hymns. The popularity of eucharistic devotion outside
the Mass is reflected in the Vilnius synodal decrees of 1528 which
seek to restrict the number of churches offering such services out
of fear lest familiarity breed contempt rather than devotion for the
Sacrament (or rather, reduce the income of ‘approved’ centres).
Indulgences promote both devout practice on the part of the laity
and financial by-products for parish clergy (from visiting believers).
They are not always cheap or easy to obtain.

Membership of parish fraternities christianised memorial of
the dead and former pagan death feasting (§ermenys). Lithuanian
pilgrims to Rome or Cracow would become members of foreign
fraternties too. Becoming a member of the Confraternity of the Holy
Ghost of Saxony in Rome usually accompanied other pious activities
such as a Holy Year pilgrimage or the obtaining of spiritual graces
from the Sacred Penitentiary.*

Over time even parish emoluments begin to reflect a deeper li-
turgical literacy - specifying which type of Mass the donor required
(for his sins, for the dead of his family, in honour of the the Five
Wounds or specific feasts of Qur Lady). They also learned how to
make the most of their Mass obligation on the chantry priest or
parish priest by requiring particular collects for differing intentions
(sins, well-being, death, and so on).

The partial inventory of parish liturgical treasures drawn up dur-
ing the diocesan Visitation of autumn 1522 — a sui generis snapshot
of the see of Vilnius on the ‘eve’ of the Reformation ~ reveals that
by the first quarter of the sixteenth century parish churches in the
diocese of Vilnius were well endowed and capable of celebrating the

% D. Baronas, ‘Piligrimai i Lietuvos — Romos Sv. Dvasios brolijos nariai 1492~1503
m.’, LKMA Metrastis, 38 (2014), 15-25.
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liturgy in considerable pomp. The vestments of the diocesan priests
who gathered in Vilnius in winter 1522 to welcome the papal leg-
ate Zaccharia dei Ferreri to the city impressed the nuncio greatly.*
However, the archbishop’s comment in 1519 to the effect that the
bishopric was chaotic and out of shape finds a certain degree of
confirmation in the Inventory’s revelation that of the 68 churches it
records almost one third (23) were not consecrated. Quite why this
was so remains unclear. Some of the unconsecrated foundations
dated back more than a century; some had been rebuilt. To take the
case of Zasliai, which the Visitor notes to have been unconsecrated,
although it was well-endowed with two silver chalices, four good
chasubles and a frontal and cope. According to the emolument char-
ter issued in 1455-65 by Mykolas and Jonas, sons of the founder,
Petras Nackus Ginvilaitis (7 1455), the Church of the Nativity and
Immaculate Conception of Our Lady, and Ss John the Baptist and
Barbara had been dedicated and consecrated by Bishop Nicholas
(1453-1467).%% Even so, there are parishes whose church was con-
secrated within a year or two of foundation. It is not known whether
the priests in charge of these churches had obtained a license from
the bishop to allow them to use unconsecrated buildings. Certainly
judging by the inventory they were not bereft of liturgical equip-
ment. Half a century or two generations later this same problem
was noted in the Zemaitijan Visitation records of 1579, although
here we should take account of the disruption in parish life caused
by the Protestant reformation. For example the church at Kaltinénai
was unconsecrated, while it was unclear whether the building at
Ariogala was consecrated or not.* The Visitor had been instructed
to require that the priest of an unconsecrated church obtain from
his patron the papal indult permitting Mass to be celebrated in the
building and ensure that it be consecreated within three months;
if this should be impossible, the priest was to obtain such letters

“1 Acta Nunciaturae Polonae, vol. I1: Zacharias Ferreri (1519-1521) et nuntii minores
(1522-1553), ed. H. D. Wojtyska CP (Rome, 1992).

2 R. Petrauskas, ‘Didikas ir patronas: LDK diduomenés baznytinés fundacijos XV a.’,
Sviesa ir Seséliai Lietuvos evangelizacijos istorijoje = Light and Shadows in the History
of Lithuania’s Evangelisation, ed. J. Boruta, V. Vaivada (Vilnius, 2011), 177.

= Zemailiy vyskupijos vizitacija (1579) = Visitatio dioecesis Samogitiae (A.D. 1579),
ed. L. Jovai$a, J. Tumelis (Vilnius, 1998), 214, 62.
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within three months.** It should also be noted that in the fifteenth-
sixteenth centuries many churches in the diocese of Cracow were
also unconsecrated.®

How far Mass texts were available to laymen in the Grand Duchy
is difficult to know. We do have at least two curious pointers in this
direction. A manuscript preserved (as war booty) in the Synodal
Library in Moscow contains a Ruthenian translation of a Marian
Mass, probably the Salve, Sancta Parens, popular in the Grand
Duchy at the end of the fifteenth century and a Cyrillic transcrip-
tion of a Latin Mass produced in a ‘pronouncable’ version, that is
separate words of the text are often run together into one sound-
bite which reflects the way in which the text is said rather than an
orthographically correct version. Julia Verkholantsev suggests that
these texts were produced in the Kleparz Convent in Cracow, which
was established to abet the Lithuanian Mission at the end of the
fourteenth century.*

When all this ephemeral data from sources which have been
used little by Lithuanian historians (church trials, indulgences, sup-
plications, lists of liturgical vessels and vestments) is collated with
emoluments the overriding impression we have of religious life in
Lithuania by the end of the fifteenth century is vibrantly Catholic.
The religious dynamic increases particularly during the last two
decades of the fifteenth century. This picture of zeal, modishness
and lack of effective central control marks the vulnerability of the
Catholic Church in Lithuania which would lead to the Reformation
when the local hierarchy was unable or unwilling to meet the the
spiritual demands of their (radical) flock.

4 Ibidem, p. 4.

4 Another perceived ‘weakness’ of the Lithuanian Church is a shortage of clergy who
could speak Lithuanian: Paknys ‘Ankstyvasis LDK’, 99-101. Similar complaints
were made in the diocese of Cracow (regarding German and Polish, presumably):
E. Wisniowski, Parafie w sredniowiecznej Polsce: Struktura i funkcje spoleczne
(Lublin, 2004), 159-61; the 1512 Statutes of the Archdiocese of Gniezno require
parish priests who cannot speak the local language to hire a curate who can
communicate in that tongue: Koscidt w Polsce. Sredniowiecze, ed. J. Kloczowski
(Cracow, 1968), 282.

4 J. Verkholantsev, Ruthenica Bohemica: Ruthenian Translations from Czech in the
Grand Duchy of Lithuania [Slavische Sprachgeschichte, 3] (Vienna-Berlin, 2008),
45-51.
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CHAPTER 1

Tepid Beginnings and the First Martyrs:
Adalbert-Wojciech and Bruno of
Querfurt

Geographical lore about the Balts
in the first millennium AD

The medieval ancestors of present-day Lithuanians and Latvians
would have been surprised had some scholarly expert been able to
come back in time to them and told them, ‘You are the Balts, peo-
ple who share a common and yet distinct culture from the Lower
Vistula to the upper reaches of the Nemunas River and down to
the mouth of the Daugava’. In contrast to ancient pedigrees of
Germanic or Slavic designations, the Balts were given their generic
name only in the nineteenth century when owing to advances in
philological studies it became imperative to distinguish a family of
Indo-European languages that was neither Slavic nor Finno-Ugrian.
It was the German scholar Georg H. F. Nesselmann who in 1845
suggested designating the languages of Old Prussians, Lithuanians
and Latvians as baltisch (Ger., ‘Baltic’).! Since then this term came
to stick and now its application goes far beyond the mere philologi-
cal concerns of a small group of linguists. It plays its glorious role in
promoting more cordial relations between Lithuanians and Latvians
and helps to save from oblivion no longer extant Baltic tribes: Old
Prussians, Curonians, Yatvingians, Semgallians and others.

From time immemorial the Balt tribes lived close to the Baltic Sea
in lands covered with pristine forests, traversed by medium-sized

For different shades of the meaning of ‘Baltic’, see E. Bojtar, Foreword to the Past:
A Cultural History of the Baltic People (Budapest-New York, 1999), 6-12.
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rivers and a myriad of streams, and rich in bogs and marshes.” It
was mainly the proximity to the sea that made the contacts with the
outside world more viable. The two great East European rivers, the
Vistula and the Daugava, provided good means of river traffic, but,
in a broad brush, they more framed than crossed the lands of the
Balt tribes. So those who lived closer to the sea and on the banks of
conveniently navigable rivers were most easily accessible. They were
also the first who came to notice and the first who, sadly enough,
were to succumb to the pressures of newcomers when the latter had
the will and enough power to outweigh local resources of resistance.

It would be to take too low a start to begin our story from times
immemorial, to wit from the times that are accessible mainly to
archaeologists. Nor is it any better to start with Romans in the first
centuries AD, but we think it is worth the attempt to give at least a
shorthand guide as these were the centuries when Romans came to
see the barbarians living along the northern seas better than ever
before.? They saw them or heard of them, and left the testimony
of their knowledge in a written form, a medium which gave them
a major advantage over their faraway neighbours who lacked the
means of written communication — a soft medium but not infre-
quently more durable than stone...

It is hardly accidental that the tribes sitting on the shores of the
Baltic Sea came first to be reported quite extensively at the time
when the Roman Empire reached the peak of its territorial expan-
sion under Trajan (98-117). No less a figure than Tacitus included
in his description of Germania (98 AD) the faraway tribes and some
of them may be assumed to have belonged to the Balts. According

2 For the medieval and early modern image of Lithuania as a land of forests and

marshes, see K. Gudmantas, “Misky ir pelkiy krastas”. Keletas pastaby apie
Lietuvos jvaizdj XI1I-XVII a. rastijoje’, Inter-Studia Humanitatis, 7 (2008), 94-113.
It is possible that some Roman merchants used to sail along the Baltic shores
reaching beyond the estuary of the Vistula. J. Kolendo, ‘Central Europe and the
Mediterranean world in the 1st-5th centuries A.D.’, Origins of Central Europe,
ed. P. Urbariczyk (Warsaw, 1997), 13. One Roman eques certainly reached the
amber coast during the reign of Nero. This Roman expedition was the first to
reach the Baltic littoral by going through Central Europe. For more on this
expedition, mentioned by Pliny the Elder in his Historia Naturalis, see J. Kolendo,
A la recherche de Uambre baltique: L'expédition d’un chevalier romain sous Neron
(Warsaw, 1981).
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to him, the Aestiorum gentes lived along the ‘right-hand’ shore of
the Baltic Sea: then to convey the idea of their character in a most
comprehensible fashion was to say that their clothes were like those
of the (Germanic) Suebes, and their language was closer to that of
the Britons. They worshipped the mother of gods, they sported the
protective talisman of wild-boar instead of arms, being confident
in its protective qualities even in the midst of enemies.* They
used to collect amber on the shore that was reportedly given value
only through the Roman desire to obtain this lucid material fit for
personal ornaments and public displays. As if to anticipate modern
sensitivities, Tacitus remarked that the Aestians tended to till their
fields more patiently than lazy Germans.®

The Roman legions stationed on the northern banks of the Dan-
ube, in the province of Dacia, were poised in the second century AD
to extend the Roman humanitas further north at the expense of the
rough and rude barbaricum. Under Marcus Aurelius (161-180) they

The notion of weaponless barbarians is too romantic to be taken at face value.
It is also at odds with archaeological finds. R. Banyté-Rowell, ‘Romény jtakos ir
balty kultiiry klestéjimo laikotarpis’, Lietuvos istorija, vol. 2: Gelegies amgius, ed.
G. Zabiela (Vilnius, 2007), 130. However, it is possible to surmise that here we
have to do with a reference to a phenomenenon of the so-called ‘naked warriors’.
J. Banaszkiewicz, ‘Nadzy wojownicy’ - o $redniowiecznych pogloskach dawnego
rytu wojskowego (Prokopiusz z Cezarei, Pawel Diakon, Girald z Walii, Sakso
Gramatyk i Gall Anonim)’, Cztowiek, Sacrum, Srodowisko: Miejsca kultu we
wezesnym sredniowieczu, ed. S. Mozdzioch [Spotkania Bytomskie, 4] (Wroctaw,
2000), 11-25. However marginal a position it might have assumed in the
barbarian warfare of the Aesti, this feature was given pride of place by the more
civilized author.

Tacitus, Germania, Chapter 45. The contrast drawn between the Germanic
tribes and the Aesti can hardly allow one to suppose that Tacitus thought of the
Aestians as one of Germanic tribes, as some scholars would like us to believe:
Bojtdr, Foreword to the Past, 30. It is true that Tacitus included the lands of the
Aesti within the confines of the Germanic world, but this was done in cultural,
not ethnic terms: A. Bitner-Wréblewska, From Samland to Rogaland: East-West
Connections in the Baltic Basin during the Early Migration Period (Warsaw, 2001),
124. The term Aesti should by no means be viewed as an exceptional property
of the Balts, as it could encompass the Baltic Finno-Ugrians and perhaps other
tribes of the forest zone as well. There is a vast amount of literature dealing
with the ethymology of the word Aesti. Initially, a version of Germanic origins
was preferred, and now the Baltic origin of the term seems to enjoy the upper
hand (cf. ibid., 104-6). Deriving from the stem *aist-, the term, according to
Simas Karaliiinas, means ‘people belonging to the shore, bank, land, soil’. This
scholar has recently produced the most extensive in-depth study on this topic.
S. Karalitinas, Balty praeitis istoriniuose $altiniuose, 2 (Vilnius, 2005), 11-187.
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camped on the soil of the present-day Slovakia. It was a praisewor-
thy custom on the part of responsible Roman statesmen to collect
information on their prospective subjects living as yet still beyond
the Roman imperium. It was not likely a mere whim of fortune that
it was at this time Ptolemy supplied his readers with the most up-to-
date information about the shores of the Baltic Sea and the tribes
living there.®

Dreams or even mere propaganda relative to further Roman
conquests were shelved in the wake of the third-century crisis, and
after it had been overcome largely thanks to the last great pagan
emperor Diocletian, the defence of the limes, and not its expansion,
came to be Roman top priority. It was a messy business, as neither
the Romans nor the barbarians were able or even eager to defeat
each other decisively, so a kind of a symbiosis was set in place.
The Roman emperors used to display their qualities as domitores
gentium, but in essence the Romans needed the barbarians to sup-
plement their own dwindling manpower. In their turn, the aspiring
newcomers needed the Roman Empire to show off the Roman in-
signia of authority and prestige amidst their kin and kith. Even the
barbarian vocabulary of power and authority was largely derived
from the Roman treasure trove of imperial imagery.” Although
these matters are quite well explored in scholarship in Western
European languages, the discussions have largely omitted the
barbarians further east, who happened to be neither Germanic nor
Slavic. Nevertheless, the influence of the Roman Empire in terms
of imported goods (ornaments and coins, mostly of bronze) is well
attested in the archaeological finds of the Baltic barbarians.® We
may surmise that such ornaments were used for display and served
as a means of concentrating local sources of power in the hands of
the ‘grandee’ families.

6  Bojtér, Foreword to the Past, 75-6; A. Bitner-Wréblewska, ‘The key problems of
Late Migrations Period in the Balt lands’, Transformatio Mundi: The Transition from
the Late Migration Period to the Early Viking Age in the East Baltic, ed. M. Bertasius
(Kaunas, 2006), 10-11; W. Nowakowski, ‘Retrospekcja w archeologii: Galindai/
Galinditae oraz Soudinoi/Sudavitae w $wietle Zrédel historycznych i znalezisk
archeologicznych’, Studia Galindzkie, 1 (2003), 7-12.

7 G. Halsall, Barbarian Migrations and the Roman West, 376-568 (Cambridge,
2007), 150, 160-1, 369, 489-91.

8 Banyté-Rowell, ‘Romény itakos’, 62-5, 72-4, 102-113.
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Despite all setbacks, Roman emperors sought to save their
empire. It goes without saying that this concern was inherited by
Christian emperors. By legalizing the Christian Church Constantine
the Great contributed heavily to its well-being by showering it with
his imperial largesse.” The networks of imperial patronage had also
played their role in securing more converts for the new faith.!° It is
trivial but true to say that by doing so he and his successors invested
into an enterprise that survived the shipwreck of the Western Ro-
man Empire and that, as if by default, became the inheritor of the
Romano-Christian civilization. Starting with the sixth century, the
most viable sources of civilization were to be found beyond the Alps
as exemplified by the realms of the Merovingians, and still more
vigorously later by the Carolingians. The North Sea assumed the
role akin to that of the Mediterranean centuries before in making
contact and the spread of the Word possible in north-western Eu-
rope.!! The collapse of the western part of the Roman Empire and
the resulting rise of the Barbarian ‘successor kingdoms’ did lead to
the blurring of the divide between the civilized and the barbarian.
By the end of the seventh and the beginning of the eighth centuries
the latter in Europe became tantamount to the pagan, and this us-
age continued well into the Middle Ages.!?

The level of knowledge of the Baltic demonstrated by Ptolemy
subsided for a long while, but this portion of the continent did not
disappear from the stage altogether. There are sporadic and casual
pieces of information. In the eyes of Jordanes, the Aesti represented
predominantly peaceful tribes who in c. 375 were subjugated by

R. Fletcher, The Conversion of Europe: From Paganism to Christianity 371-1386 AD
(London, 1998), 19-22. More specifically, K. M. Girardet, Die Konstantinische
Wende (Darmstadt, 2006), 41-56ff. On the problems related to the so-called
Edict of Milan and the significance of the events of 312, see K. M. Girardet,
‘Verfolgt-geduldet-anerkannt: die Situation der Christen in diokletianisch-
konstantinischer Zeit (303 bis 313)’, Romische Quartalschrift fiir christliche
Altertumskunde und Kirchengeschichte, 108 (2013), 171-91.

- Halsall, Barbarian Migrations, 100.
P. Brown, The Rise of Western Christendom: Triumph and Diversity, A.D. 200-1000
(Oxford, 2004, 2nd edition), 434-52, 463-7.

** W. R. Jones, ‘The image of the Barbarian in medieval Europe’, Comparative
Studies in Society and History, 13 (1971), 388.
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Ermanaric, the king of the Ostrogoths.'® As such tribal regna were
far from permanent, the nature of the Gothic rule over East Euro-
pean tribes is a moot point, and perhaps is best described as some
sort of a more or less loose state of dependence.'* This is not to deny
the impact of the migration of the Goths all the way from the Lower
Vistula to the Black Sea steppes, which certainly caused some up-
heaval among the Baltic tribes.!® Presumably, no less upheaval must
have been caused by the Hunnic raiders who, after invading Eastern
Europe in 375, ranged far and wide for more than half a century.
Archaeological investigations in present-day Lithuanian territory
have brought to light a number of nomadic-specific three-winged
arrowheads: they lay in the traces of fires on hill-forts, or even were
stuck in the remains of people buried in burial grounds.® If left not
by the Huns themselves, they certainly bear witness to the raids of
people from the south who bore the nomadic style weapons.'”
Despite all the turmoil in the era of migration of peoples, some
trade with the southern regions of the European continent contin-
ued and some memories of the trade in amber lingered. The best
proof to this is a letter of the Ostrogothic king Theoderic to the Hesti
(523-526)."® The latter ethnonym sounds much like Tacitus’s Aesti,
and although many scholars assume the Hesti to refer to the Balts, it

13 ‘ordanis Romana et Getica’, ed. T. Mommsen, MGH AA, V (Berlin, 1882), 63
(5.36); 89 (23.120). On the tradition of Ermanaric, see P. Heather, ‘Gens and
Regnum among the Ostrogoths’, Regna and Gentes: The Relationship between Late
Antique and Early Medieval Peoples and Kingdoms in the Transformation of the
Roman World, ed. H.-W. Goetz, J. Jarnut, W. Pohl (Leiden-Boston, 2003), 90-3,
R. Wenskus, Stammesbildung und Verfassung: Das Werden der friihmittelalterlichen
gentes (Cologne-Graz, 1961), 471.

4 Cf. R. H. Wolfram, History of the Goths, tr. T. J. Dunlap (Berkeley-Los Angeles,

1988), 86-9.

Cf. V. N. Toporov, ‘Galindy v Zapadnoi Evrope’, Balto-Slavianskie Issledovaniia

1982 (1983), 129-38, Bojtar, Foreword to the Past, 109, Bitner-Wréblewska, ‘The

key problems’, 1-13, Wolfram, History, 41, 235.

V. Kazakevitius, Plinkaigalio kapinynas [Lietuvos Archeologija, 10] (Kaunas,

1993), 79-80.

A. Bitner-Wrdblewska, B. Kontny, ‘Controversy about three-leaf arrowheads from

Lithuania’, Archaeologia Lituana, 7 (2006), 119.

18 ‘Cassiodori Senatoris Variae’, ed. T. Mommsen, MGH AA, X1I (Berlin, 1894), 1434,
Wolfram, History, 317. On this collection of letters see A. Gillett, ‘The Purposes of
Cassiodorus’ Variae’, After Rome’s Fall: Narrators and Sources of Early Medieval
History. Essays presented to Walter Goffart, ed. A. C. Murray (Toronto, 1998), 37-50.
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is far from certain to be the case in this particular instance. Amber
is found from Jutland to the Sambian peninsula, and the label of
Aestii could well have been attached to Germanic as well as Baltic,
or even Finno-Ugrian tribes.!” With the arrival of the Avars at the
end of the sixth century, the amber routes were sealed for good. The
more introspective nature of the Mediterranean world is evident
from Isidore of Seville’s Etymologies: here the lands of the Balts
are lost out of sight somewhere at the juncture of Germania and
Scythia Barbarica, in the vicinity of the Hyperborean and Riphaen
mountains.?

The amber routes came to revive only after Charlemagne had
destroyed the Avar chaganate late in the eighth century?!. This was
also the period of time when the history of the Baltic tribes became
somewhat more transparent. A couple of sources provided refer-
ences to the Aesti. Einhard just mentioned them (Aisti) in the life
of Charlemagne (c. 833-836).22 Geographus Bavarus gave the first
record of Prussians (Bruzi).?* Although cursory, these notices rep-
resented, as it were, the break of silence after a couple of centuries.
The empire revived in the West by Charlemagne was willing and
able to overcome tribal particularism and to promote universalist
claims by means of expansion, not infrequently hand in hand with
preaching and sword.*

Among these early sources the place of prime can justly be as-
signed to the account produced by the Anglo-Saxon merchant
Wulfstan, who at the very end of the ninth century sailed to the

- Cf. Bojtér, Foreword to the Past, 104-6.
- Cf. Isidoro di Siviglia, Etimoligie o origini, ed. A. V. Canale, II (Torino, 2008), 184,
220-2 (Lib. X1V, cap. IV (3) and cap. VIII (7).
“* M. McCormick, Origins of the European Economy: Communications and Commerce,
A.D. 300-900 (Cambridge, 2001), 369-75.
- Einhardi vita Karoli imperatoris’ ed. G. H. Pertz, MGH SS, II (Hanover, 1828), 449.
* MPH, ed. A. Bielowski, I (Lviv, 1864), 11. For the dating of this description to
8305-840s, see H. Lowmiariski, ‘O pochodzeniu Geografa Bawarskiego’, Roczniki
Historyczne, 20 (1955), 36-7, 52-3.
L. E. von Padberg, ‘Unus populus ex diversis gentibus. Gentilismus und Einheit
im fritheren Mittelalter’, Der Umgang mit dem Fremden in der Vormoderne:
Studien zur Akkulturation in bildungshistorischer Sicht, ed. C. Liith, R. W. Keck,
E. Wiersing (Cologne, 1997), 155-93; Fletcher, Conversion, 194-5; A. Barbero,
Charlemagne: Father of a Continent, tr. A. Cameron (Berkeley-Los Angeles,
2004), 43-9.
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Baltic Sea on the orders of King Alfred (848-899) and reported
back on the tribes clustered along its shores. His information was
preserved in the updated Anglo-Saxon version of Orosius’s Histori-
arum adversus paganos libri septem.?> Curious people in the British
Isles came to know by empirical experience that the Aisti (Estum)
lived at the eastern end of the Baltic Sea, just beyond the Vistula
River. Wulfstan was presumably the first traveller ever to have set
his inquiring gaze on the Prussians and to have described some of
their customs: their kings and nobles would drink mare’s milk (to
wit kumis), while the poor and the slaves were accustomed to mead.
There was a lot of warfare among them. The richer the dead, the
longer his funeral rites continued: feasts and games could last for
weeks and months, after that the rest of his wealth was distributed
among the winners of horse races. Only then the deceased was
ready to be consigned to flames. In order to preserve their dead for
so long in tolerable condition, some kin groups of the Aesti were in
possession of a secret lore to produce cold, be it winter or summer.
We are told that some remnants of this freezing technique were still
available in the early modern period.?

Despite the fact that Wulfstan was presumably the first man to
have bequeathed to posterity the first-hand knowledge of the Baltic
pagans, the true ‘discoverer’ of the Baltic world was Canon Adam of
Bremen.?” With his Gesta Hammaburgensis ecclesie pontificum Adam
supplied us with first-rate information on the progress of Christian-
ity in the then far north.?® Book 4 — ‘On the northern islands’ - is

> King Alfred’s Anglo-Saxon Version of the Compendious History of the World by

Orosius, ed. J. Bosworth (London, 1859), 22 and 50. There is an opinion that

the Aesti may have been mentioned in the somewhat earlier poem of Widsith

under the guise of Iste. See S. Karalitinas, Balty praeitis istoriniuose $altiniuose, 2

(Vilnius, 2005), 113-15.

BRMS, vol. I: Nuo seniausiy laiky iki XV amZaus pabaigos, ed. N. Vélius (Vilnius,

1996), 165.

¥ N. Blomkvist, The Discovery of the Baltic: The Reception of a Catholic World-System
in the European North (AD 1075-1225) (London—-Boston, 2005), 5-6.

28 For the problems related to the transmission of the text, for the way Adam of
Bremen saw the ‘other’, see V. Scior, Das Eigene und das Fremde: Identitdt und
Fremdheit in den Chroniken Adams von Bremen, Helmolds von Bosau und Arnolds
von Liibeck (Berlin, 2002) and D. Fraesdorff, Der barbarische Norden: Vorstellungen
und Fremdheitskategorien bei Rimbert, Thietmar von Merseburg, Adam von Bremen
und Helmold von Bosau (Berlin, 2005), with references to further literature.
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particularly important.® In it, Adam lavishes his attention on the
Prussians living in the ‘vicinity of Rus’ians and Poles’. The Prussians
from the Samland peninsula were singled out for special praise:
they were ever ready to come to rescue shipwrecked merchants.
Adam of Bremen seems to have wanted to give a special lesson to
his intended audience by drawing their attention to the Prussian
ability to stay immune to the pernicious influence of gold, silver and
precious furs - the things whose baleful influence had so lamenta-
bly permeated Western consumers.*® In more general terms, Adam
tended to regard Prussians as most humane northerners, except for
their vicious inclination to persecute Christians who dared to come
too close to their sacred sites.*!

Precious metals and furs help us to appreciate why travellers
and traders from warmer climes risked life and limb to approach
the tribes who, according to ancient lore, inhabited a most inhos-
pitable seventh zone of the oikumene.3? It was far more important
to know about trade goods than to enquire about barbarian tribes
and their manifold names. It is no coincidence that the Romans first
came to know of amber and only then of some Aestiorum gentes.*®
In time, people also came to be of some interest. As regards the
Slavs, Balts and those Finno-Ugrians who were still within reach,
they all tended to fall within the purview of traders interested not
only in furs, but also in slaves. The demand for slaves was alive and
well in Carolingian and even more so in Muslim lands.** There was
no need for Christian or Muslim merchants to come so far to the
north to avail themselves of slaves. This job was done largely by

- ‘Magistri Adam Bremensis Gesta Hammaburgensis Ecclesiae’, ed. B. Schmeidler,
MGH SRGUS (Hanover-Leipzig, 1917), 226-80.
The use of the image of humane barbarians was, of course, not unique to Adam of
Bremen. Cf. Fraesdorff, Der barbarische Norden, 255; Scior, Das Eigene, 215-16.
On the other hand, the same Adam of Bremen could qualify the Curonians, the
neighbours of the Prussians, as the gens crudelissima: ‘Magistri Adam Bremensis
Gesta Hammaburgensis Ecclesiae’, 244.
Ibid., 245-6.

- Zrédta arabskie do dziejow stowiariszczyzny, ed. T. Lewicki, I (Wroctaw—Cracow,
1956), 195-7.

* Cf. Kolendo, A la recherche, 75ff.

* E. Flaig, Weltgeschichte der Sklaverei (Munich, 2009).
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local chieftains (we recall the many wars attested by Wulfstan)®
or Scandinavian Vikings who were virtually unsurpassed in their
semi-piratic activities that were equally well geared up to conduct
trade and low-intensity warfare. Precious furs and slaves could
well be exchanged into ready cash — Arabic dirhams.?® These goods
constituted one of the main export commodities from Eastern
Europe.” As has been established long ago, the main reservoir of
such slaves was the pagan lands of the Slavs. We simply have to
add that the Baltic lands were also part and parcel of the same
slave-supply system.

First Christian impulses

Fromtimetotime thisrather gloomy contextserved asabackground
for more eventful and diverse encounters between the members of
different tribes: those eager to subdue, and those eager to chase
away intruders.*® Like Western Europe, so Eastern European tribes
had to deal with one big nuisance in the form of Scandinavian Vi-
kings. It is known that from the ninth century onwards the Danes

3 Traffic in slaves may have started in Central Lithuania in as early as the first
centuries AD and probably continued throughout the Early Middle Ages. Cf.
M. Bertagius, Vidurio Lietuva VIII-XII a. (Kaunas, 2002), 24, 65. It must be noted
that recent geological research has revealed that the actual mouth of the river
Nemunas formed only from about AD 900. Prior to that this river ran along its
original bed up to Rambynas Hill (now in the Kaliningrad District), then turned
south along the bed of the Pregel river to the Vistula Lagoon. For more on this and
on the significance of the Nemunas River as a trade artery in the first millenium
AD, see V. Zulkus, ‘The lower reaches of the Nemunas (Memel) and Prieglius
(Pregel)’, Transformatio mundi: The Transition from the Late Migration Period to
the Early Viking Age in the East Baltic, ed. M. Bertasius (Kaunas, 2006), 17-19.

3 See Zrédta arabskie, 69 (excerpt from Ibn Hurdadbeh’s (¥912/913) treatise Kitab
al-Masalik Va'l-Mamalik).

37 For more on this, see McCormick, Origins, 759-76. In contrast to other Baltic rim
countries, where finds of Arabic dirham are counted in thousands, the territory
of present-day Lithuania has so far revealed only some 650 dirhams from fifteen
hoards: T. S. Noonan, ‘Dirham hoards from medieval Lithuania’, JBS, 23 (1992),
395-414.

38 This was, of course, not the only mode of interaction. Far-reaching trade and
intermarriage contacts among the elites of distant areas have also been attested.
See, for example, Bitner-Wréblewska, From Samland to Rogaland, 87-8, 121-4.
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became increasingly interested in the eastern parts of the Baltic
Sea, and soon some of them settled in certain Prussian maritime
trading outposts.* In about 853 they tried to expand their rule
further to the north-east to reach the Curonian tribes who enjoyed
then a span of freedom from Swedish interference. The invading
Danes were beaten sorely, but by doing so the Curonians invited
the Swedes eager to make a name for themselves where the Danes
had miserably failed. After capturing the fort accessible from the
sea by ships (Seeburg, now Grobina)*, the Swedes proceeded on
foot further inland to reach the well-manned stronghold of Apuolé
(Apulia), which offered stiff resistance. The battle raged for eight
days from dawn to dusk. The Swedes seemed on the brink of
losing heart as they discovered that no god was predisposed to
help them. However, their host included not only warriors, but
also merchants, who advised them to call on Christian God, whom
a holy man, St Anskar, had preached to them. After invoking
this God, the Swedes regained their fighting spirit. It was now,
unsurprisingly, the defenders’ turn to lose heart and offer terms of
surrender. The terms were generous, but even they could hardly
calm down the hot-heads among the Swedish young, and finally
only thanks to the sound advice of Olaf (Oleph) and his senior men
that no more blood was shed. After taking booty and hostages, the
Swedes returned home full of praise for Christ (quod vere magnus
super omnes deos esset).*? Had it not been for this timely and effec-

* W. Duczko, Viking Rus: Studies on the Presence of Scandinavians in Eastern Europe

[The Northern World. North Europe and the Baltic c. 400-1700 AD. Peoples,

Economies and Cultures, 12] (Leiden-Boston, 2004), 113. Their activities in

the southeastern corner of the Baltic Sea are attested better in written sources

from the tenth century onwards. Cf. A. Mickevid¢ius, Normanai ir baltai IX-XII a.

(Vilnius, 2004), 113-16.

B. Nerman, Grobin-Seeburg: Ausgrabungen und Funde (Stockholm, 1958).

Vita Anskarii auctore Rimberto. Accedit vita Rimberti, ed. G. Waitz, MGH SRGUS

(Hannoverae, 1884) 60-2. On the activities of St Anskar in Scandinavian

countries, see W. Seegriin, Das Papsttum und Skandinavien bis zur Vollendung der

nordischen Kirchenorganisation (1164) (Neumiinster, 1967), 23-37.

= This turn of events had to validate what was being discussed in the general council
(Thing) of Swedes in 852. Cf. W. Lammers, ‘Formen der Mission bei Sachsen,
Schweden und Abotriten’, idem, Vestigia Mediaevalia: Ausgewdhlte Aufsdtze zur
mittelalterlichen Historiographie, Landes- und Kirchengeschichte [Frankfurter
Historische Abhandlungen, 19] (Wiesbaden, 1979), 182-8.
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tive advice on the part of the Christian merchants, Rimbert, the
biographer of St Anskar, most likely would not have mentioned
such goings-on among the barbarians.** However, thanks to this
we have the first written evidence of Christian influence that could
be carried not only by missionary men, but by merchants as well.
Such a joint-venture would be a phenomenon recognizable in
centuries to come.

The Swedish rule over the Curonians remained, if at all, precari-
ous, as most of their energies found outlet along the great East Euro-
pean rivers, such as the Volkhov, the Volga, and, understandably, the
Dnieper.** The Norsemen in Eastern Europe were engaged busily in
building a new power structure that was historiographically, albeit
somewhat misleadingly, known as Kievan Rus’. Stretching from the
north to the south along the river routes by the early tenth century
the Riurikid clan finally found a focal point in Kiev.*> A superb site
on easily defensible hills along the Dnieper, it also served well as a
point of control over the land route stretching along the east-west
axis.*® From this base the Rus made their ‘rounds’ to gather tribute
from Slavs, Balts, and Finno-Ugrians. With the coming of spring they
marshalled their fleets bound to Constantinople.*” As described by

4 Cf. D. Fraesdorff, Der barbarische Norden, 220—4.

4 Cf. B. Nerman, Die Verbindungem zwischen Skandinavien und dem Ostbaltikum
in der jiingeren Eisenzeit (Stockholm, 1929), 49-53, 162-4 and Mickevidius,
Normanai ir baltai, 112. See also S. Franklin, J. Shepard, The Emergence of
Rus, 750-1200 (London-New York, 1996), 9. Duczko, Viking Rus, 86. The
Scandinavian presence on the eastern shores of the Baltic Sea is best attested
by material excavated at such ports of trade as Truso, Kaup-Wiskiauty, Palanga,
and Grobina. The Scandinavian penetration deeper inland to the territories of
present-day Lithuania and Western Belarus is a more complicated matter. On
the multiethnic composition of population at the confluence of the Nemunas
and Neris rivers, see Bertasius, Vidurio Lietuva, 128, 208. On the Scandinavian
presence in the upper reaches of the Nemunas see p. 49 n. 101.

% Franklin, Shepard, The Emergence, 107-11.

4 On the importance of east-west trade route, see A. V. Nazarenko, Drevniaia Rus’na
mezhdunarodnykh putiakh: Mezhdistsiplinarnye ocherki kul'turnych, torgovykh,
politicheskikh sviazei IX-XII vekov (Moscow, 2001), 71-121. J. Zemli¢ka, ‘Dux
“Boemorum” und rex Boemie im mitteleuropdischen Wettstreit (nicht nur aus
tschechischen Sicht gesehen)’, Bohmen und seine Nachbarn in der Pfemyslidenzeit,
ed. I. Hlavacek, A. Patschovsky (Ostfildern, 2011), 94-5.

¥ Constantine Porphyrogenitus, De Administrando Imperio, ed. G. Moravcsik,
R.J. H. Jenkins [Dumbarton Oaks Texts, 1. Corpus Fontium Historiae Byzantinae, 1]
(Washington DC, 1967, n. e. 2006), 56-62.
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Constantine VII Porphyrogenitus, this annual routine looks trivial
and monotonous, but its repetitive nature suggests the determina-
tion with which the Riurikids and their men were engaged in their
exercise of power: to subject those whom it was possible to subject,
and push, as far as possible, outsiders out of the way. Their raw
force was not their only option at hand as collaboration with the
local population had also played its part. The most significant, no
doubt, was collaboration with Slavic tribes who by then constituted
the majority of the population in the middle Dnieper region.* As
their numbers were on the rise and their language constituted the
lingua franca, it was all too natural that from the second half of the
tenth century their Norse overlords went ever more native in their
social and linguistic milieu. Protection by the Norse and tribute
to them from the Slavs proved to be a working solution. This, of
course, was not due to some specifically Slavic features, because
much the same routes of seeking protection and fortune were also
taken by those groups of the Balts who migrated, for example, from
their more southerly regions to Staraia Ladoga further north once
this site became operative as a hub of long-distance trade. This was
certainly not an isolated instance.*

Such behaviour is viewed by scholarly literature as state forma-
tion. The very vastness of Eastern Europe, the limits of manpower, or
simply the lack of will to tap in resources where the input of energy
might yield too trifle returns - all this means that in the tenth and
eleventh centuries there were vast swaths of territory still beyond

“ Although the literature on the ethnogenesis of the Slavs is very vast, there are
still many moot points regarding the dating and the process by which the Slavs
disseminated in that northern part of Eastern Europe which prior to their arrival
was occupied by the Balts and Finno-Ugrians. The Slavs seem to have penetrated
the Pripiat’ marshes from the south in the eighth century: C. Goehrke, U. Kilin,
Friihzeit des Ostslawentums (Darmstadt, 1992), 33-4. The Slavic colonization in
the forest zone further north-east is tangible by the ninth century: P. M. Barford,
The Early Slavs: Culture and Society in Early Medieval Eastern Europe (Ithaca-
New York, 2001), 102. With the formation of Kievan Rus’ there comes another
additional aspect of colonization — the resettlement of Slavic speakers from the
south to the present-day territory of Belarus: ibid., 149.

** Franklin, Shepard, The Emergence, 14-5, 46-7, 128, 140.
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the control of the Riurikid clan.®® New and unexpected departures
were still feasible there: the arrival of newcomers and challenges in
the form of a new religion might well lead to changes in the then
usual constellation of power relations.

The tenth century was a great age for the expansion of Christianity
in Central-Eastern Europe. Thanks to the conversion of the Balkan
countries, of Bohemia, Hungary and Poland, there came into being
a region that may rightly be called a ‘New Christendom’ or ‘Younger
Europe’.*! Kievan Rus’ should certainly be included, as its adoption
of the Greek rite (c. 988) was no less European than its western
neighbours. The new polities in this part of Europe came into being
relatively quickly and proved to be more or less durable formations.
The Christian faith had certainly made a positive contribution to the
formation and legitimisation of monarchical order in these newly-
converted countries — a process that is largely tantamount to state
formation.? Thus the state-organised societies and Christianity came
to coincide. Where there was no Christianity, there was, as a rule, no
state and the pagan tribes continued in their old ways, being exposed,
from time to time, to temptations to convert to one jealous God. Such
initiatives would come from the neighbouring Christian countries.

One such early attempt to convert the Old Prussians came from
Bolestaw the Brave of Poland who found an enthusiast in the person
of Bishop St Adalbert of Prague. His was a colourful personality: as
bishop of Prague he did not cleave too much to the decorum of his
office, hence his readiness in the dead of the night to clean the shoes
of the courtiers of Otto II (973-983). As a missionary, he was rash

** On the expansion of Rus’, see A. N. Nasonov, «Russkaia zemlia» i obrazovanie
territorii  Drevnerusskogo gosudarstva: Istoriko-geograficheskoe issledovanie
(Moscow, 1951). D. B. Miller, ‘The many frontiers of pre-Mongol Rus’, Russian
History, 19 (1992), 232, 236-7. On the presence of the Norse rivals to the
Riurikids, see Duczko, Viking Rus, 126-7. The presence of would-be ‘kings’ was
certainly not an East-European peculiarity. Men with royal aspirations could be
found in eleventh-century Scandinavia, too. Cf. P. H. Sawyer, Kings and Vikings:
Scandinavia and Europe AD 700-1100 (London-New York, 1994), 147.

st J. Ktoczowski, Mtodsza Europa: Europa Srodkowo-Wschodnia w kregu cywilizacji
chrgescijariskiej Sredniowiecza (Warsaw, 1998), 11-13.

2 See the contributions collected in Christianization and the Rise of Christian
Monarchy: Scandinavia, Central Europe and Rus’ c¢. 900-1200, ed. N. Berend
(Cambridge, 2007).
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enough to catapult himself beyond the reach of the protective hand
of a good Christian ruler.>® His Polish sponsor provided him and his
three team members with a boat and had them escorted to the far
end of his realm. Upon reaching the Prussian frontier at the mouth
of the Vistula River, the missionaries found themselves in a hostile
environment. Here Adalbert, his half-brother Gaudentius (Radzim),
Benedict-Bogusza (probably a Pole), and at least one interpreter
could rely only on the protection of God.>* The arrival of these stran-
gers seemed to have caused too much of a strain on the locals. The
behaviour of Adalbert turned out to be totally unacceptable: he sang
Psalms from his holy book. In an oral society, where communication
was only face-to-face, speaking to a book must have come across as
a manifestation of some very evil action.>® Accordingly, the stranger-
in-chief was given a blow in the back with an oar and thus the holy
man and the scattered remains of the holy book flew to the ground.*®
Having thanked God for this, Adalbert and his companions reached
the opposite bank of the river whence they where led to the village.
The message of salvation delivered by Adalbert was greeted by the
locals’ banging their sticks on the ground and sending threats of a
violent death, unless the strangers agreed to retreat with no delay.
They left the village, but not the country. After a while they went
to some market place (probably Truso in the vicinity of present-day
Elblag)%” where a multitude of people was present. Among them it was

*In this he acted unlike many a Carolingian missionary, who did not reject, as a
rule (to which St Boniface is a notable exception), the protection provided by
the secular hand. Cf. R. E. Sullivan, ‘The Carolingian missionary and the pagan’,
Speculum, 28 (1953), 733-4.

“* G. Labuda, Swiety Wojciech: Biskup-meczennik, patron Polski, Czech i Wegier
(Wroctaw, 2000), 184.

V. AliSauskas, Sakymas ir rasymas: Kultiros modeliy tvermé ir kaita Lietuvos
Didziojoje Kunigaikstystéje (Vilnius, 2009), 14-15. In commenting on the encounter
with the ‘other’, scholars usually tend to emphasize the strange appearance of St
Adalbert that caused a sort of a cultural shock on the pagan audience. 1. Wood,
“Missionaries and the Christian frontier’, Medieval Frontier Societies, ed. R. Bartlett,
A. MacKay (Oxford, 1989), 212-13. Labuda, Swiety Wojciech, 219-20. The different
modes of communication (written versus oral) should not be, however, left outside
the scope, and that is why we have brought this feature to the fore.

= 'S. Adalberti Pragensis episcopi et martyris vita prior’, ed. J. Karwasiriska, MPH,
n.s. IV/1 (Warsaw, 1962), 41-2.

" On this location and the place of the murder near the fort Cholinun, see Labuda,
Swiety Wojciech, 21219, 224.
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possible to see even men with dog masks — cynocephali of a sort.*® The
reaction after the inquiry was much the same: banging on the ground
with sticks and expressions of vociferous indignation. Nevertheless,
it was possible to understand what was at stake: the arrival of these
strangers must have heralded bad and terrible things to come - crops
not growing, animals becoming sterile, the old ones dying, and the
whole order of things turning topsy-turvy.> Once again, the foreign-
ers were to choose between death or quick escape. The missionaries
had some time to ponder over what was going on as they faced the
ultimate ‘other’: perhaps Adalbert and his companions should let
their beards and hair grow long to become more like local men, or
perhaps they should settle in and be engaged in manual labour so as
to gain self-sufficiency and more natural access to the pagans.®® Now
it is impossible to say with certainty whether such reconsiderations
of missionary tactics, as described by Bruno of Querfurt, were due to
St Adalbert or to his biographer, which seems more likely. Anyway,
it is clear that such failures to convert the pagan gave missionaries
food for thought. Personal martyrdom was precious, but not enough.
The final encounter between Adalbert and the pagans was played
out more swiftly: after Mass, the missionary crew took a snack and
reclined on the grass. They needed some repose, but it was suddenly
interrupted by the arrival of a pagan mob. The most active among
them was a certain Sicco (sacerdos idolorum et dux coniuratae cohor-
tis), who delivered the first blow and others joined in to finish the
deed (on 23 April 997).5" Afterwards they removed the head from
the corpse and placed it on a pole for their joyous return home. The
frontier between ‘us’ and ‘them’ was braved, but the impact on the
other side of the cultural divide was negligible as compared with
what took place on the Christian side in just a few years’ time.

% 1. Wood, The Missionary Life: Saints and the Evangelisation of Europe, 400~1500
(Harlow, 2001), 219, 252-3.

% ‘S. Adalberti Pragensis episcopi et martyris Vita altera auctore Brunone
Querfurtensi’, ed. J. Karwasinska, MPH, n. s. IV/2 (Warsaw, 1969), 31-2.

& Ibid., 32-3. On the boundary separating the culturally familiar from the ‘other’
more profound than mere distinction between pagan and Christian, see Wood,
‘Missionaries’, 211-12.

61 “S. Adalberti ... vita prior’, 45-6. ‘S. Adalberti ... vita altera’, 39: ‘dux et magister
nefarie cohortis’.
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The martyrdom of St Adalbert had great resonance throughout
Latin Europe. He was canonised in 999. That same year, a synod
in Rome decided to establish an archbishopric in the Polish town
of Gniezno. The next year the Emperor Otto III and the pope’s rep-
resentative Robert arrived in Gniezno where the establishment of
the Polish ecclesiastical province was finalised. It was Gaudentius,
the brother of St Adalbert, who became the first archbishop of
Gniezno.%? The circumstances surrounding this establishment had,
in a sense, a forward-looking message: the propagation of faith.
This was much to the heart of Emperor Otto III who made sure his
personal devotion to St Adalbert would have far-reaching public
consequences.®® He presented Bolestaw the Brave with royal rights
to nominate bishops in Poland and in whatever lands Bolestaw
might conquer from the pagans.®*

The death of St Adalbert inspired certain hermits and monks with
a desire for martyrdom. It looks likely that this desire found most

* Labuda, Swiety Wojciech, 227-57.
= H. Ludat, ‘Piasten und Ottonen’, LEurope aux IX*-XI* siécles: Aux origines des Etats
nationaux (Warsaw, 1968), 331, 337-8; K. Gorich, Otto IIl. Romanus, Saxonicus
et Italicus: Kaiserliche Rompolitik und sdchsische Historiographie [Historische
Forschungen, 18] (Sigmaringen, 1993), 48-9; G. Althoff, Otto III (Darmstadt,
1996), 151-72; J. Fried, Otto III. und Boleslaw Chrobry: Das Widmungsbild
des Aachener Evangeliars. der ‘Akt von Gnesen’ und das frithe polnische und
ungarische Konigtum (Stuttgart, 2001, 2nd edition), 146-7; R. Michatowski,
Zjazd gniegnieriski: Religijne przestanki powstania arcybiskupstwa gnieznieriskiego
(Wroctaw, 2005), 123-6, 151.

Although these prerogatives were so forcefully put down only in the early-
twelfth-century chronicle of Gallus Anonymus, the very idea is assumed to be
relevant to the time of Bolestaw the Brave. See ‘Galli Anonymi Cronicae et Gesta
Ducum sive Principum Polonorum’, ed. K. Maleczynski, MPH, n. s. II (Cracow,
1952), 17, 20. Cf. H. Ludat, ‘Piasten und Ottonen’, 331; G. Labuda, ‘Aspekty poli-
tyczne i koscielne tzw. ‘Zjazdu gnieznieriskiego’ w roku 1000’ Ziemie polskie w X
wieku i ich znaczenie w ksztattowaniu si¢ nowej mapy Europy, ed. H. Samsonowicz
(Cracow, 2000), 28-9, 32-3; G. Biatunski, Studia z dziejéw plemion pruskich i
jaéwieskich (Olsztyn, 1999), 14-15. They were certainly relevant to the time of
the Polish ruler Bolestaw the Wrymouth (1107-1138) as some sort of inspiration
and legitimation for his efforts to subdue the still pagan Pomeranians and, if pos-
sible, the Prussians. Cf. W. Dziewulski, Postepy Chrystianizacji i proces likwidacji
pogaristwa w Polsce wczesnofeudalnej (Wroclaw, 1964), 33; P. Wiszewski, Do-
mus Bolezlai: Values and Social Identity in Dynastic Traditions of Medieval Poland
(c. 966-1138) [East Central and Eastern Europe in the Middle Ages, 450-1450, 9]
(Leiden-Boston, 2010), 192-3. For the appearance of the very name of Poland
¢. 1000, see J. Fried, ‘Der hl. Adalbert und Gnesen’, Archiv fiir mittelrheinische
Kirchengeschichte, 50 (1998), 48, 64.
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appeal among the hermits gathered around St Romuald. Thanks to
cooperation between Otto III and Bolestaw the Brave, two Italians,
John and Benedict, were sent to Poland where they had to prepare
themselves for the mission. Not only prayers and fasting were re-
quired: they also had to let their beards grow and to learn a difficult
Slavic language as this time their mission should have been directed
to the lands of pagan Luticians.®® The head of their upcoming mis-
sion was to be Bruno of Querfurt, an ardent imitator of St Adalbert.
The preparations in progress received a setback after the death of
Otto III on 24 January 1002.

When Otto III was succeeded by Henry II, relations between the
Holy Roman Empire and Poland became more complicated and less
productive. Bolestaw was intent on expanding his power base within
the Empire through his connections with Saxon nobility and gain-
ing political advantage at the expanse of some of his neighbours.
The things were bound to undergo a sharp change when in 1003 he
established himself in Prague and declined to pay homage to Henry
II as was incumbent on him as the new ruler of the Bohemians. The
prospect of a full-scale armed conflict came within sight. Henry II
went as far as to form an alliance with Luticians against Bolestaw, a
step that was lamented even by some of his supporters.® In such a
situation it was uncomfortable for anybody to contemplate mission-
ary activities directed towards the pagans. Naturally, Bolestaw was
then more concerned about the staving off the danger of this alli-
ance, but he was far from relegating himself to defensive positions.
He was more defiant and, unsurprisingly, wanted to use the holy
men as intermediaries in his political moves and calculations that,
probably, included the aspirations to gain the papally-approved
royal crown. This was not much to the liking of those hermits whose
prime aspirations were directed at gaining souls for Christ. Bruno
could not join them as soon as he himself and his companions had
wished. He sought a papal licence, and even when it came it was not
to take effect immediately since it was stipulated to be contingent

& ‘Vita quinque fratrum eremitarum seu Vita vel passio Benedicti et Iohannis
sociorumque eorum auctore Brunone Querfurtensi’, ed. J. Karwasiniska, MPH, n.
s. IV/3 (Warsaw, 1973), 59.

% Ludat, ‘Piasten und Ottonen’, 345-7; Weinfurter, Heinrich II., 206-19.
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upon the will and agreement of Henry II and Archbishop Tagino of
Magdeburg. To make matters worse, on 10/11 November 1003, a
group of violent men killed the two Italians and their three Polish
companions. According to Bruno of Querfurt, the author of their
vita, they did so in the vain hope of obtaining the silver which had
been given to them by Bolestaw to finance their trips on his behalf.
The silver had been returned so quietly that the would-be murder-
ers reportedly did not even catch a glimpse of their desired goal. A
closer reading of this story may lend some credence to a hypothesis
of a politically motivated murder: an indirect blow to Bolestaw the
Brave in the interest of Henry 1.7 However that may be, the final
result was gruesomely clear: the would-be missionaries lay dead.
The net result of this unfulfilled mission was not totally devastat-
ing since the heavenly host increased by the saintly Five Brethren
and Bruno of Querfurt received yet another nudge to speed up his
mission. When at long last he took to the field he proved to be one of
the most active and wide-ranging missionaries of the Early and High
Middle Ages: his activities ranged almost as far and wide as the Baltic
and the Black seas.®® Accounts of his martyrdom on 9 March 1009
provide the first mention of the toponym Lithuania in Latin sources.
The mercurial presence of St Bruno of Querfurt in such a vast
territory as well as his religious education and monastic experi-
ences in Germany and Italy have certainly contributed to the rise
of most diverse sources of evidence and to his biography and legacy
being tackled in various countries of East-Central Europe.® It is

" P. Strézyk, ‘Smieré eremitéw w relacji Brunona z Kwerfurtu’, Roczniki Historyczne,

69 (2003), 14-20, 30-1. Cf. also Dziewulski, Postepy Chrystianizacji, 39.

Cf. Fletcher, The Conversion, 429. On the importance that Bruno of Querfurt

attached to the mission among the pagans, see also Gorich, Otto IIl. Romanus,

Saxonicus et Italicus, 20; Wood, Missionary Life, 239—40.

** This is most obvious from the proceedings of conferences and other public events
related to the millenium of his martyrdom (1009-2009). See, for example, Swiety
Brunon: Patron lokalny czy symbol jednosci Europy i powszechnosci Kosciota, ed. A.
Kopiczko (Olsztyn, 2009); Der Heilige Brun von Querfurt. Eine Reise ins Mittelalter.
Begleitband zur Sonderausstellung ‘Der Heilige Brun von Querfurt — Friedensstifter
und Missionar in Europa. 1009-2009’ im Museum Burg Querfurt, ed. Landkreis
Saalekreis (Querfurt, 2009); Brun z Kwerfurtu. Osoba—dzieto—epoka, ed. M. Dygo
(Pultusk, 2010); Brun von Querfurt: Lebenswelt, Tdtigkeit, Wirkung, ed. A. Sames
(Querfurt, 2010); Hittériték és Pogdnyok. Querfurti Briné — egy vértanii Szent
Istvdn kordban, ed. H. Mikl6s [Belvedere Meridionale 24], 4 (2012).
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not our purpose here to tell the life of St Bruno. His violent death,
however, falls squarely within the scope of this book. The sources
that inform us about St Bruno’s death come from widely separate
areas. The information they provide is rather different: from a few
lines in the closely contemporary Annales Quedlinburgenses” to the
rather lengthy, albeit rather enigmatic digression coming from the
life of St Romuald by St Peter Damiani (11073).”* The sources at
our disposal are also of different types: from annals to chronicles to
hagiographies.”? Such diversity would be very welcome had it not
contained mutually contradictory messages that make a plausible
reconstruction of the martyrdom and its consequences all the more

70 Die Annales Quedlinburgenses, ed. M. Giese, MGH SS, LXII (Hanover, 2004), 527.

"t Petri Damiani Vita Beati Romualdi, ed. G. Tabacco [Fonti per la storia d’Italia,
XCIV) (Roma, 1957), 56-61. Vita Romualdi was one of the earliest works of Peter
Damiani and was composed in ¢. 1042. F. Dressler, Petrus Damian: Leben und
Werk [Studia Anselmiana, 34) (Rome, 1954), 239. On the date of his death, see
J. Howe, ‘Did St. Peter Damian die in 1073? A new perspective on his final days’,
AB, 128 (2010), 67-86.

72 Besides Annales Quedlinburgenses, the most important chronicle is that of
Thietmar of Merseburg. Only recently the long-neglected Chronicle of Ademar of
Chabannes received due attention mostly thanks to its re-evaluation by R. Landes,
Relics, Apocalypse and the Deceits of History: Ademar of Chabannes, 989-1034
[Harvard Historical Studies, 117] (Cambridge MA - London, 1995). There is
no contemporary vita or passio of St Bruno of Querfurt. Besides an excursus in
Vita Romualdi, Wibert’s account of the martyrdom of Bruno may be ascribed to
hagiography writ large. In essence it is a letter (Bettelbrief) concocted by Wibert,
a man who pretended to be an eyewitness of the martyrdom in his efforts to
solicit alms by recounting pious and terrible story. See ‘Hystoria de praedicatione
episcopi Brunonis cum suis capellanis in Pruscia, et martirio eorum’, MPH, I,
229-30. The internal evidence of the letter shows that this Wibert could not
have been a follower of Bruno of Querfurt (most conspicuous in this regard is his
assertion that Bruno of Querfurt abondoned his episcopacy and his flock in order
to go to Prussia. Bruno was archiepiscopus gentium and had no fixed see). On the
other hand, it is rather safe to assume that he somehow managed to gain some
credible evidence from hearsay. Wibert’s account is known from only one copy
contained in the manuscript belonging to the Bavarian monastery of Tegernsee.
On this manuscript, see A. Rutkowska-Plachciriska, ‘Pasje $wietych Wojciecha
i Brunona z tzw. kodeksu z Tegernsee’, SZ, 40 (2002), 19-20. The shortage of
reliable evidence on the martyrdom of St Bruno in medieval Germany is also
evident from his late medieval-early modern vita that should be viewed only as
strictly contemporary evidence of his local cult in contemporary Saxony: ‘Vita
et passio sancti Brunonis episcopi et martyris Querfordensis’, ed. H. Kauffmann,
MGH SS, XXX/2 (Leipzig, 1934), 1350-67.
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problematic.”® In contrast to earlier and modern historiography
which has given full credit to annals and chronicles because of their
genre (Annales Quedlinburgenses, Thietmar of Merseburg) and
dismissed hagiography because it is hagiography, we have chosen
to try deciphering the different messages as reflections of different
political and social networks, each pursuing their own agenda.

When one looks at the martyrdom of St Bruno from this point
of view, one does not fail to notice that there are considerable dif-
ferences in the location of the martyrdom. According to Annales
Quedlinburgenses, he died in confinio Ruscie et Lituae. According to
Thietmar, he died on the frontier of Prussia and Rus’.” According
to both these Saxon sources, St Bruno and his eighteen companions
were slaughtered upon entering the land. When reading this ac-
count one is left with the impression that there were people who
surpassed the killers of St Adalbert in their savagery and outdid the
Pechenegs, whom Bruno had described as the cruellest pagans on
earth (omnium paganorum crudelissimos).”®

Quite another story is to be found in Vita Romualdi. The main dif-
ference from the Saxon version is that it has a plot, it represents a
drama.”® Peter Damiani tells us that at the end of his journey St Bruno

" The problem of those sources is presented in greater detail in D. Baronas, ‘The
year 1009: St Bruno of Querfurt between Poland and Rus’, Journal of Medieval
History, 34 (2008), 2-9.

™ Thietmari Merseburgensis episcopi chronicon, ed. W. Trilmich [Ausgewdhlite

Quellen zur deutschen Geschichte des Mittelalters, 1X] (Darmstadt, 1960), 344 (V1.

95). The issue of the location of the martyrdom has been discussed exhaustively

with no tangible results. This was only to be expected taking into account the

lack of sources which could give us a clue as to the approximate location of the
martyrdom. It may be noted that majority of Polish scholars are inclined to locate
the martyrdom of St Bruno in the land of Yatvingians (in present-day Poland),
while their Lithuanian counteparts want to see St Bruno having acted and been
killed in Lithuania. In our opinion, the former downplay the significance of the
indication ‘in confinio Ruscie et Lituae’ supplied by the Annales Quedlinburgenses:
as a kind of lectio difficilior it should be given priority over the looser location
furnished by Thietmar of Merseburg. Some Lithuanian scholars tend to stretch
the message of the Annales Quedlinburgenses too far: in confinio does not mean
within the confines of a country. An overview of these theories, including those
propounded by German scholars, is provided by G. Biatunski, Misja prusko-

litewska biskupa Brunona z Kwerfurtu (Olsztyn, 2010), 7-23.

‘Epistola Brunonis ad Henricum regem’, ed. J. Karwasiniska, MPH, n. s. IV/3

(Warsaw, 1973), 98.

* See Petri Damiani Vita Beati Romualdi, 56-61.
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encountered a certain king, rex russorum. When the poorly clad and
barefoot missionary first introduced himself he made no impression
on his audience who regarded him as nothing more than a beggar. Af-
ter this failure, Bruno made up his mind duly to impress the pagans.
Clad in episcopal garments he received due attention’” and, after
successfully undergoing the test by not catching fire in the midst of
raging flames, he convinced the ruler and his men to receive baptism.
Not all were happy with the new developments. One brother of the
ruler refused to be baptised and was killed for that. This happened
in the absence of Bruno, who was then on the way to meet another
reluctant brother. The latter, having refused to listen to the mission-
ary, had him killed by decapitation. The main instigator was struck
with blindness, the others became as dumb and immobile as stones.
All of them were brought back to their senses only after prolonged
prayers had been offered by the ruler and other Christians. Now the
choice was upon them: either to receive penitential baptism, or to
meet certain death from ‘vengeful swords’. They chose baptism and
took part in building a church above the body of the martyr.

Such is the story as it is depicted by Peter Damiani. It certainly
contains unverifiable evidence, miracles and edifying teachings —
things that make many a modern historian nervous. It is more
important to note a very basic difference between the Saxon sources
and Peter Damiani. The former do not contain any hint about a
ruler, or the last to the audience to which Bruno brought his final
message. The pagans are non-existent in the Saxon sources, except
as tools of evil forces in their rage against the Christian message.
Peter’s story is more humane in this regard. It must be said that
Damiani relied on evidence supplied by people who knew Bruno
personally. Thus we must not cast out of hand all his information
about the last stage in Bruno’s life. We must also note that some
evidence in the accounts by Damiani and Wibert coincides.”® As

77 This was a common way to impress the pagans. Cf. Fletcher, The Conversion, 457.

78 We have in mind: (1) a miracle with fire; (2) the killer (brother of the rex
russorum in Peter Damiani and dux acting independenly of the converted rex,
Nethimer nomine, in Wibert); (3) the type of murder — decapitation (Thietmar
of Merseburg and the Annales Quedlinburgenses concur in this, though the
latter source verbalizes it as capite plectus which may not necesserilly mean
decapitation).
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there is no textual relation between them, the similarity should be
seen as based on fact. There is one more thematic coincidence and it
concerns the accounts of Peter Damiani and Ademar of Chabannes.
The most striking feature is what we call a ‘Rus’ian element’: the
rex russorum. Furthermore, it is evident from a unique piece of
information provided by Peter Damiani and relating to the spiritual
joys of the Rus’ian Church because of the glorious martyr St Bruno
of Querfurt: ‘cum Bonifatio viro clarissimo, quem nunc felicissimum
martirem se habere Russiana gloriatur ecclesia...’.” These joys were
still to be alive in the 1040s.

It is true that in later centuries Roman Catholic men of letters
used this piece of information extensively to drive home a message
that from its very inception the Rus’ian Church was in unity with
Rome and so it had to be for ever. Nineteenth-century Russian Or-
thodox historians and their modern counterparts as a rule have not
been happy with such far-reaching suggestions and thus have con-
centrated their efforts on ‘proving’ that Peter Damiani’s information
was deeply flawed by its legendary character. Their arguments are
no longer convincing. In passing it should be noted that: (1) Peter
Damiani generally provides reliable and sometimes unique infor-
mation on St Bruno because he drew on the milieu of those hermits
who had stayed in touch with the martyr in question and soon after
his death managed to receive news of his death;® (2) the informa-
tion provided by Peter Damiani corresponds well with Bruno’s
cordial relations with Vladimir of Kiev and local ecclesiastics as
reported by Bruno himself in his well-known letter to King Henry
I1;® (3) finally, Western and Eastern Churches were (technically)
still united and there was no impediment for the Rus’ian Church to

“* Petri Damianii Vita Beati Romualdi, 54.

* H. G. Voigt, Bruno von Querfurt: Mdnch, Eremit, Erzbischof der Heiden und
Mdrtyrer (Stuttgart, 1907), 10-11; J. Bieniak, ‘Wyprawa misyjna Brunona z
Kwerfurtu a problem Selencji’, Acta Baltico-Slavica, 6 (1969), 189.

> ‘Epistola Brunonis ad Henricum regem’, 98-9; J. Korpela, ‘Ein Bischof zwischen
zwei Heiligen. Bruno von Querfurt, St. Vladimir und Heinrich (II.) der Heilige’,
Bayern und Osteuropa. Aus der Geschichte der Beziehungen Bayerns, Frankens
und Schwabens mit RufSland, der Ukraine und WeifsrufSland, ed. H. Beyer-Thoma
(Wiesbaden, 2000), 122. A recent detailed study on the letter and its wider
context is by W. Fatkowski, ‘The letter of Bruno of Querfurt to King Henry IT, FS,
43 (2009), 417-38.
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display its devotion to St Bruno.®? Some support for the idea that
the Rus’ian element was not taken by Peter Damiani out of the blue
may be also gathered from Ademar Chabannes. According to him
it was the Rus’ian people who redeemed the remains of the martyr
from the Pechenegs (sic!) and built a monastery at the site of his
last resting place.®® To be sure, this piece of information commands
no respect from most historians and, taken in isolation, carries no
great conviction, because the more respected author, Thietmar of
Merseburg, provides diametrically opposite information: it was the
Pole Bolestaw the Brave who redeemed the relics of the martyr.®
Historians are usually convinced that the last piece of information
is absolutely truthful, and they feel awkward only when they have
to try to explain why there is no any other corroborating evidence
coming from Poland itself: no relics, no cult, and no local tradition
about St Bruno of Querfurt. All this stands in sharp contrast to the
glory that was lavished on St Adalbert. Even if compared with the
memory of the Five Brethren in medieval Poland, St Bruno pales
into insignificance.®® With due respect to Thietmar of Merseburg,
we should now be content with acknowledging that the surest thing
we can say is that the German chronicler simply retold what oth-
ers had told him. Whether these others (who?) really did tell him
the truth is beyond our means to prove one or the other way. It is
perhaps more important to note that here we may grasp an instance
of rivalry arising from different sources of power: one could easily
imagine what a boon it must have been for any Christian prince

8 For more on Russian views on the last mission of St Bruno of Querfurt, see D.
Baronas, ‘Swiety Brunon w historiografii litewskiej i rosyjskiej’, Swiety Brunon.
Patron lokalny czy symbol jednosci Europy i powszechnosci Kosciota, ed. A. Kopiczko
(Olsztyn, 2009), 375-80.

8 Ademari Cabannensis Opera Omnia, vol. I: Ademari Cabannensis chronicon, ed.
P. Bourgain, R. Landes, G. Pon [Corpus Christianorum Continuatio Mediaevalis,
CXXIX] (Turnhout, 1999), 152-3.

8 Thietmari chronicon, 344 (VI. 95).

8 On the cult of the Five Brethren, see K. Gdrska-Gotaska, ‘Kult Pigciu Braci
Meczennikéw w Kazimierzu Biskupim i rozwdéj towarzyszacej mu legendy’,
Roczniki Historyczne, 61 (1995), 111-14, 136-8; R. Michalowski, ‘Translacja
Pieciu Braci Polskich do Gniezna. Przyczynek do dziejéw kultu relikwii w
Polsce wezesnos$redniowiecznej’, Peregrinationes: Pielgrzymki w kulturze dawnej
Europy, ed. H. Manikowska, H. Zaremska [Colloquia Mediaevalia Varsoviensia, 2]
(Warsaw, 1995), 173-7, 182—4.
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to possess these precious relics.® This competition gains an even
sharper edge when we read Ademar of Chabannes further and learn
that a few days after the martyrdom of St Bruno a Greek bishop
came to convert the part of the country unconverted by St Bruno.®”
It goes without saying that Ademar of Chabannes’ details are too
colourful to give them full credit, but, on the other hand, his in-
formation finds some sort of corroboration from Peter Damiani’s
reference to the veneration of St Bruno by the Rus’ian Church. Why
should we view this Greek bishop as a totally fictive figure when it is
known quite well that some Greek prelates came to Rus’ to baptise
local people and stayed there.® It is safer to assume that they should
have taken an interest in the last mission of Bruno of Querfurt than
to suppose that they remained indifferent to the undertakings of a
missionary of such renown as Bruno was. They ought to have been
aware of his further intentions: in 1008, Bruno stayed in Kiev and
enjoyed the assistance of its ruler. More general considerations
should also be taken into account. It has been noted that missionary
targets within and without Rus’ could be a probable way of action
for Vladimir to follow, as was the case in many other instances when
yesterday’s pagans became today’s missionaries to their remaining
pagan neighbours.?> We must also keep in mind some indirect
evidence suggesting that Vladimir’s wife, Anna, must have played
a prominent part in spreading and strengthening the Faith in her

** On the significance of the relics in medieval society in general, see P. Geary, Furta
Sacra: Thefts of Relics in the Central Middle Ages (Princeton, 1990).

" Ademari Cabannensis chronicon, 153. In our opinion, it is an exemplification of
attempts to gain territories in the lands ‘opened up’ by Christian missionaries. On
this phenomenon in Western Europe of the early Middle Ages, see M. de Jong,
‘Religion’, The Early Middle Ages: Europe 400-1000, ed. R. McKitterick (Oxford,
2001), 147-8.

= ‘Histoire de Yahya-ibn-Sa’id d’Antioche’, Patrologia Orientalis, XXIII/3 (Paris,

1932), 423. On the presence of Greek prelates in the first centuries of Christian

Rus’, with references to further literature, see E. Hosch, ‘Griechische Bischofe

in Altrussland’, Zwischen Christianisierung und Europdisierung: Beitrdge zur

Geschichte Osteuropas in Mittelalter und friiher Neuzeit. Festschrift fiir Peter Nitsche

zum 65. Geburtstag, ed. E. Hiibner, E. Klug, J. Kusber (Stuttgart, 1998), 208-20.

S. A. Ivanov, Vizantiiskoe missionerstvo: Moghno li sdelat’ iz «varvara» khristianina

(Moscow, 2003), 221-3. For his contribution in English on Byzantine missions,

see S. A. Ivanov, ‘Religious missions’, The Cambridge History of the Byzantine

Empire c. 500-1492, ed. J. Shepard (Cambridge, 2008), 305-32.
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adopted country.®® She was still alive in 1009. So even though there
is no any other independent and direct evidence corroborating the
activities of the Greek bishop, the circumstantial evidence increases
considerably the plausibility of this piece of information as retold by
Ademar of Chabannes.

In sum, the fate of St Bruno may be viewed as yet another in-
stance of rivalry between the Latin and Greek Churches.”* All in
all, one irony of history is that despite such claims, the medieval
cult of St Bruno took root in neither Poland nor Rus’. Although the
rulers of both countries still had the task of converting their military
virtuosity into firmly rooted territorial holdings,®? neither Bolestaw
the Brave nor Vladimir the Great exerted themselves too much in
this direction. Thus, despite its promising beginning, the cult of St
Bruno of Querfurt did not take off, and, with hindsight, looks like a
damp hagiographical squib.

As regards the interested Saxon party, it is to be noted that it pro-
vides only the most stereotypical image of the martyrdom: Bruno

% J. Shepard, ‘Otto IIl, Boleslaw Chrobry and the “Happening” at Gniezno,
A. D. 1000: some possible implications of Professor Poppe’s thesis concerning
the offspring of Anna Porphyrogenita’, Byzantium and East Central Europe, ed.
G. Prinzing, M. Salamon, P. Stephenson [Byzantina et Slavica Cracoviensia, 3]
(Cracow, 2001), 33.

' Consider, for example, the case of Moravia or Bulgaria in the ninth century:
A. P. Vlasto, The Entry of the Slavs into Christendom: An Introduction to the Medieval
History of the Slavs (Cambridge, 1970), 14ff., 155ff; Shepard, ‘Otto IIl’, 34-48.

2 J. Shepard, ‘Conversions and regimes compared: The Rus’ and the Poles, c. 1000’,
East Central and Eastern Europe in the Early Middle Ages, ed. F. Curta (Ann Arbor,
2008), 256. The frontier between the two emerging states of Poland and Rus’ was
far from settled. This was an on-going process with ups and downs throughout
the centuries; it affected much more the strategically important so-called Cherven
towns than the far-away north-eastern and north-western corners of, respectively,
Poland and Kievan Rus’. For more on the frontiers, see G. Rhode, Die Ostgrenze
Polens: Politische Entwicklung, kulturelle Bedeutung und geistige Auswirkung,
vol. 1: Im Mittelalter bis zum 1401 (Cologne-Graz, 1955), 57-70. For more on the
period under consideration, see, for instance, G. Labuda, ‘Der Zug des russischen
Groffiirsten Vladimir gegen die Ljachen im Jahre 981: ein Beitrag zur Ausbildung
der polnisch-russischen Grenze im 10. Jahrhundert’, Ostmitteleuropa. Berichte
und Forschungen, ed. U. Haustein, G. W. Strobel, G. Wagner (Stuttgart, 1981),
11-19. On the possible projection of the notional sphere of Polish influence by
expanding the concept of Prussia as far to the east as Rus’, see: D. Baronas, ‘The
year 1009’, 10-11. Regarding the overlapping of provincia and regnum in East-
Central Europe in the High Middle Ages, see H.-J. Schmidt, Kirche, Staat, Nation:
Raumgliederung der Kirche im mittelalterlichen Europa (Weimar, 1999), 78.
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and his companions set off into wilderness only to be slaughtered
by savages. It is tantamount to saying that this was nothing special
when compared with the martyrdom of St Adalbert. Thus, where
the ultimate scene leading to the martyrdom is concerned, the
Saxon sources seem to be poorly informed. The ultimate source
of the information reflected in the Annales Quedlinburgenses and
Thietmar of Merseburg’s chronicle must lie in the Polish court. This
may be supposed from the rather restricted means of oral commu-
nication of the time in which only Saxon-Polish relations could have
come into play and this may be also inferred from the presence of
Bolestaw-related information in the chronicle of Thietmar.

So why is there such a dearth of information on the last mission
of St Bruno of Querfurt in the Saxon sources when their authors
were in touch with informants in possession of first-rate knowledge:
the exact date and previously unheard-of place name (Litua).*®
One way to try to explain this is to say that Bruno of Querfurt went
too far, literally and figuratively. He reached a place where he could
not enjoy the protection of his royal patron, be he Bolestaw the
Brave or Vladimir the Great. He also baptised some local ruler, a
fact that could hardly fall to the liking of Bolestaw, who was eager
to build and expand his own power and not that of others through
the good offices of holy men.** There can hardly be any doubt that
the last mission of Bruno of Querfurt was most promising not to

% In this respect the prime of place should be attributed to the Annales
Quedlinburgenses which give the correct date (9 March 1009). The same date is
indictated in the Necrologium Magdeburgensis ecclesiae. See Die Totenbiicher von
Merseburg, Magdeburg und Liineburg, ed. G. Althoff and J. Wollasch, MGH Libri
memoriales et Necrologia, II (n. s.) (Hannover, 1983), 41. Thietmar of Merseburg
provided the date of 14 February. More on the dating, see Biaturiski, Misja, 97-9.
On Boleslav the Brave’s Carolingian style of rulership, see R. Wenskus, Studien
gur historisch-politischen Gedankenwelt Bruns von Querfurt (Miinster-Cologne,
1956), 195; K. Zielinska-Melkowska, ‘Stosunki polsko—pruskie w X-XIII wieku’,
Europa Srodkowa i Wschodnia w polityce Piastow, ed. K. Zieliiska-Melkowska
(Torun, 1997), 178-81; H. Ludat, An Elbe und Oder um das Jahr 1000: Skizzen
gur Politik des Ottonenreiches und der slavischen Mdchte in Mitteleuropa (Weimar,
1995), 86; S. Weinfurter, Heinrich II. (1002-1024): Herrscher am Ende der Zeiten
(Darmstadt, 2000), 209. On the engagement of Bolestaw the Brave in supporting
missionary activities as a means of ideological upgrading of his relatively fresh
political status vis-a-vis rulers with Carolingian pedigree, see Fatkowski, ‘The
letter of Bruno of Querfurt’, 435-6.
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his old supporters Bolestaw or Vladimir, but to his newly-discovered
ruler whom he managed to persuade to receive baptism. How can
we characterize this man in no-man’s land?

Taking into account that the Norsemen active in Eastern Europe
were known in Western Europe as the Rus, it is natural to suppose
that Peter Damiani’s rex russorum represented one of the sort. Had
this ruler (Netimer)?s managed to capitalize on the chance offered to
him by Bruno’s arrival, he would have probably managed to give rise
to some new polity. It must be emphasized once again that Bruno of
Querfurt represented the best possible chance for this ruler. He was
a missionary man who was too independently-minded and hard to
manipulate. This is the impression left from studying the written
material produced by Bruno himself and from reading various mod-
ern comments on his personality.”® He used to comment favourably
on Otto III or Henry II, but he also felt free to criticise both of them
when they fell far too short of his high expectations. Although there
is no sufficient evidence to make similar observations with regard
to Bolestaw the Brave or Vladimir the Great, it is safe to assume that
St Bruno was no more subservient to those rulers than he was to
his imperial overlords. So we have to deal with a personality that
managed to maintain a relatively free hand even in a most compli-
cated situation. The margin for his free action could be more or less
narrow, but, in our opinion, Bruno of Querfurt was always keen on
keeping it within his reach. Here we may recall that he accorded
the utmost importance to the idea of mission among the pagans.®’

% The name of this ruler is known only from Wibert’s account: ‘Hystoria de
praedicatione’, 229.

% The opinions concerning personal relationships between Bolestaw and Bruno are
divided. Most Polish historians emphasize the cordial aspects of this relationship,
while others are inclined to underline its more complicated nature: Dziewulski,
Postepy Chrystianizacji, 41. One may even come across a conjecture about the final
hostility between them — an opinion which seems too far-fetched. For differences
in ‘pro-Polish’ and ‘pro-German’ schools of interpretation, see Baronas, ‘The
year 1009, 14-15. See also F. Lotter, ‘Christliche Vélkergemeinschaft und
Heidenmission. Das Weltbild Bruns von Querfurt’, Early Christianity in Central
and East Europe, ed. P. Urbaticzyk (Warsaw, 1997), 163-74.

97 Cf. H.-D. Kahl, ‘Compellere intrare: die Wendenpolitik Bruns von Querfurt im
Lichte hochmittelalterlichen Missions- und Volkerrechts’, Heidenmission und
Kreuzugsgedanke in der deutschen Ostpolitik des Mittelalters, ed. H. Beumann
(Darmstadt, 1963), 246, 250; Gérich, Otto IIl. Romanus, Saxonicus et Italicus, 20.
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As a missionary he could do this by wearing a pallium and by be-
ing a self-conscious servant of St Peter.”® In this capacity Bruno of
Querfurt may be viewed as a representative of papal missions which
generally were most promising to the political aspirations of newly-
converted rulers in contrast to Carolingian missions which implied
conversion and subjection simultaneously.” However free Bruno of
Querfurt was in his dispensation of baptism to the rex russorum, the
latter did lose his chance and now modern scholars are sure that
out of a number of roaming Scandinavian bands in Eastern Europe,
only the Riurikids managed to develop a political structure.!®

The late tenth — the first half of the eleventh century was still a pe-
riod of time when it was possible to meet some adventurers from the
Scandinavian world in some backwaters along the river-ways ‘from
the Varangians to the Greeks’. The region along the upper Nemunas
offered such a haven.! In this regard this region was not exception-
al. The same characteristics also apply to the upper reaches of the
Dnieper, the Volga and the Oka rivers, where archaeologists detect
a considerable Scandinavian presence even from as late as the first
decades of the eleventh century. People lived there, some of them
even thrived in huge settlements (as in Gniozdovo), but they disap-
peared, leaving almost no trace in written record (they were too far
even for Bruno of Querfurt to reach them).°2 The Riurikids absorbed

% On the significance of Rome for Bruno of Quefurt, see Wenskus, Studien, 105-6;
Gorich, Otto III. Romanus, Saxonicus et Italicus, 25, 28, 39-40. On St Peter as his
patron and protector, see Fatkowski, ‘The letter of Bruno of Querfurt’, 430.

On the differences between papally-inspired and royal (Carolingian-style)
missions, see A. Angenendt, Kaiserherrschaft und Konigstaufe: Kaiser, Kénige und
Pdpste als geistliche Patrone in der abendldndischen Missionsgeschichte (Berlin—
New York, 1984), 164ff.

0. P. Tolochko, ‘The Primary Chronicle’s “Ethnography” revisited: Slavs and
Varangians in the middle Dnieper region and the origin of the Rus’ state’, Franks,
Northmen, and Slavs: Identities and State Formation in Early Medieval Europe, ed.
L. H. Garipzanov, P. J. Geary, P. Urbariczyk (Turnhout, 2008), 187.

For evidence of the Norse (or Viking) presence along the Nemunas River, see A. S.
Kibin’, Ot iatviazy do Litvy: Russkoe pogranich’e s iatviagami i Litvoi v X-XIII vekakh
(Moscow, 2014), 56-9.

Rare written evidence on the three kinds of Rus’ is provided by the tenth-century
Muslim writer Istakhri. Cf. Sawyer, Kings and Vikings, 116. See also J. Korpela,
Beitrdge zur Bevolkerungsgeschichte und Prosopographie der Kiever Rus’ bis zum
Tode von Vladimir Monomah [Studia Historica Jyviskyldensia, 541 (Jyvaskyld,
1995), 38-9, 46-54.
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them in the course of the eleventh century. However exquisite and
interesting the material and spiritual culture of the Scandinavians
in Eastern Europe might have been, it did succumb to the pressure
of Byzantine civilization transplanted far to the north.!®® The same
also rings true with regard to the region of the upper Nemunas,
where in the course of the eleventh century such Rus’ian outposts as
Grodno, Novgorodok, Iziaslavl’ came into being.'* They represented
the westernmost fringes of the Riurikid lands. The expansion of the
Riurikid rule and the demographic expansion of the Slavs coincided
in this region like in many others. This interaction between the mili-
tary elite of the Norse origin and the Slavic agriculturalists was most
instrumental in bringing the new geopolitical reality to life. It was
neither total nor irreversible. Beyond the reach of Rus’ian princes
there still lay the lands in which the pagan Yatvingian and Lithuanian
tribes were ensconsed. The eastern frontier between the Lithuanian
Balts and their Eastern Slav neighbours remained comparatively
stable for centuries: the two ethnic groupings were separated by a
wilderness from 15 to 60 km wide that extended only slightly from
the modern Lithuanian territory into the western parts of modern
Belarus. Cultural interaction is almost negligible on either side of the
frontier, and this may be explained, at least to some extent, by tense
or hostile relations between the neighbours.'® Did the expansion
of Rus’ reach its limits after having encountered too defiant tribes
living in impenetrable woods and marshlands?

There were some attempts by Rus’ian princes to subdue these
tribes. Yaroslav the Wise made a raid against the Yatvingians in

103 Cf. Duczko, Viking Rus, 258.

104 Kibin’, Ot iatviagy do Litvy, 92-7.

105 1, Kurila, ‘Lietuviy etniné riba rytuose IX-XII a. (1. Archeologijos duomenys)’,
Lietuvos Archeologija, 27 (2005), 59-84; L. Kurila, ‘Lietuviy etniné riba rytuose XI-
XIV a. (2. Raytiniy $altiniy duomenys)’, Lietuvos archeologija, 28 (2005), 121-32.
In contrast to the Lithuano-Slavic frontier zone in the east, its sector in the south
has not been elucidated so far. In part this is due to the lack of representative
archaeological research. One may also suppose that the multi-ethnic character
of the stretch of land along the Nemunas from Grodno to Novgorodok was more
strongly pronounced. To date, the most exhaustive investigation of the Lithuano-
Slavic frontier based on on historical and philological sources’?] is produced by
J. Ochmaniski, Litewska granica etniczna na wschodzie od epoki plemiennej do XVI
wieku (Poznan, 1981).
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1038 and against Lithuanians in 1040.2% It is possible to come across
an idea that he then managed to impose a tributary dependence
on these tribes,'%” but as there is no any trace of Rus’ian outposts
constructed deep in Yatvingian or Lithuanian lands there is no solid
base to assume that something more than occasional raids and extor-
tions used to take place from time to time.!*® The evidence for them
is very scant, and the failure of the Rus’ian expedition to Lithuania
in 1132 provides us with a picture of the still free pagans defying the
will to rule over them.'® Whatever meagre gains might have been
brought in by such occasional raids, they were not to be consigned
to oblivion. They were regarded as indications of claims to the
pagan lands.'™ It was for this purpose that the monk (Nestor) from
the Kiev Cave monastery compiled a list of tributary tribes among
which one can find not only Lithuanians, but much more westerly
located tribes, like the Semgallians on the left bank of the Daugava,
or the Curonians on the shore of the Baltic Sea.'’! Such claims may
well have been kept in memory by retaining close contacts between
Novgorod, Kiev and the potentates from the Scandinavian world.'*?
They were to be publicized to the local audiences.

No Orthodox missionaries are known to have ventured to the
pagan lands of the Balts, with one possible exception of the Greek
bishop mentioned in relation to the last mission of Bruno of Querfurt.

‘= Povest’ vremennykh let, ed. D. S. Likhachev, I (Moscow-Leningrad, 1950), 103.

These raids are to be seen in connection with the actions of Yaroslav in support

of the Polish duke Casimir I the Restorer who was facing an opposition led by the

Mazovian prince Miectaw, who was supported by Pomeranians, Yatvingians and

probably Lithuanians: J. Bieniak, Paristwo Miectawa: Studim analityczne (Warsaw,

1963, 2nd edition 2011), 147ff; Biatunski, Studia, 16.

Cf. E. Gudavidius, ‘Lietuvos vardas XI a. — XII a. I pusés $altiniuose’, Lietuvos TRS

Moksly akademijos darbai, series A, 3(84) (1983), 81; Korpela, Beitrdge, 37.

* On the resistance to the imposition of Rus’ian rule, see A. N. Nasonov, «Russkaia
zemlia», 48, 152-8; V. T. Pashuto, Obrazovanie Litovskogo gosudarstva (Moscow,
1959), 10-12. Cf. also Barford, The Early Slavs, 240-1. As regards the lands of
Estonians and Letgallians, see A. Selart, Livland und die Rus’im 13. Jahrhundert
(Cologne, 2007), 55-68.

- ‘Ipat’evskaia letopis”, PSRL, II (St Petersburg, 1908), 294.
=" Cf. Sawyer, Kings and Vikings, 20.
- PVL,1,13.
> On the Scandinavians residing at or seeking support from the court of the rulers
of Rus’ in the eleventh century, see S. Mikheev, ‘Eimund-ubiitsa Borisa, Ingvar
Puteshestvennik i Anund iz Rusi: k voprosu o shvedakh na Rusi v XI veke’,
Ruthenica, 5 (2006), 19-36.
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Individual attempts by some distinguished Latin missionaries to
reach the lands of the pagan Balts revealed the gap wider than,
perhaps, previously imagined. To meet the Germanic pagans living
closer to the old Christian lands was one thing, to meet the Slavic or
Baltic pagans on the Baltic littoral or deeper inland was another.!®
Differences in religious outlook and social habits were too deep to
bridge by simple preaching. The opinion of Gallus Anonymus about
the inhabitants of Prussia, who lived happily without recognition of
any lord among themselves, may be regarded as far-fetched and ste-
reotypical.}** Nevertheless, it demonstrates a rejection on the part of
the Prussians of the order of things that in the contemporary context
are to be viewed as the ‘state’. They were not alone in this, as the
same characteristics may well be applied to the majority of Polabian
Slavs.!’> However big the differences between the emerging Christian
order and restive primordial paganism were, contact was still main-
tained on a more mundane level and by less ambitious personalities.

It seems quite clear that the Balts had at least passive knowledge
of their Christian neighbours and their faith.!'® One indication

113 Cf. I. N Wood, ‘The northern frontier: Christianity face to face with paganism’,
The Cambridge History of Christianity, vol. 3: Early Medieval Christianities, c. 600
¢. 1100, ed. T. F. X. Noble, J. M. H. Smith (Cambridge, 2010), 245-6.

‘Galli Anonymi Cronicae et Gesta Ducum sive Principum Polonorum’, 111-12,
153-4. Withregard to Polish-Prussian relations, see e.g. H. Lowmianiski, ‘Stosunki
polsko-pruskie za pierwszych Piastéw’, PH, 41 (1950), 159; K. Wilinski, Walki
polsko-pruskie w X-XIII w. (L6dz, 1984).

15 R. Schmidt, ‘Das Heiligtum der Lutizen als Heiden-Metropole’, Festschrift fiir
Walter Schlesingerg, ed. H. Beumann, 2 (Cologne-Vienna, 1974), 368; C. Liibke,
‘Forms of political organization of the Polabian Slavs (until the tenth century
A. D.Y, Origins of Central Europe, ed. P. Urbanczyk (Warsaw, 1997), 118-21;
C. Liibke, ‘The Polabian alternative: pagansim between Christian kingdoms’,
Europe around the Year 1000, ed. P. Urbariczyk (Warsaw, 2001), 385.

A number of crucial Christian terms were adopted by the Lithuanian language
through the mediation of the Greek Orthodox Eastern Slavs well before the official
conversion to Roman Catholicism at the end of the fourteenth century. A case in
point is none other than krikstas (baptism): N. Borowska, ‘Wplywy stowianskie
na litewska terminologie koscielng na podstawe Dictionarium Szyrwida’, Studia
2 Filologii Polskiej i Stowiariskiej, 2 (1957), 364. In modern Lithuanian, krikstas
signifies baptism, the primary meaning of ‘cross’ has been retained only in dialects
and ethnological literature. The same holds true for Kalédos = Christmas, Velykos
= Easter, baZny¢ia = church and some other terms. The most recent study on this
topic is: Z. Zinkevi¢ius, Kriks¢ionybés istakos Lietuvoje: Ryty krikscionybé vardyno
duomenimis (Vilnius, 2005), 7ff.
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of this kind of knowledge may be provided from the western
extreme of the Baltic population. Adam of Bremen noted that a
Norse merchant, supported by a Danish king, had a church built in
Curonia.''” Such a chance church could not cause much change in
the surrounding pagan landscape, but at least it made the sojourn
for some Christian merchants and their ilk more comfortable. The
people who used to come to Curonia from such faraway lands as
Spain were not averse to consulting pagan soothsayers: the cultural
shock, if any, could well be mollified, since the latter would be clad
like Christian monks!

Had not Adam of Bremen qualified the Curonians as the cruelest
tribe, one might easily be (mis)led into believing that the land of
the Curonians was a place of multicultural tolerance, where a few
Christians and a multitude of pagans could be found at ease. Such
snippets of information can hardly allow one to do anything more
than to say that dealings between pagans and Christians were pos-
sible. The conditions for staying would have been negotiated and
renegotiated time and again. They had to be respected. This last
point is made clear by the same Adam of Bremen, who reported
that ‘the most humane’ Prussians were at the same time the most
active persecutors of Christians. The knowledge of the Christian
faith and its elements could seep into the lands of the Balts, but
the faith could not be imposed, nor could it find sufficient appeal
within local communities to cause profound changes. Qualitatively
new departures became feasible only in the thirteenth century.

17 ‘Magistri Adam Bremensis Gesta Hammaburgensis Ecclesiae’, 244. This church
was probably built in ¢. 1069, but attempts to pinpoint Palanga or some other
settlement as its potential location are not convincing as long as the remnants of
the church remain undiscovered. Cf. V. Zulkus, ‘The Balts: economy and society’,
The Neighbours of Poland in the 11th Century, ed. P. Urbanczyk (Warsaw, 2002),
202.
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CHAPTER 2

High Hopes on Difficult Terrain:
Mindaugas - the First and Last King
of Old Lithuania

The changing background,
avenues and dead-ends

Our account of the earliest arrival of Christianity in the Balt lands has
demonstrated that in general terms these tribes were not naturally
predisposed to embrace Christianity. They were certainly unlike
the Irish who embraced the new faith of their own volition. They
were not exposed so much to the arguments of the ‘Iron tongue’ as
was the case with the Saxons and, to a degree, with the Polabian
Slavs.! So, for the time being they were left to their own devices.
As erstwhile Viking societies became more settled and the pagans on
the eastern shore of the Baltic Sea grew more self-assertive, it was
now for the Danes and Swedes to think how to provide means for
their own security in the maritime approaches to their lands against
the threat posed by the Curonians and Estonians, when from the
mid-eleventh century onwards these tribes started to mount their
seafaring Viking-style raids.? It is to be stressed that up until the
nwelfth century all involved parties pursued only limited goals:

Brown, The Rise, 428-33. For a balanced approach to this phenomenon, see Kahl,
‘Zum Geist der deutschen Slawenmission des Hochmittelalters’, Heidenmission,
156-76. Kahl, ‘Compellere intrare’, ibid., 191-200; R. A. Markus, ‘Gregory
the Great and a papal missionary strategy’, The Mission of the Church and
the Propagation of the Faith, ed. G. J. Cuming [Studies in Church History, 6]
(Cambridge, 1970), 29-38; O. M. Phelan, ‘Catechising the wild: the continuity
and innovation of missionary catechesis under the Carolingians’, Journal of
Ecclesiastical History, 61 (2010), 463ff.

For more on this, see Mickevi¢ius, Normanai ir baltai, 50-3, 123—4. Such raids
seem to have subsided in the twelfth century but did not disappear altogether
until the end of the first decade of the thirteenth century: ibid., 137-9.
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plundering raids, occasional tributes, and long-standing commer-
cial interests by and large maintained a subtle balance between
relatively stronger and weaker parties.®* However, this could not
last indefinitely as the core areas of Christian Europe entered a
vigorous period of internal colonization and external expansion.*
One sign of new things to come was the successes of professional
German and Danish merchants who largely succeeded in elbowing
amateur traders out of the island of Gotland and their more easterly
located counterparts. The dawn of the new age was encapsulated in
the rise of the mercantile Hansa made possible by the establishment
of the port of Liibeck in 1159.° Another sign was the application
of crusading ideology to the northern Baltic Sea world. The idea
of penitential warfare was already there in the second half of the
eleventh century, but the first clear sign of the desire to follow in the
steps of the first crusaders to the Holy Land became apparent when
a call to set out against the pagan Slavs was issued by German prel-
ates in 1108.% They were not alone in this, as the vigorous deeds of
Danish archbishops Eskil (1134-1177) and Absalon (1178-1202)
of Lund amply show. The cumulative result of this new kind of
sensitivity and activity was the so-called Wendish Crusade of 1147,
which received encouragement from no less a figure than St Ber-
nard of Clairvaux.” This first Baltic crusade involved participants

% E. Christiansen, The Northern Crusades: The Baltic and the Catholic Frontier 1100—
1525 (London, 1980), 6ff.

4 R. Bartlett, The Making of Europe: Conquest, Colonization and Cultural Change,
950-1350 (London, 1993), 5ff. On the ideologically pragmatic preconditions for
this kind of expansion, see also S. Weinfurter, Das Reich im Mittelalter: Kleine
deutsche Geschichte von 500 bis 1500 (Munich, 2008), 91.

®* For advantages of the Hansa merchant and the limits he faced, see H. Wernicke,
‘Das Aufkommen und die Aufnahme des frithhansischen Kaufmanns im
Osteeraum’, Culture Clash or Compromise: The Europeanisation of the Baltic Sea
Area 1100-1400 AD. Papers of the XIth Vishy Symposium held at Gotland Centre
for Bdltic Studies, Gotland University College, Visby October 4th-9th, 1996 [Acta
Visbyensia, 11] (Visby, 1998), 251-8.

¢ I Fonnesberg-Schmidt, The Popes and the Baltic Crusades 1147-1254 [The
Northern World. North Europe and the Baltic c. 400-1700 AD, 26] (Leiden—Boston,
2007), 29; H. Beumann, ‘Kreuzzugsgedanke und Ostpolitik im hohen Mittelalter’,
Heidenmission, 133.

7 H.-D. Kahl, ‘Wie kam es 1147 zum ‘Wendenkreuzzug?’, Europa Slavica -
Europa Orientalis: Festschrift fiir Herbert Ludat zum 70. Geburtstag, ed. K.-
D. Grothusen, K. Zernack (Berlin, 1980), 286-96; H.-D. Kahl, ‘Zum Ergebnis des
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from Denmark, Germany, and Poland. The dukes of Orthodox Gal-
ich-Volyr’ did not stand by when their Catholic neighbours were
in the grip of such religious enthusiasm.® The immediate gains
were, however, far from spectacular to say the least, but the new
way of thinking and the sustained effort certainly contributed to
the final end of the public cult of the Polabian Slavs in 1169.° With
hindsight, it looks quite natural that the next turn was for the East
Baltic pagans to face a more determined stand taken up by their
Christian neighbours from across the sea.

Great deeds start from humble, even haphazard origins. Ac-
cording to a half-legendary report, the first German merchants
reached the estuary of the Daugava River in about 1159 after being
swept away there by a storm.'® After going ashore they managed
to strike a mutually beneficial deal with the local Livs after some
skirmishes. Henceforth German merchants were a usual sight
there: seasonal visitors reaching the mouth of the trade avenue
leading to the even more promising lands of Rus’.!! Permanent
communication between Northern Germany and the Lower Dau-
gava area was established. By the same token, routes opened up for
missionaries as well. The Austin canon Meinhard of the monastery
of Segeberg (Holstein) was one of the first priests to arrive in the
company of German merchants in ¢. 1182-84. Soon he found his
true vocation in winning the souls of pagans for Christ. His mission
was of a peaceful nature; he managed to form a small community
of local Christian neophytes and became the first bishop of Livonia
(1186-1196). However, there was some friction with remaining
pagans that made the hope that the propagation of the faith could

Wendenkreuzzugs von 1147. Zugleich ein Beitrag zur Geschichte des sidchsischen
Frithchristentums’, Heidenmission, 275-316; F. Lotter, ‘The Crusading idea and
the conquest of the region east of the Elbe’, Medieval Frontier Societies, 285-92.
The Ruthenians are likely to have participated in this crusade as supporters of the
Polish princes: Biatuniski, Studia, 45-6.

Bartlett, The Making of Europe, 17.

Livldndische Reimchronik mit Anmerkungen, Namenverzeichnis und Glossar, ed.
L. Meyer (Paderborn, 1876, 2nd edition Hildesheim, 1963), lines 127-200.

- “Heinrici Chronicon Lyvoniae’, ed. W. Arndt, MGH SS, XXIII (Hanover, 1874),
241. On the general situation along the Daugava trade route in this period, see
A. Radins, ‘Some notes on the Daugava Way. The end of 12th — beginning of 13th
century’, Culture Clash or Compromise, 188-9.
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be furthered without outside help increasingly unlikely.’? Crusade
was an option close to hand.

Meinhard’s successor was a former Cistercian abbot of Loccum
(south of Bremen) named Bertold, a man prone to a more heavy-
handed approach to pagans.!* Once given, the promises to accept
baptism could not be retracted so easily: the washing away of
baptism in the waters of the Daugava River was no argument in the
eyes of Christians. Such apostates had to be dealt with accordingly.
Attempts to talk to the Livs from a position of force ended in clashes
which claimed the life of Bertold in 1198.1* The situation of the
locally-based Christians seemed rather bleak. However, there were
men across the sea who were not going to relent on what had begun
in the new vineyard of the Lord.

By this time the papacy had already been given some chance
to exert its influence over the course of events on the eastern
Baltic coastlands as it had to respond to Christianising initiatives
emanating from secular and religious lords in Denmark, Germany
and Sweden.'s Spiritual awards were on offer and pilgrims were
encouraged to go in aid to local Christian communities facing the
threat from neighbouring pagans. Prompted by the urgent need
to defend ‘the Church in Livonia’, Pope Innocent III issued a cru-
sading bull in October 1199.% The crusades to the Baltic region,
as elsewhere, were thus served well by defensive rhetoric. It was
artificial to a degree,!” but it would be anachronistic to qualify such

12 For more on the mission of Meinhard, see M. Hellmann, ‘Die Anfinge christlicher
Mission in den baltischen Lindern’, Studien tiber die Anfinge der Mission in
Livland, ed. M. Hellmann [Vortrdge und Forschungen, 37] (Sigmaringen, 1989),
19-33. Selart, Livland, 69ff.

3 On the contribution of the Cistercians to the conversion of Livonia, see
N. Bourgeois, ‘Les Cisterciens et la croisade de Livonie’, Revue Historique, 307
(2005), 548ff.

14 B. U. Hucker, ‘Der Zisterzienserabt Bertold, Bischof von Livland, und der erste
Livlandkreuzzug’, Studien iiber die Anfinge, 45-51. W. Urban, The Baltic Crusade
(DeKalb, 1975), 36-7.

15 Fonnesberg-Schmidt, The Popes, 23ff.

6 LU, ed. F. G. von Bunge, [ (Reval, 1853), no. 12, col. 14 (5 October 1199).

7 Cf. T. Nyberg, ‘Deutsche, d4nische und schwedische Christianisierungsversuche
Sstlich der Ostsee im Geiste des 2. und 3. Kreuzzuges’, Die Rolle der Ritterorden
in der Christianisierung und Kolonisierung des Ostseegebietes, ed. Z. H. Nowak
[Ordines militares. Colloquia Torunensia Historica, 1] (Torun, 1983), 94.
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moves as unprovoked aggression against the peace-loving pagans.
The unpredictable behaviour of the local tribes with no central
authority lends some credibility to the defensive rhetoric, even if
the amount of the response to hit-and-run forays may appear, to a
modern observer, to have been out of proportion. The crux of the
matter lies in perspective. The locals could well imagine that their
squabbling and feuding with some deserters from their ranks and a
few newcomers from overseas represented nothing new in the long
history of elbowing each other out in the area of the Lower Dau-
gava. To the sensitive Christians, however, even a small ambush on
a Christian community represented an instance of an all-out assault
on the Church that should not go unpunished. If some pagan land
was conquered in the process by whatever means available, it was
still beyond any doubt a most laudable enterprise.'®

The man who managed to make critical use of such dispositions
was none other than Albert von Buxhévden, a canon of Bremen and
bishop of Livonia from 1199." In a matter of just a few years he suc-
ceeded in crossing the point of no return. He was bent on creating a
permanent power structure in the region of the Lower Daugava and
he did it: he founded Riga in 1201, built a new cathedral church,
thus providing a stable seat for a new bishopric.?’ By expanding
his possessions, first of all along the lucrative Daugava trade route,
Albert became the first territorial lord in Livonia as well. He was an
indefatigable organiser and traveller. During his thirty-year incum-
bency he crossed the Baltic Sea to and fro twenty seven times. His
outreach extended to Gotland, Denmark, Friesland, and, of course,
to the pope. The bishop knew how to tap spiritual and material re-
sources by pleading the cause of the Livonian church far and wide.

Perhaps the most eloquent testimony to this kind of mindset is provided by the
fourteenth-century Teutonic chronicler Peter of Dusburg. See W. Wippermann,
Der Ordensstaat als Ideologie: Das Bild des Deutschen Ordens in der deutschen
Geschichtsschreibung und Publizistik (Berlin, 1979), 42-9; J. Trupinda, Ideologia
krucjatowa w kronice Piotra z Dusburga (Gdansk, 1999), 99ff. On the topos of a
noble savage applied by Dusburg to pagan Prussians, see R. MaZeika, ‘Violent
victims? Surprising aspects of the just war theory in the chronicle of Peter von
Dusburg’, The Clash of Cultures, 123-6.

* G. Gnegel-Waitschies, Bischof Albert von Riga: Ein Bremer Domherr als Kirchenfiirst
im Osten (1199-1229) (Hamburg, 1958); Selart, Liviand, 78-102.
F. Benninghoven, Rigas Entstehung und der frithhansische Kaufmann (Hamburg,
1961), 19ff.

59



THE CONVERSION OF LITHUANIA

The continual involvement of the papacy in Eastern Baltic affairs
started with Bishop Albert of Riga. The sheer success of the mission
made it imperative to address a variety of issues from indulgences
to the pilgrims, to the treatment of the newly converted, to the
adjudication of squabbles between interested parties.”’ An analysis
of the indulgences promised to pilgrims by Pope Innocent III shows
that during his pontificate the Baltic crusade was not upgraded so
as to equal that to the Holy Land in terms of spiritual merit. To him,
the need to recover the Holy Land was much more urgent.?? This
set of priorities did not discourage Albert: it was reportedly at the
stage provided by the Fourth Lateran that the bishop called the
newly-converted Livonia the ‘Land of Mary’ and met with under-
standing from the Fathers of the Council.** The atmosphere created
by the proceedings at Lateran IV was favourable to the upgrading
of the northern crusades carried out by the new pope Honorius III
(1216-1227) in 1217-18.?* They became as meritorious as those to
the ‘Country of the Son’. This new status of the crusades applied to
both Livonia and Prussia which in its turn was a target of missionary
activities from the early thirteenth century.

One of the crucial innovations implanted in the East Baltic was the
creation of the Order of Sword-Brothers in 1202. The mastermind be-
hind this knightly order was yet another Cistercian, Theodoric.® By
helping this order to come to life he fell back on the model provided
by St Bernard of Clairvaux, who helped the Order of the Templars
to come out of age. Humbler Cistercian figures had similarly con-
tributed to the creation of smaller Spanish crusading orders.* Such

21 Fonnesberg-Schmidt, The Popes, 117-18.

2 1bid., 98.

23 Gnegel-Waitschies, Bischof Albert von Riga, 64-5, 117; S. Ekdahl, ‘Die Rolle
der Ritterorden bei der Christianisierung der Liven und Letter’, Gli Inizi del
Cristianesimo in Livonia—Lettonia (Vatican City, 1989), 241-2; Fonnesberg-
Schmidt, The Popes, 84-5. For the name of Livonia and the mental emergence of
this new Christian region, see M. Tamm, ‘Inventing Livonia: the name and fame of
a new Christian colony on the medieval Baltic frontier’, ZfO, 60 (2011), 186-209.

24 Fonnesberg-Schmidt, The Popes, 138-40.

%5 F, Benninghoven, Der Orden der Schwertbriider (Cologne-Graz, 1965), 39-44,
51-2; Urban, Baltic Crusade, 53.

% Benninghoven, Der Orden der Schwertbriider, 7-11; Bartlett, The Making of
Europe, 264-6.
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parallels do show that much the same means were applied both for
the Muslim ‘Saracens’ in the Mediterranean and for ‘the Northern
Saracens’ of the Baltic region.

The German crusaders and colonists were quick in recogniz-
ing intertribal hostilities and making use of them. Besides, they
enjoyed some crucial military advantages: heavily armed knights
on strong warhorses, infantrymen with crossbows, siege engines,
stone castles, and sea-worthy ships — cogs.?” By combining political
acumen and military action, they managed to secure their foothold
and succeeded in expanding deeper inland along the Daugava and
the Gauja rivers. In initial phases, most conquests were made by the
joint forces of crusaders and Sword-Brothers. As a knightly order,
the latter were no match for the great orders of the Hospitallers or
the Templars, but even the most basic function of keeping castles
manned throughout the year made a difference in the north. Quite
soon the Sword-Brothers found out that winter was a most welcome
season for military exploits in marshy woodlands.?® Those locals
(Livs and Letts) who flocked to the German side were given protec-
tion from the more unruly pagan Estonians or Lithuanians. Within
the first decade, the Lithuanian warbands were pushed away from
the Lower Daugava where they had had vested interests from the
late twelfth century. By the middle of the second decade of the
thirteenth century the Livs and Letts living along the Daugava were
treed from dependence on the Rus’ian princelings who nested in the
strongholds of Koknese and Jersika.? Bishop Albert was eager to
concentrate his temporal possession along the Daugava and to keep
the Sword-Brothers away from this lucrative trade avenue. The
Sword-Brothers were thus compelled to advance upstream along

" Christiansen, The Northern Crusades, 87; Ekdahl, ‘Die Rolle der Ritterorder’, 71-7;
K. V. Jensen, ‘Bigger and better: arms race and change in war technology in the Baltic
in the early thirteenth century, Crusading and Chronicle Writing on the Medieval
Baltic Frontier: A Companion to the Chronicle of Henry of Livonia, ed. M. Tamm,
L. Kaljundi, C. S. Jensen (Farnham, 2011), 247-58; A. Miesalu, ‘Mechanical
artillery and warfare in the chronicle of Henry of Livonia’, ibid., 265-90.

Urban, Baltic Crusade, 83-4.

-~ For more on Bishop Albert’s relations with Rus’ians, see M. Hellmann, Das
Lettenland im Mittelalter: Studien zur ostbaltischen Friihzeit und lettischen
Stammesgeschichte, insbesondere Lettgallens (Miinster, 1954), 122-38; Selart,
Livland, 78ff.
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the river Gauja in the direction of Estonia. Their advance into this
country was checked in 1218, when Novgorod Rus’ians stepped in.
As locally available Germans were too weak to push them out, the
Danish king Waldemar II was approached for help. His fleet sailed
to North Estonia and carved out a Danish lordship, which remained
in Danish hands up until 1346. Subsequently the fighting concen-
trated around the stronghold of Tartu defended by pagan Estonians
and Orthodox Russians. When it was finally captured in 1224, most
of the defenders were put to sword. As means of intimidation it
proved effective; free Estonians surrendered and the Rus’ians lost
their interest in Estonia for a while.

Having secured Estonian lands for good, the Germans resumed
their advance south of the river Daugava and west towards the
shore of the Baltic Sea where they had to face Semgallian and
Curonian tribes, respectively. The Semgallians were subjugated by
1229 and the major part of Curonia in much the same time. Now
the most natural target in the south was the lands of the Lithuani-
ans. Prospects should have been bright, all the more so that the raid
of 1229 brought great success: some 2000 dead pagans and some
2500 horses as booty.3* The campaign of 1236 was well prepared in
advance; however, its timing in late September proved a liability.
The incursion was directed against the western Lithuanians known
as Zemaitijans (Samogitians). It ended in a crushing defeat of the
Christian forces made up of German crusaders, Sword-Brothers,
duty-bound tribesmen, and auxiliary contingents from Pskov and
Novgorod.®* The defeat at the Battle of Saulé (somewhere in the
region of present-day Siauliai) brought the Order of the Sword-
Brothers so low that it could recover no more. In 1237 it was
amalgamated with the Teutonic Order, a newcomer to the Baltic
Sea region, but already in possession of an impressive record of
conquests made in Prussia. Now it was their business to retake the
lands that had slipped into revolt. After a series of vicissitudes the

30 IR, lines 1834—44.

31 A. Dubonis, ‘Du $imtai pskoviediy Saulés masyje (1236)’, Lituanistica, 1 (1990),
13-24; A. Dubonis, ‘Naugardas prie§ Lietuva: Saulés madio (1236 m.) epizodo
liudijimas apie politiniy santykiy permainas tarp lietuviy ir jy $iaurés ryty
kaimynu’, Lituanistica, 55 (2009), 1-11.
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Order managed to reassert and consolidate its control over most of
Livonia by the end of the thirteenth century, and thus, for the sake
of convenience, scholars call this branch of the Teutonic Order the
Livonian Order. It proved, however, beyond Germans’ capabilities
to occupy the southernmost part of Semigalia, which in the course
of time became North Lithuania. Similarly, those Semgallians who
tfled their German overlords became Lithuanians. They were not
alone in this as over the course of the thirteenth century pagan
Lithuania became a land of refuge for those Prussians and Yatving-
ians who chose to escape from the rule of the Teutonic Order or
the local bishops. Those Prussians who stayed faithful to the Order
rendered it valuable military services as they proved ruthless war-
riors in warfare whose savagery was proverbial even in conditions
of intertribal conflict which in some respects continued unabated in
fourteenth-century conditions of the ‘perpetual crusade’.??

Such is the backdrop looking from the western perspective for
dealing with the rise of medieval Lithuania, which proved to be the
last pagan state in Europe. Developments in Eastern Europe were
no less striking. The first incursion of Tatars in 1223 was followed
bv the great invasion of 1237-40, which brought Kievan Rus’ down
and imposed a new tributary regime over its principalities. At first
the Riurikid princes had to go to Karakorum to have their rights
confirmed by the great khan. With the fragmentation of the Mon-
gol Empire and the formation of the Kipchak Khanate (popularly
known as the Golden Horde) in 1260s, the sovereign rights over
former Kievan Rus’ lands belonged to Chingisid khans residing in
Saray on the Lower Volga. There is a huge literature on the Tatar
rule over Rus’ and its consequences for the later development of
Russia,® but there is still no recent attempt at dealing with what
consequences the Tatar invasion of Rus’ had on the rise of Lithu-
ania. Earlier attempts to explain this as almost a direct consequence
of the Tatar onslaught on Russia suffer from too much schematism

= A. Ehlers, ‘The Crusade of the Teutonic Knights against Lithuania reconsidered’,
Crusade and Conversion on the Baltic Frontier, 1150-1500, ed. A. V. Murray
(Aldershot, 2001), 21-44.

 D. Ostrowski, Muscovy and the Mongols: Cross-Cultural Influences on the Steppe
Frontier, 13041589 (Cambridge, 2000) discusses this problem and different
schools of thought.
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and from not paying enough attention to earlier and subsequent
events. The Lithuanian raiding parties began their incursions into
the lands of Rus’ from about 1183 and continued, by fits and starts,
throughout most of the thirteenth century being gradually replaced
by the annexation of new territories and more regular modes of
exploitation.* So the shock created in Rus’ by the Tatar invasion
made it easier for Lithuanian warbands to roam in Rus’, but it did
not create preconditions for raids of booty, nor did it weaken the
Riurikid princes so much as to render them incapable of taking
countermeasures against unwelcome intruders from a marshland
situated somewhere beyond the upper reaches of the Nemunas.*
As long as the Golden Horde was there to stay, it was a power to be
reckoned with. The interplay between Lithuania, Rus’ principalities,
and Tatars must therefore be considered in the context of changing
circumstances throughout the period covered in this book.

Now it is time to give some consideration to the issue of what
kind of entity was represented by Lithuanians and Lithuania. If we
arrange all available evidence in a strictly chronological order, it is
quite clear that Lithuanians were a pagan Baltic tribe different from
their Orthodox Christian Slavic neighbours, who in linguistically
diverse sources were called by the name Rus’ and its derivatives. If
one reads about the 1208 incursion of the Sword-Brothers and their
Semigallian allies into the land of the Lithuanians, it is absolutely
clear that these Lithuanians were close neighbours to Semgallians
since the tentative raid of the latter away from home took only one
day.*® When one reads about the Sword-Brothers rushing to meet
their fate in the land of Littowen near present-day Siauliai in 1236,
it is clear that they raided in the direction of Zemaitija.’ When one
reads that in the second half of the thirteenth century a Lithuanian
prince VaiSvilkas (VaiSelga, Voishelk) had an Orthodox monastery

* Thirteenth-century Lithuano-Rus’ian relations are discussed in detail in
H. Paszkiewicz, Jagiellonowie a Moskwa, vol. 1: Litwa a Moskwa w XIII i XIV wieku
(Warsaw, 1933), and in his The Origin of Russia (London, 1954).

% This topos is expressed in the mood of lamentation by the author of Slovo o
pogibeli Russkoi Zemli. See lu. K. Begunov, Pamiatnik russkoi literatury XIII veka
«Slovo o pogibeli Russkoi zemli» (Moscow-Leningrad, 1965), 183.

3% ‘Heinrici Chronicon Lyvoniae’, 263.

% LR, line 1898.
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built between Novgorodok and Lithuania, one gets a clear indication
that this land must have laid further north of the upper reaches of
the river Nemunas.*® When a reader of Peter of Dusburg’s chronicle
comes across a passage informing that after finishing battles against
the Prussian tribes the Teutonic Knights reached the Lower Nemunas
and embarked on a war against the hard-necked Lithuanians who
lived across the river it is quite clear that he did not have Belarusian
ancestors in his mind.% Peter of Dusburg knew that Novgorodok was
located in the land of Krivichians.* Put together, this evidence belies
in strongest possible terms some nebulous theories in the dim light of
which the original Lithuania is assumed to have existed somewhere
in the region of the upper Nemunas where a putative Balto-Slavic
contact zone must have existed.* It may be admitted frankly that

¢ Ipat’evskaia letopis”, 859; Galits’ko-Volins'kii Litopis. Doslidzhennia. Tekst.
Komentar, ed. M. F. Kotliar (Kiev, 2002), 127.

* “Petri de Dusburg cronica terre Prussie’, ed. M. Toppen, SRP, I (Leipzig, 1861), 146.

= Ibid., 180-81.

= The Belarusian nationalist theories about the origins of the Grand Duchy of
Lithuania are largely based on the approaches informed by the nineteenth-century
Russian imperialist historiography. The difference is that what had been considered
as the preponderance of pure ‘Russianness’ in the history of the Grand Duchy has
now been turned into a unilateral suprematist affirmation of Belarusian claims
across the whole of the history of the Grand Duchy. Such holistic approaches
have been a well-known feature of young nationalisms across East-Central Europe
in modern times. Lithuanian historians have largely overcome this school of
thought which is now in full swing in modern Belarus bent on creating national
consciousness among its wider layers of population. Unsurprisingly, the need to
meet this ‘public demand’ has resulted in numerous distortions of the medieval
and early modern history of the Grand Duchy of Lithuania. This state of current
Belarusian historical scholarship has already been addressed by Lithuanian
historians and those Belarusian scholars who remain faithful to the basic principles
of historical craft. Cf. E. Gudavi¢ius, ‘Following the tracks of a myth’, LHS, 1
(1996), 38-58; G. Saganovich, ‘Velikoe Kniazhestvo Litovskoe v sovremennoi
belorusskoi istoriografii’, Lietuvos DidZiosios Kunigaikstijos tradicija ir ‘dalybos’, ed.
A. Bumblauskas, S. Liekis, G. Potasenko (Vilnius, 2008), 73-91; A. Dziarnowicz,
“Poszukiwanie Ojczyzny”. Dyskurs na temat Wielkiego Ksiestwa Litewskiego
we wspdlczesnym spoleczenistwie biatoruskim’, Dialog kultur pamieci w regionie
ULB, ed. A. NikZentaitis, M. Kopczyriski (Warsaw, 2014), 134-51. See also
A. Dubonis’ review of A. K. Kraucevich, Stvarenne Vialikaga Kniastva Litouskaga
(Minsk, 1998), Lithuanian Historical Studies, 4 (1999), 151-57, and a response to
it by A. Kraucevich, ‘Dyskusia tsi svarka?’, Gistarychny Al'manakh, 5 (2001), 172.
See also J. Zejmis, ‘Belarusian national historiography and the Grand Duchy of
Lithuania as a Belarusian state’, ZfO, 48 (1999), 383-96. Some egregious tenets
of Belarusian national agenda have been appropriated uncritically by N. Davies,
Vanished Kingdoms: The History of Half-Forgotten Europe (London, 2011), 243.
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we lack rock strong evidence to satisfy the most demanding modern
critics asking for a proof beyond any reasonable doubt that medieval
Lithuanians spoke Lithuanian. At this point the central problem is
that up until the introduction of Catholic Christianity in 1387, the
Lithuanians represented a totally oral culture without means of
recording their deeds in writing.*? Even in this case the not-so-direct
evidence is available. Perhaps the best is presented by the 1420
letter of Grand Duke Vytautas of Lithuania addressed to Emperor
Sigismund of Luxembourg. In it, the grand duke explained that
Lithuanians constituted one nation and that Lithuania was made up
of two integral parts, Zemaitija and Aukstaitija.** As much as he may
have been politically motivated to emphasize the unity of Zemaitija
with the rest of Lithuania in the face of the still ongoing territorial
disputes with the Teutonic Order, he was quite right in his etymolo-
gising: Zemaitija is a Low Land (< Lith. *#emas, low’), Aukstaitija is
an Upper Land (< Lith. *aukstas, ‘high, tall’).** It is fairly reasonable
to suggest that the language spoken at his court was Lithuanian:
when in 1429, during a conversation amidst high-ranking foreign
personalities Vytautas wanted to be confidential with King Jogaila
of Poland, he spoke Lithuanian*; when he was preparing for his
would-be coronation he specially invited Heinrich Holt, the Grand
Marshal of the Teutonic Order, because he knew the language of ‘our
land’ and therefore would be able to converse with ‘our people’.*
As the majority of Vytautas’ high-ranking men were Roman Catholic

42 It may be noted that the first Lithuanian common (not proper) noun was written
down only at the end of the fifteenth century by the Italian humanist Filippo
Buonaccorsi active in Poland. It was gyuotem, modern Lithuanian gyvate, that is
snake: AliSauskas, Sakymas ir rasymas, 44.

4 Codex Epistolaris Vitoldi Magni Ducis Lithuaniae, 1376-1430, ed. A. Prochaska
[Monumenta Medii Aevi Historica res gestas Poloniae illustrantia, VI] (Cracoviae,
1882), 816: ‘Nos vero in lithwanico diximus ad vos’.

* This ethymology is still largely current in modern Lithuanian philological schol-
arship: cf. K. Biga, Rinktiniai ra$tai, 3 (Vilnius, 1961), 85-6; Z. Zinkevicius,
Lietuviy kalbos istorija, 2 (Vilnius, 1987), 13. It is not improbable that the term
Zemaiciai may derive from Zemé (land, soil). Cf. E. Fraenkel, Litauisches etymolo-
gisches Worterbuch, 2 (Heidelberg-Gottingen, 1965), 1299; W. Smoczynski,
Stownik etymologicany jezyka litewskiego (Vilnius, 2007), 777-8.

“ CEV, no. 1345, p. 816.

4 Ibid., no. 1428, p. 920. See also A. Szweda, Organizacja i technika dyplomacji
polskiej w stosunkach z Zakonem Krzyzackim w Prusach w latach 1386-1454
(Torun, 2009), 175-6.
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still bearing their Lithuanian names, it would be hard to imagine
that in this case other than the Lithuanian language was expected
to serve as the spoken language.¥ It is true that late-medieval and
early-modern scholars with humanistic inclinations were not unani-
mous as to which language family the language of the Lithuanians
and their cousins (Prussians and Latvians) should be attributed to.
Some thought of it as Slavic, some as Finno-Ugrian, some as differ-
ent from both of them and akin to still others. One of the earliest
authors to come up with the idea of the Lithuanian language as
separate from the Slavic ones was the Polish chronicler Jan Dtugosz
{1415-1480).%® He thought that the Lithuanian language was most
iikely derived from Latin.* Of course, such a theory of ‘origins’ has
long been abandoned, but the discovery of the Lithuanian language
as separate from Slavic and Finno-Ugrian languages has remained
~alid and now it is a basic fact shared by philologists of most diversi-
ded backgrounds.

Having arrived at the conclusion that it is highly advisable to call
a1 spade a spade, we may reiterate: in the twelfth and thirteenth
centuries the Slavic term Litva (Lithuania) was applied to the Baltic
speakers located north of the Nemunas River.*° But who were they?
What mix of ethnic elements were they made of? And what politi-
cal manifestations did they represent? These are the questions that

" There can be no doubt that the interpreters serving for the Teutonic Order could
tell the difference between Lithuanian and Ruthenian. In relating the bragging
of drunken Lithuanian boyars in the castle of Veliuona in 1412, one interpreter
noted that the garrison spoke Lithuanian, Polish, Ruthenian and Tatar: Betlin,
Geheimes Staatsarchiv PreuRischer Kulturbesitz, OBA 1772. For more about the
use of the Lithuanian language in late-medieval and sixteenth-century Lithuania,
see A. Dubonis, ‘Lietuviy kalba Lietuvos DidZiojoje Kunigaikstystéje nuo XIV a.
pabaigos iki pirmosios knygos (1547): vartojimo politika ar politinis vartojimas?’,
Lietuvos DidZiosios Kunigaikstystés istorijos krastovaizdis: Moksliniy straipsniy
rinkinys. Skiriama profesorés Jiratés Kiaupienés 65-meéiui, ed. R. Smigelskyté-
Stukiené (Vilnius, 2012), 35-59.

* On this and many other issues related to the history of the philology of the Baltic
languages in the fifteenth and sixteenth centuries, see P. U. Dini, Aliletoescyr.
Linguistica baltica delle origini: Teorie e contesti linguistici nel Cinquecento
(Livorno, 2010), 152-6; idem, Prelude to Baltic Linguistics: Earliest Theories about
Baltic Languages (16th century) (Amsterdam-New York, 2014), 46-50.

- Dlugosz, Jan, Annales seu cronicae incliti Regni Poloniae. Liber decimus (1370-
1405), ed. D. Turkowska (Varsaviae, 1985), 164.

Kibin’, Ot iatviazy do Litvy, 81, 135.
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have been addressed by generations of scholars. Even in areas much
better served by historical records and up-to-date archaeological
research, the issues related to the so-called process of ethnogenesis
are notoriously difficult to tackle. Here we will outline the basic
considerations that seem to us to be most convincing to date and
necessary for a proper understanding of the process of conversion.

There is no scholarly consensus as to the etymology of the name
of Lithuania or Lithuanians. Some decades ago, when Lithuania
was still isolated from the free world, the theory that the name of
Lithuania derived from the rivulet Lietauka was the most current
among philologically-wise academics.®! But even then, this theory
did not carry much conviction outside this circle, because any
commonsensical person was free to wonder how on earth a mere
eleven-kilometre-long rivulet could have given rise to the name of
a people and a land of no small proportions. This theory seems all
the less convincing if we take into account that in 1009, at the time
when Bruno of Querfurt perished somewhere in confinio Ruscie
et Lituae, the latter term had already come to designate a region
with no signs of political centralization whatsoever. That is why
it is virtually impossible to find a reasonable explanation for the
hydronymic origin and the spread of the name Lietuva.

As we have noted, the Quedlinburgian Litua is a Slavicized form
of Lithuania and here it must simply denote the land of Lithu-
anians. Philologists have conclusively demonstrated how the East
Slavic /lumssa derived from Lietuva/Leituva.®? Russian chronicles
retained a dual meaning of Litva throughout the thirteenth and
fourteenth centuries: the same word Litva designated the people
and their land simultaneously, and it is not always instantly clear
from the context which meaning is implied. Recent philological and
historical research has resulted in highly probable explanations that
allow the insights of both fields of knowledge to meaningfully con-
verge. The philologist Simas Karalitinas has advanced a thesis that
Lithuania/Lietuva/Litva must originally have meant the coming
together of men to form a retinue or warband, corresponding basi-

51 K. Kuzavinis, ‘Lietuvos vardo kilmé’, Kalbotyra, 10 (1964), 8-10.
2 Ibid., 12; Zinkevicius, Lietuviy kalbos istorija, 2, 13.
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cally to Old Scandinavian institution of lid.>® The historian Arttras
Dubonis has explored most comprehensively a certain social group
of Lithuanians within Lithuanians who retained the original name
of Lithuanians, Leitis.>* From historical sources coming down from
the fourteenth to the sixteenth centuries it is clear that they rep-
resented grand-ducal servitors rendering services more or closely
related to the military sphere: horse breeding, participation in mili-
tary campaigns, guarding of the frontier.>> When these discoveries
became known to the outside world, they were further developed
into a theory about a common Lithuanian-Latvian tribe called Leitis
and its wide-ranging migrations resulting from the Slav pressure
on the region of the middle and upper Dnieper river.®® As this
theory represents a bundle of shreds of evidence from chronologi-
cally extended period of time, it looses much of its force. There is
absolutely no certainty what the Eastern Baltic tribes exposed to
Slav pressure used to call themselves. The social group leitis could
come into being only when grand-ducal power already existed (that
is. not earlier than the reign of Mindaugas), so references to this
group while dealing with pre-state period are out of the question. It
means that Litva existed prior to servitors called leitis. If Karalitinas
is right, then it is likely that the members of warbands forming be-
vond the western rim of the East Slavic expansion could well have
called themselves something like leitis (in singular) and their group
‘eituva/lietuva. Their range of activities or simply the phenomenon
of the rise of warbands in a linguistic milieu whose speakers only
later became aware that they spoke Lithuanian provides a clue as
1o why Lithuanian/Lithuania succeeded in covering quite a wide
area at the time when there could be no talk of any state-like politi-
cal structure. Thus by the early eleventh century Lietuva acquired
additional (territorial) meaning. It gave rise to the name lietuvis,

* S. Karaliiinas, ‘Lietuvos vardo kilmé’, Lietuviy kalbotyros klausimai, 35 (1995),
78-88. On lid in Sweden, see P. Line, Kingship and State Formation in Sweden,
1130-1290 [The Northern World. North Europe and the Baltic c. 400-1700 AD.
Peoples, Economies and Culures 27] (Leiden-Boston, 2007), 255-61.

* A, Dubonis, Lietuvos didZiojo kunigaikscio lei¢iai: IS Lietuvos ankstyvyjy valstybiniy
struktiiry praeities (Vilnius, 1998). Cf. also Karalitinas, ‘Lietuvos vardo kilmé’, 81-2.

* Cf. Dubonis, Ldk lei¢iai, 25-34, 68-82.

* Bojtar, Foreword to the Past., 132-3, 135-7.
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an inhabitant of Lithuania. It is conceivable that this name did not
gain exceptional currency as the existence of the very name of the
aforementioned grand-ducal servitors leitis demonstrates. The lat-
ter were used as agents to bring more problematic or simply more
necessary areas under grand-ducal control.’” This was the case in
some districts of Zemaitija and in some parts of present-day Belarus.
These Lithuanians contributed (unwittingly) to the wider diffusion
of their own name: there are quite a few localities in present-day
Lithuania still bearing names LeiCiai, Lai¢iai and the like.*® They
also contributed to a much more widespread diffusion of the name
Litva in various districts of Belarus in the sixteenth century.®® On
the other hand, the existence of the name lietuvis (Lithuanian) may
be inferred from the grand-ducal title which in the times of pagan
Lithuanian stressed the rule over people (rex lithuanorum), not ter-
ritory. In sum, the rise and diffusion of the name Lietuva/Lietuvis/
Litva has much in common with the name of Rus’. The Swedish art
of rowing, which gave the name to Viking adventurers in Eastern
Europe,® was no more special than the ‘Lithuanian’ habit of taking
part in warband life. The difference is that the name Rhos and its
derivatives came to be appropriated and recycled by ethnically dif-
ferent groups. By contrast, Lithuanians retained their old name, to
the chagrin of some modern Belarusian nationalists. It is very likely
that thanks to their distant ancestors, nameless Eastern Baltic tribes
were prompted to be called and to become Lithuanians.

It seems very probable that the tenth-century advance of the
East Slavs archaeologically detectable in the upper reaches of the
Nemunas and Neris rivers as well as in the very vicinity of Kievan
Rus’ prompted the still free local Baltic society to adapt to new cir-
cumstances and challenges. The advance of the Riurikid rule must
have been conducive to the formation of numerous warbands and
thus to the adaptation of local communities to hierarchical struc-
tures of power. In this respect the Lithuanians differed significantly

57 Dubonis, Ldk leifiai, 55-7, 59-60, 74-8.

58 1bid., 22-5.

59 Cf. Dubonis, Ldk leifiai, 40-3.

6 G. Schramm, ‘Die Herkunft des Namens Rus’: Kritik des Forschungsstandes’,
Forschungen zur osteuropdischen Geschichte, 30 (1982), 12ff. See also Franklin,
Shepard, The Emergence, 27-50.
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from rigidly conservative Prussians, who, even in the face of the
Teutonic onslaught in the thirteenth century, remained true to their
egalitarian principles.5!

The Eastern Slavs, the ancestors of present-day Belarusians,
Ukrainians, and Russians, came to know Lithuanians as members
of such roaming warbands. The earliest notice of Litva to date is
contained in the inscription of birch-bark No. 590: ‘Litva made
war on the Karelians’.®? After a recent redating it must be dated to
the late eleventh century.®® As now there is no good clue to relate
this piece of information to any known event, it is impossible to
tell whether Novgorodians feared or rejoiced when this happened.
From somewhat later time, the second half of the twelfth century,
Lithuanians are known to have played a role of mercenary troops in
internecine wars between the Riurikid princes.* It was the job of
Lithuanians to get pay and booty for their military service. Thanks
to such employment, the leaders of warbands became ever more
self-assertive and in time they would launch their raids unsolic-
ited by Rus’ian potentates. As Rus’ then represented a patchwork
of principalities, the coordinated response to the threat from the
Lithuanians was largely unforthcoming.®> From the late twelfth

Cf. A. NikZentaitis, ‘Zur Frage der Fiirstenschicht in der baltischen Gesellschaft
des 13. Jahhunderts’, Liibeck Style? Novgorod Style? Baltic Rim Central Places as
Arenas for Cultural Encounters and Urbanisation 1100-1400 AD. Transactions of
the central level symposium of the Culture Clash or Compromise (CCC) project held
in Talsi September 18-21, 1998 [CCC papers, 5] (Riga, 2001), 334-5.

= http://gramoty.ru/index.php?no=590&act=full&key=bb. http://www.kirjazh.
spb.ru/biblio/pizv_bg/pizv_g0.htm#590 (last accessed on 1 June 2015).

* Ibid. It must be noted that close upon its discovery in 1981, this birch-bark letter
was dated to the last decades of the twelfth century and its earliest commentators
viewed it in the context of an all-out regional conflict in which Lithuanians moved
against the allies of Novgorod, the Karelians, and thus were supposedly acting
on the side of the Swedes: V. L. lanin, A. A. Zalizniak, Novgorodskie gramoty na
bereste (iz raskopok 1977-1983 gg.). Kommentarii i slovoukazatel’ k berestianym
gramotam (iz raskopok 1951-1983 gg.) (Moscow, 1986), 50-1. Now, when this
piece of birch-bark was considerably redated, the said interpretation looks like
a product of the Cold War imagination. For the later redating, see V. L. Ianin,
‘Berestianaia gramota N2 590, Istoricheskaia arkheologiia: Traditsiia i perspektyvy.
K 80-letiiu so dnia roghdeniia D. A. Avdusina (Moscow, 1998), 387-8.

> Kibin, Ot iatviazy do Litvy, 132-3.

= Cf., for example, measures undertaken by Novgorod in 1198 to prevent Lithuanian
predatory activities in its domains. Novgorodskaia pervaia letopis’ starshego i
mladshego izvodov [N1L], ed. A. N. Nasonov (Moscow-Leningrad, 1950), 44.
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century the presence of Lithuanian warbands was felt along the
main northern trade routes from the Lower Daugava (Dvina) all the
way to its upper reaches, and along the river Lovat in the direction
of Lord Novgorod the Great.

By the early thirteenth century Lithuanian raiders began to pay
occasional visits to the lands of Volyn’ and Galich in the south-west
Rus’. The very distance and direction of Lithuanian raids show that
these warriors were well familiar with routes and local political
constellations within Rus’. By then Lithuanians were quite at home
in such lands as Polotsk and small Rus’ian principalities of Koknese
and Jersika on the Daugava River. Such activities were conducive
to the emergence of strong men (kniazi, dukes) who, although not
immune to temptations to eliminate each other, somehow managed
to form a consensual agreement geared up to mounting raiding
parties into neighbouring lands. Therefore it is reasonable to recon-
struct the evolution of Lithuanian martial activities from defensive
to mercenary to expansionist in character. Arrangements struck for
such purposes were inevitably shaky ones, but the structure with
more powerful families/clans atop of less powerful came into being.
That is why it is possible to speak of the confederation of the Lithu-
anian lands from the first decades of the thirteenth century.®® Then
the lands of Lithuanians operated as an interconnected network
for spawning warbands. This characteristic feature is perhaps most
graphically expressed by Henry of Livonia.”’” In describing how, in
1207, a Lithuanian duke sought to exact revenge on the Sword-
Brothers for the annihilation of his lieutenant and warriors, the
chronicler remarked that for this purpose he gathered volunteers

% E. Gudavidius, ‘1219 mety sutarties dalyviai ir jy vaidmuo suvienijant Lietuvy,
Lietuvos TSR Aukstyjy mokykly mokslo darbai: Istorija, 22 (1982), 33-46; idem,
‘Dél Lietuvos valstybés kiirimosi centro ir laiko’, Lietuvos TRS Moksly akademijos
darbai, series A, 2(83) (1983), 61-70; idem, ‘Dél lietuviy Zemiy konfederacijos
susidarymo laiko’, Lietuvos TSR Aukstujy mokykly mokslo darbai: Istorija, 24
(1984), 12-28.

 For his person see A. V. Murray, ‘Henry of Livonia and the Wends of the Eastern
Baltic: ethnography and biography in the thirteenth-century Livonian mission’,
Studi Medievali, 54 (2013), 809-14. On his ‘Chronicon Livoniae’ see Crusading
and Chronicle Writing.
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from all over Lithuania.®® A more stable structure of Lithuanian rul-
ing clans came to spotlight thanks to the peace treaty of 1219 con-
cluded between Lithuanian dukes and the rulers of Galich—- Volyn’.*
Lithuanian lands were represented by twenty-one dukes, among
whom five — Zivindubas, Daujotas, Dausprungas, Mindaugas, Vili-
gaila -~ were senior. It is worth paying attention to the fact that these
five men and the rest of the group bore ethnic Lithuanian names
(this was, incidentally, not a men-only club, as there just happened
to be one widow, Plikosova, named so after her late husband, whose
name must have been Plikis, that is, ‘Baldy’).

We also have to stress that the 1219 treaty included dukes from
Zemaitija. This land in west Lithuania has of old been a subject of
much speculation and rumination among archaeologists, linguists,
and historians alike. Were Zemaitijans a different ethnic group sub-
sumed by Eastern Lithuanians to form a unitary modern Lithuanian
nation, or were they simply Lithuanians with more pronounced
local cultural features and more acute sense of regional identity?
Most Lithuanian archaeologists tend to subscribe to a view that
Zemaitijans constituted a separate ethnic group identifiable in the
area of archaeological culture known by the name of Samogitian
Flat Cemeteries (or Burial Grounds) Group in as early as the fifth
century AD.” Most Lithuanian linguists tend to view Zemaitijans
in geographical and philological terms, because, according to
them, there is no ground for treating Zemaitijan as a separate
language - it is one of the dialects of the Lithuanian language. It
is to be noted that since each of these interpretative camps has its
own ‘dissidents’, we may be sure that this debate will not die down

** ‘Heinrici Chronicon Lyvoniae’, 259: ‘Post hec recordati Lethones omnium
occisorum suorum a Rigensibus et Semigallis ante duos annos, miserunt per
totam Lethoniam, colligents exercitum magnum’.

= ‘Ipat’evskaia letopis”, 735-6; E. Gudavicius, Mindaugas (Vilnius, 1998), 137-43;

recapitulated by Bojtar, Foreword to the Past, 176-8. This treaty is traditionally

dated to 1219, though it is more probable that it was concluded at the turn of

1219-20: D. Dabrowski, Daniel Romanowicz krél Rusi (ok. 1201-1264): Biografia

polityczna (Cracow, 2012), 103.

A good overview of the Balt cultures during the Migration period in English is

given in A. Bitner-Wréblewska, From Samland to Rogaland, 21-31.
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for long.”! Lithuanian historians seem to be divided more evenly,
but at present time it seems that the majority of them are still go-
ing along with the majority of linguists. There are some inherent
drawbacks in all these fields of scholarly inquiry. In our opinion,
Lithuanian archaeologists have relied too heavily on the mode of
thinking characteristic of Gustaf Kossinna or Yulian Bromley as
may be inferred from their haphazard rush to identify different
archaeological cultures with ‘respective’ tribes or ethnic groups.”
Lithuanian linguists jump too rashly to their final conclusions on
the basis of linguistic evidence alone. As for Lithuanian historians
who are in possession of evidence dating from not earlier than the
thirteenth-fourteenth centuries, it is hard for them to engage in a
debate with archaeologists, because the main stock of arguments of
the latter lies in the time of the Great Migrations.

It is clear that at present there is no possibility to give answers
or supply clues that would satisfy every specialist in every field of
specialisation. For the purposes of our study, some observations
would suffice that are, in our view, most pertinent and helpful for
a better understanding of the conversion of Zemaitija, which will

7t The best overview of this debate and the most comprehensive treatment of the
“Zemaitijan question’ to date is provided by P. Kalnius, Zemaiciai: XX a. - XXI a.
pradzia (Vilnius, 2012), 75-122.

72 The phenomenon of G. Kossinna and I. Bromley and the impact of their theories
on archaeologists have been amply discussed by F. Curta, The Making of the Slavs:
History and Archaeology of the Lower Danube region c. 500-700 (Cambridge,
2001), 15ff. The preoccupation of Lithuanian archaeologists with certain ethnic
groups in identifying certain archaeological cultures is perhaps most graphically
expressed in the ‘invention’ of the tribe of Aukstaitijans (Lith., Aukstaiciai =
Eastern Lithuanians). This notion and term also occur in many a historical
textbook (for instance, H. Lowmianski, Studja nad poczqtkami spoteczeristwa
i paristwa litewskiego, 2 (Vilnius, 1932), 69-70). There are several meanings
of Aukstaitija in thirteenth-to-fifteenth-century sources: (1) a stettlement; (2)
a small area of land (territorium) extending in radius of 20-30 km from the
confluence of the Nemunas and the Neris rivers; (3) as a counterpart to binary
structure of ethnic Lithuanian lands Zemaitija/Aukstaitija, see A. Dubonis, ‘Kas
buvo aukstaiciai Lietuvoje XIII-XV amziais?’, Ministri Historiae. Pagalbiniai
istorijos mokslai Lietuvos Didziosios Kunigaik$tystés tyrimuose: Moksliniy
straipsniy rinkinys, skirtas dr. Edmundo Rims$os 65-meio sukakdiai, ed. Z. Kiaupa,
J. Sarcevitiené (Vilnius, 2013), 97-9, 103. In contrast to Zemaitija, Aukstaitija
was and has remained only a geographical term. The application of this term
to people living in Central and Eastern Lithuania is a comparatively moderm
development displaying only quite recent ethnographic features.
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be discussed in Chapter 8. So we are consciously placing a strong
emphasis on the activities of Lithuanian warbands, because it is
their military deeds which riveted the attention of Russian and
German chroniclers in the thirteenth century. We think this is not
accidental. It is hard to imagine any other wide-ranging sort of
activities in the conditions of a more or less subsistence economy
and in the absence of an articulate political culture. The prospect
of booty and the related increase in prestige and power served as
a bond that would occasionally bring together the warrior elites
from eastern Lithuania and Zemaitija alike. Despite the proximity
of the material culture of the Zemaitijans to that of the Semgal-
lians, these two tribes went their separate ways.” Semgallians
had their own catchment zone for troops.” We may suppose that
this process was facilitated by the linguistic proximity between the
people of Zemaitija and Eastern Lithuania. This relationship was
also reinforced by marital ties that brought some leading families of
Eastern Lithuania and Zemaitija together. And even allowing for the
self-evident truth that such deeds and relations were not sufficient
to keep cooperation in a long-term mode and up to such a degree
of permanence as could be observed in modern nation-states, their
importance should not be underestimated.

Eastern Lithuania and Zemaitija formed some sort of a political
entity — the Lithuanian land - that was recognizable to Rus’ian and
German chroniclersin the thirteenth and especially in the fourteenth
and fifteenth centuries.”> What gave Zemaitija her regional and, in
time, cultural peculiarity was the course of subsequent history that
was somewhat different from that of the rest of Eastern Lithuania.”
The grand-ducal domain lay in Eastern Lithuania in the area de-

" The material cultures of the Zemaitijans and the Semgallians were very similar in

the fifth to eighth centuries. With the introduction of cremation and the adoption

of swords in Zemaitija in the tenth century, the differences between these tribes

began to increase making Zemaitijans and Eastern Lithuanians more alike. See

1. Vaskeviditté, Ziemgaliai V-XIII am#iuje (Vilnius, 2004), 92-3 with references to

further litarature.

‘Heinrici Chronicon Lyvoniae’, 263: ‘Qui mittentes per omnes fines eorum

congregaverunt exercitum magnum...’.

"¢ Q. Halecki, Litwa, Rus i Zmud jako czesci sktadowe Wielkiego Ksiestwa Litewskiego
(Cracow, 1916), 25-8.

¢ 1Ibid., 31-42.
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lineated by the middle flow of the Nemunas and the Neris rivers.””
Lands further north were subsumed as annexes in the second half
of the thirteenth century. This was not the fate of the central part
of Zemaitija, which lay beyond the immediate reach of the Lithu-
anian grand dukes and their agents from the thirteenth and up until
the beginning of the fifteenth century.” Another decisive factor in
keeping Zemaitija relatively apart from the rest of Lithuania is to be
seen in the continual attempts of the Teutonic Order to subjugate
Zemaitija as the land of strategic importance separating Prussia and
Livonia. Some sort of cleavage was already there during the reign
of Mindaugas and was partly due to the peculiar circumstances of
his conversion to be discussed presently. Further cultural factors
underlying the peculiarities of the development of Zemaitija in
terms of social and cultural history need not occupy us here. In sum,
they represent part of the ongoing ethnogenesis of the Lithuanian
nation: from eastern Baltic tribes to a medieval natio under the
rule of one dynasty, to the modern Lithuanian nation built largely
by self-conscious intelligentsia of peasant extraction starting from
the second half of the nineteenth century. Also of note is the fact
that there is no evidence showing that in medieval or early modern
times Zemaitijans ever thought of themselves as an ethnic group,
let alone a nation, different from the rest of the Lithuanians.”®
That is why, we think, the attempts to conceptualise their history

77 H. Lowmianski, Studja, 2, 106-11. Gudavi¢ius, Mindaugas, 138—43.

78 1t must be kept in mind that the core area of Zemaitija comprised some 7600
square kilometres extending over the upland of Zemaitija (central part of modern
Western Lithuania, Zemaitija proper). Here the tribal structures remained intact
up to the early fifteenth century and were presided over by tribal aristocracy thus
called because of this archaic social structure. In political terms, when it came to
delineate Zemaitija with regard to larger teritorial units (Prussia, Livonia, Eastern
Lithuania), the territory of Zemaitija might approximate some 20000 square
kilometres, thus providing ground to call it ‘Greater Zemaitija’ as proposed by
Eugenijus Savi§¢evas in his fundamental study: E. Savi$¢evas, Zemaitijos savivalda
ir valdzios elitas 1409-1566 metais (Vilnius, 2010), 35-7.

7% It seems that this idea came to be operative in some radical circles soon after the
Lithuanian state was re-established in 1990. On the one hand, this was due to a
response to a wave of neotribalism that had swept Western Europe in the second
half of the twentieth century; on the other, it was caused by fallacies contained in
a book by an esoteric trickster: C. L. T. Pichel, Samogitia. The Unknown in History
(Wilkes-Barre, 1975). It was translated into Lithuanian in 1991 and reprinted in
2007.
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as that of ‘a failed nation-building’ are too far-fetched.®® Belarusian
nationalist phantasies of present-day Lithuanians as a by-product of
Zemaitijans are ill-informed at best, or infused with anti-Lithuanian
mania at worst. Their attempts to depict modern Belarusians as
erstwhile Lithuanians are starkly reminiscent of the Esopian donkey
masquerading as a lion. It is a pity that such a prominent scholar
like Norman Davies has failed to recognise nationalistic fury raging
behind a very thin veneer of (quasi)scholarly discussion.

The rise and fall of the Roman Catholic
Kingdom of Lithuania

The political structure of twelfth—early-thirteenth-century Lithu-
ania may best be described as chiefdom. It had no central power
radiating its authority all over the country, but it had dukes with
their retinues. That is why the coming of a sole ruler seems, with
hindsight, to have lain within the reach of some more resourceful,
more brutal, or perhaps simply more fortunate potentate. In 1219,
the narrow circle of five senior dukes included young Mindaugas
who was lucky enough to become the first sole ruler of Lithuania.
Mindaugas made his way to occupy a dominant position among
other Lithuanian dukes in the 1240s. The actual circumstances
leading up to his dominant position are not sufficiently clear. The
chronicle of Galich-Volyn’ informs us that he started hostilities
against some of his kin: some of them were either killed or expelled

: M. Niendorff, Das Groffiirstentum Litauen: Studien gzur Nationsbildung in
der Friihen Neugzeit (1569-1795) [Veroffentlichungen des Nordost-Instituts, 3]
(Wiesbaden, 2006), 179-99. By the way, the view that Zemaitija was part
of the Grand Duchy of Lithuania on a par with its Ruthenian annexes dates
back to some nineteenth-twentieth-century Russian and Polish authors. For
example, M. Liubavskii, Oblastnoe delenie i mestnoe upravlenie Litovsko-Russkogo
gosudarstva ko vremeni sozdaniia pervago Litovskago statuta (Moscow, 1892), 2,
35; L. Kolankowski, W piecsetlecie Horodta (Cracow, 1913), 6. An opposite view
maintains that Zemaitija was an integral part of Lithuania with more pronounced
regional features that obtained legal force over the course of the fifteenth century:
Halecki, Litwa Rus i Zmud#, 25ff. Cf. also S. Zajaczkowski, Studya nad dziejami
Zmudzi wieku XIII (Lviv, 1925), 2-5.
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from Lithuania.®* Mindaugas’ nephews Tautvilas and Gedvydas, to-
gether with their maternal uncle Vykintas, were offered the chance
to look for their fortune in the direction of Smolensk.®? They seem
to have acceded to this ‘proposal’, perhaps harbouring hopes that
in the wake of the Tatar onslaught fame and riches might be rather
easy to achieve. They failed in their attempt to carve out a lordship.
First the dukes of Suzdal’ beat them soundly, though they managed
to escape with their lives. Then Mindaugas sent his men to get rid
of them for good. However, he failed to eliminate them since news
of the approaching danger travelled faster than the duke’s troops.
They fled to their brother-in-law, Duke Daniil of Galich. The latter
refused to hand them over to Mindaugas. Daniil viewed such devel-
opments as a golden opportunity to strike the rising pagan polity.
He sent his messengers to Polish dukes asking for their participation
in the joint action: it is high time for Christians to move against the
pagans for they are fighting each other.®® Although Polish help
was unforthcoming®, Daniil managed to collect a conspicuous
array of allies: the bishop of Riga, the Master of the Teutonic Order
in Livonia, disgruntled tribesmen from northern Zemaitija and
Yatvingia (south-west of Lithuania). Mindaugas was thus encircled
by his enemies. After the first attacks from the south led by the
Rus’ian dukes, in 1250 the Teutonic Order managed to penetrate

81 ‘Ipat’evskaia letopis”, 815. Galits’ko-Volins’kii Litopis, 112-13. The immediate
cause of this enmity remains elusive. Even so partial with regard to Mindaugas
a source as the Chronicle of Galich-Volyn’ admitted that a feud started because
of a mutual hostility. Methods applied by Mindaugas in his coming to sole rule
prompted a number of historians to compare him with Clovis, or Merovingian
rulers in general: J. Latkowski, Mendog krdl litewski (Cracow, 1892), 22-3;
Z. Ivinskis, Lietuvos istorija iki Vytauto DidZiojo mirties (Rome, 1978; repr. Vilnius,
1991), 162-3. Cf. Gudavicius, Mindaugas, 177.

82 ‘Ipat’evskaialetopis’, 815; Galits’ko-Volins’kii Litopis, 112. Amore detailed discussion
in: M. Giedroy¢, ‘The arrival of Christianity in Lithuania: early contacts (thirteenth
century)’, OSP, n. s., 18 (1985), 11-12; Gudavi¢ius, Mindaugas, 211-15.

8 ‘Ipat’evskaia letopis’, 815; Galits’ko-Volins’kii Litopis, 112; Giedroy¢, ‘The arrival...
(thirteenth century)’, 20-1.

84 This matter has been a moot point in historiographical research so far. The position
of the Polish Piasts, most probably Bolestaw the Shy of Cracow and Siemowit of
Mazovia, might best be explained by a ‘wait and see’ attitude. Cf. Dabrowski, Daniel
Romanowicz, 306. See also W. Nagirnyj, Polityka zagraniczna ksiestw ziem halickiej
i wolyriskiej w latach 1198 (1199)-1264 (Cracow, 2011), 271.

78



HIGH HOPES ON DIFFICULT TERRAIN

deeper into Lithuania than ever before or after.®> About this time
his major rival Tautvilas received baptism at the hands of Bishop
Nicholas of Riga.®® This baptism might be viewed as an attempt by
Tautvilas and his sponsors to replace a pagan ruler with a Christian
one, if the direct conquest of the country proved beyond the reach.
The sponsorship at the baptism of Tautvilas invested the bishop of
Riga with not negligible moral advantages as compared with the
Livonian master.

The devastation caused to Mindaugas and his allies by the
military campaigns of 1249 and 1250 prompted him to seek a way
out of this awkward situation by trying to win over the Livonian
landmaster Andrew of Stirland. Mindaugas’ proposals did not fall
on deaf ears. The anti-Mindaugas coalition began to crumble and
now new horizons were open to the duke through the good offices
of the Livonian Order. The Teutonic Knights supported Mindaugas
in beating back the last most serious attack by his enemies. Early in
1251 Mindaugas was baptized into the Catholic Church. The Pope
became more accessible to Mindaugas than ever before.®”

Mindaugas established contacts with Innocent IV when his
envoys, accompanied by Teutonic Knights, were received by the
Pope in Milan in July 1251. The news was good: a ruler on the far
eastern marches of Latin Europe had received baptism. On this oc-
casion the Pope issued six bulls that showed how it was planned to
introduce Christianity into Lithuania, and how natural law should
be supplanted by the Law based on divine authority. Acceding to
Mindaugas’ own request, the Pope declared him a special son of the
Church, and took him, his family and his possessions under papal
protection.®® The bishops of Osel (Saaremaa) and Kurland were
commissioned by the Pope to take care of ensuring for Mindaugas

* Gudavidius, Mindaugas, 219.

" There is an opinion that the bishop who sponsored the baptism of Tautvilas was
Albert Suerbeer: Giedroyé, ‘The arrival... (thirteenth century)’, 22. This opinion
in untenable because Tautvilas was baptised in Riga in 1250 and then the local
ordinary was Bishop Nicholas (1229-1253): Gudavidius, Mindaugas, 215.

" All this internal strife in Lithuania, in which its neighbours were taking active
part, has recently been discussed in Gudavi¢ius, Mindaugas, 211-27.

' Sends Latvijas Vestures Avoti [SLVA], ed. A. évébe, 11/2 (Riga, 1940), no. 336, pp.
308-9. VMPL, 1, no. 102, p. 49 (17 July 1251).
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freedom from unwarranted molestation that might have imperilled
his newly-acquired status and the lands brought under the papal
protection.®® Bishop Heidenreich of Kulm was empowered to crown
the newly converted ruler.”® The same bishop also had to find a
suitable candidate for the office of bishop, to consecrate him and
to receive his oath of allegiance to the Holy See®. The bishops
of Dorpat (Tartu) and Osel were prompted to lend their support,
together with the Teutonic Knights, on behalf of this neophyte ruler
eager to convert and subjugate the remaining pagans.® In sum, all
these bulls convey the impression of a new Christian kingdom in
statu nascendi. By allowing the new convert to be crowned a king
and by creating a new bishop directly subordinate to the Holy See,
the Pope prepared ground for two seminal institutions that were
useful (but not indispensable, of course) to any independent state
in Medieval Europe: a crown and an ecclesiastical province. Such
institutions could well be used as a means to infuse the new Catholic
kingdom with articulate political culture and the necessary ideo-
logical outfit. One of its salient features would be the propagation
of the faith. This strain was reinforced even more when in 1255,
acceding to the request of Mindaugas, Pope Alexander IV confirmed
his rule over the already occupied Rus’ian lands and justified the
new kingdom’s expansion into Rus’ as conducive to the propagation
of the Catholic Faith among the Orthodox believers.®* From his
Teutonic tutors Mindaugas should have received the first lessons in
political theology. It is conceivable that in his approach to the pope
he was spurred on by much the same privileges as had already been
granted to Daniil of Galich in the late 1240s, at the time when he
and his subjects showed some inclination towards Church Union.**

% SLVA, 11/2, no. 337, p. 309; VMPL, I, no. 103, p. 49 (17 July 1251).

% SLVA,11/2,1no0. 335, p. 308; VMPL, I, no. 104, p. 50 (17 July 1251); A. Wisniewska,
Henryk-Heidenryk pierwszy biskup chetmiriski (Pelplin, 1992), 70-5.

91 Urkundenbuch des Bisturms Culm, vol. 1: Das Bisthum Culm unter dem Deutschen Or-
den 1243-1466, ed. K. P. Wolky [Neues preussisches Urkundenbuch. Westpreussischer
Theil] (Danzig, 1885), no. 28, p. 15; VMPL, I, no. 105, p. 50 (17 July 1251).

2 SLVA, 11/2, no. 338, pp. 309-10; VMPL, I, no. 106, pp. 50-1 (26 July 1251).

% VMPL, 1, no. 123, p. 61 (6 March 1255).

9 B. N. Floria, Issledovaniia po istorii Tserkvi: Drevnerusskoe i slavianskoe
Srednevekov’e (Moscow, 2007), 200.
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One can already note a discrepancy between what was being
discussed in the core areas and high places of medieval Latin Eu-
rope and what was done on the ground in the more far away places.
Pope Innocent IV is rightly famous for his teaching on the rights of
infidels to property and lordship.” In this he was clearly at odds
with a canon lawyer called Hostiensis, who taught that after the
birth of Jesus Christ, pagans ceased to have any title to legitimate
rule and property, and all this could rightfully be taken away by
Christians if their actual possessors were so blind as not to accept
the truth of the Word. Such high-flown discussions would have
rallen on deaf ears in the still largely barbarian lands between the
principalities of Poland and Rus’, so a more straightforward way
of consolidating a newly Christian monarch’s power was allowed.
If the theory of Hostiensis served well for the Teutonic Order, the
bulls of Innocent IV could have served Mindaugas just as well had
he managed to achieve such successes as could already be seen on
the part of the Teutonic Knights. The bulls of Innocent IV concern-
ing Lithuania under Mindaugas may serve as an illustration of the
major role played by petitioners in getting what they desired most.
On the eastern outskirts of the Latin Christendom, fine speculative
differences tended to give way to more clear-cut certainties.

By outmanoeuvring his enemies, Mindaugas succeeded in split-
iing up their camp effectively. Tautvilas, seeing no more sense in
staving in Livonia, bade good-bye to the well-meaning bishop of
Riga and moved to his friends in Zemaitija. He was still in touch with
Daniil of Galich, but their joint attack on one of Mindaugas’ main
castles was beaten off: Mindaugas had some Teutonic troops fight-
ing successfuly on his side. After some further inconclusive fighting
a peace was reached between Mindaugas and Daniil. Tautvilas also
came to terms with Mindaugas and managed to install himself as
duke in Polotsk. Some decades later, considering the final outcome
of all this fighting, a Ruthenian chronicler vented his understand-
able indignation: it was Master Andreas, corrupted as he was by

* J. Muldoon, Popes, Lawyers, and Infidels: The Church and the Non-Christian World
1250-1550 (Philadelphia, 1979), 29-48. For antecedents and further literature,
see A. Angenendt, Toleranz und Gewalt: Das Christentum zwischen Bibel und
Schwert (Miinster, 2009), 403ff.
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the gifts from Mindaugas, who created this non-Christian Lithuania
from which Germans suffer misfortunes to this very day!®

Having come out of this war with the upper hand, Mindaugas
was in a safe position to receive a royal crown. The coronation
took place some time at the the turn of July 1253.9 The location
of this ceremony remains elusive to this date.’® The settlement of
ecclesiastical matters was a bit more complicated. Instead of Bishop
Heidenreich of Kulm, it was Archbishop Albert Suerbeer of Prussia
and Livonia who received papal authorization in 1253 to conse-
crate his brother-priest, Christian, as Bishop of Lithuania.”® The
archbishop received from him the oath of allegiance, which was not
to the liking of Mindaugas, because allegiance was now due to the
archbishop and not the pope. Mindaugas appealed to Innocent IV
and the latter had to authorize the bishop of Naumburg to accept
the required oath of allegiance.!®

It proved still more difficult to provide adequate material support
for the new bishop and to remunerate the Teutonic Order for its
recent services. Mindaugas found himself in great difficulties when
he had to found a cathedral church and to provide its clergy with
adequate incomes. The bishop of Lithuania was granted landed pos-
sessions not in Eastern Lithuania, where the domain of Mindaugas

% ‘Ipat’evskaia letopis”, 817; Galits’ko-Volins’kii Litopis, 113.

97 There is a more or less general consensus among Lithuanian historians that the
coronation must have taken place on 6 July (Sunday) 1253. This date has been
deduced by the historian Edvardas Gudavi¢ius and now is a Lithuanian national
holiday, the Statehood Day.

% The vision that the coronation of Mindaugas took place in Novgorodok (Belarus)
is rather widespread nowadays in professional and non-professional circles of
Belarus, though it is a pure invention first advanced by the sixteenth-century
chronicler Maciej Stryjkowski.

% VMPL, 1, no. 111, p. 53; LU, ed. F. G. von Bunge, VI (Riga, 1873), no. 2733, coll.
22-3 (24 June 1253). Fr Christian OT is explicitly mentioned in yet another
bull of Pope Inocent IV: LU, 1, no. 254, col. 337 (21 August 1253); Wiéniewska,
Henryk-Heidenryk, 73-4.

100 VMPL, 1, no. 120, p. 58 (3 September 1254). A special bull concerning the direct
subordination of Bishop Christian to the Holy See was issued on 20 September
1254: ibid., no. 121, p. 59. The bishop of Dorpat was informed about these most
recent developments and ordered to help keep the bishop of Lithuania safe from
any interference that might be contary to the true will of the pope: LU, I, no. 275,
coll. 356-7 (20 September 1254). These matters were discussed extensively by Z.
Ivinskis, ‘Mindaugas und seine Krone’, ZfO, 3 (1954), 360-86, and M. Hellmann,
‘Der Deutsche Orden und die Kénigskronung des Mindaugas’, ibid., 387-96.
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lay, but in Zemaitija.!®! After an apparent failure to get what was his
due there, Bishop Christian passed his rights over to the Teutonic
Knights.’2 These rights had to do with collecting tithes, which were
notoriously difficult to introduce in all the Baltic lands even if a
direct conquest was involved. Thus the Teutonic Order added one
more charter to those already received from Mindaugas. Most of
these grants were about lands in Zemaitija, a region that was not
controlled by the king.!®® How are we to interpret such grants that
were notoriously difficult to take effect? Was Mindaugas involved in
double-dealing, cunningly sabotaging his bishop and his Teutonic
allies? This interpretation seems to strain the available evidence
too much. There is no sign of any ecclesiastical censure invoked
by the bishop or the pope; there is no sign of displeasure shown
bv the Teutonic Order for inadequate remuneration from the king.
t seems more plausible to suggest that Mindaugas simply did not
want to undermine his position in Lithuania by alienating his sup-
oorters and subjects through donations to Germans. It was another
matter with major parts of Zemaitija: lands that had been in direct
opposition to his rule could well be written off without much ado.
Much the same socio-political constraints should be borne
‘n mind when we consider the fate of the cathedral church that
nad to be built by Mindaugas. A theory that Mindaugas had a
cathedral church built in Vilnius is quite widespread. This theory
came to full blossom in the 1980s, when the remains of some
zarlier church structure were discovered beneath the floor of the
oresent-day cathedral church of Vilnius.! Sensational news about
he remains of the cathedral church of Mindaugas was published

* LU, 1, no. 263, col. 345 (12 March 1254).

- Ibid., no. 266, coll. 348-50 (6 April 1254).

- These donations were published several times in the nineteenth and twentieth
centuries. The issue of their authenticity was discussed in detail by K. Maleczyniski,
‘W sprawie autentycznosci dokumentéw Mendoga z lat 1253-1261°, AW, 11
(1936}, 1-56.

It may be noted that a theory about Vilnius as the capital of Lithuania already
in the thirteenth century was advanced in as early as 1966. See R. Batiira, XIII
a. Lietuvos sostinés klausimw’, Lietuvos TRS Moksly akademijos darbai, series
A. 20 (1966), 141-65. Although it has had no foundation in contemporary
sources, it nevertheless facilitated the rise of ‘interpretations’ advanced by the
archaeologists who failed to correctly attribute the layers to respective periods of
time, when they came to excavate the basements of the Vilnius cathedral church.
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without bothering too much with chronological indicators, without
a critical analysis of medieval sources, and by showing excessive
confidence in legendary passages of sixteenth-century chronicles
and nineteenth-century romantic historians (such as Teodor Nar-
butt or Simonas Daukantas).!% It must be also borne in mind that
it was the time when the six-hundredth anniversary of the conver-
sion of Lithuania was approaching (1387-1987).1% It must not be
forgotten that at this time the notion of the study of history as a
patriotic duty was widespread. All this and the unforgettable years
of the late 1980s combined to produce a very strong public demand
for such ‘eye-opening’ discoveries as the cathedral of Mindaugas.
This theory was also supposed to provide some substance to yet
another theory: that the town of Vilnius had already existed in the
thirteenth century.!” Although much has changed in the study of
Lithuanian archaeology and history since then, Western scholars
remain largely unaware of what is going on the ground currently.
So it is not surprising that a theory of the cathedral of Mindaugas is
still reflected in some Western textbooks, when in Lithuania itself it
has already been basically reviewed and found wanting.%

105 N, Kitkauskas, A. Lisanka, ‘Nauji duomenys apie Viduramziy Vilniaus katedrg’,
Kulttiros barai, 5 (1986), 58.

106 A, Kajackas, ‘History and recent archaeological investigations of Vilnius
Cathedral’, La Cristianizzazione della Lituania (The Vatican, 1989), 265-72. Cf.
also M. Jucas, Krik§¢ionybés kelias | Lietuvq: Etapai ir problemos (Vilnius, 2000),
33. A skeptical opinion was voiced by Ktoczowski, Mtodsza Europa, 325.

197 There is a curious habit to be observed in certain circles of Lithuanian scholars of
assigning Lithuanian institutions to as early a date as possible. The rise of such
theories is partly due to personal rivalries, partly to a widespread belief in that
the ‘older’ is tantamount to what is viewed as something better, purer and more
genuine and authentic. This may be illustrated by attempts to see Vilnius as a
town already in the thirteenth century. Apart from just cited article by Batiira,
‘XIII a. Lietuvos sostinés klausimu’, see also his ‘Lietuvos metras¢iy legendinés
dalies ir M. Stryjkovskio “Kronikos” istoriskumo klausimu’, Lietuvos TRS Moksly
akademijos darbai, series A, 21 (1966), 265-83. The same holds true with the
attempts to antedate the rise of the Lithuanian state prior to Mindaugas. The
most recent instance of this school of thought is T. Baranauskas, Lietuvos valstybés
istakos (Vilnius, 2000). By and large, such theories may be viewed as Lithuanian
counterparts to Belarusian nationalist theories discussed above.

Cf. Fletcher, The Conversion, 505-6; Christianization and the Rise of Christian

Monarchy, 35; J. Tauber, R. Tuchtenhagen, Vilnius. Kleine Geschichte der Stadt

(Cologne, 2008), 14-15. The actual state of research is presented in a chapter

dealing with a theory of pagan temple, which allegedly stood in place of the

cathedral church of Vilnius. See Chapter 7.
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It must be stated that what is known about the cathedral in Lithu-
ania during the reign of Mindaugas is that it was only planned to be
built. Pope Innocent IV required that the consecration of the first
bishop of Lithuania be carried out on condition of the ruler hav-
ing provided a plot of land for a cathedral church to be built.'® We
know that the bishop was consecrated and this would supply the
strongest indirect evidence that a church may have been built. From
reading Innocent’s bulls on the vicissitudes of the consecration of
Christian it becomes clear that the bishop of Lithuania was already
consecrated, but his king was still doing no more than intending
to provide everything necessary for a cathedral church. Thus the
original condition of what things were to be first was circumvented.
From a legal point of view not everything was so bad, because the
bull of 24 June 1253 to Archbishop Albert Suerbeer did not stipu-
late so rigidly the prior condition of getting funds before consecrat-
ing the bishop.!'* Nevertheless, this evidence does indicate that a
cathedral church was not built yet. The matter of providing the new
bishop of Lithuania with a decent income seems also to have been
met halfway at best. In our opinion, this should not be viewed as a
sign of bad faith on the part of Mindaugas. As said, such failures
did not incur any censure from the pope or any other cleric. True,
\Mindaugas did receive an admonition from Pope Alexander IV to
defend the bishop of Lithuania, whose diocese was exposed to pa-
gan attacks on all sides, but this may be viewed as a natural reaction
on the part of the pope to what he had been told.!!! This admonition
should not be subjected to overinterpretation: standard papal pleas
for Christian rulers to ensure due respect and protection for clergy
are not (usually) taken to indicate that one ruler or another was

- VMPL, I, no. 105, p. 50 (17 July 1251).

Cf. Ibid. and ibid., no. 111, p. 53 (24 June 1253).

- PreufSisches Urkundenbuch. Politische Abtheilung, ed. R. Philippi, I/1 (Konigsberg,
1882), no. 312, p. 230 (7 March 1255). Relations between the Teutonic Order
and Mindaugas seem to have been a bit strained precisely in 12541255, due
to the Order’s dealings with Polish and Ruthenian rulers with regard to the
lands of Yatvingians, and this may have had a bearing on the relations between
Mindaugas and Bishop Christian, who was a member of the Teutonic Order. The
relations between Mindaugas and the Order were mended at the end of 1255.
See K. Stopka, ‘Misja wewngtrzna na Litwie w czasach Mendoga a zagadnienie
autorstwa “Descriptiones terrarum™, NP, 68 (1987), 249.
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pious or impious. The problems with the foundation of Church
organisation in mid-thirteenth century Lithuania might appear
rather as a more down-to-earth business if we consider that all this
was not easy in a country with no towns, no monetary economy,
with no people accustomed to paying taxes or rendering services
on a permanent basis.’? This state of affairs was quite clear to Pope
Innocent IV, who at the very outset of creating Church organisation
in Lithuania instructed the bishop of Kulm to advise the would-be
bishop and his priests to be as lenient as possible in demanding
tithes, lest neophytes were scandalized and diverted from their own
bono proposito.'*® So, in given circumstances Bishop Christian had
no other choice but to accompany his itinerant king, Mindaugas.
One may suppose that his life was not easy. In as early as 1257 he
left Lithuania and since then acted as a suffragan bishop in various
German lands (Cologne, Miinster).!'* In a word, there were no pos-
sibilities and too little time for a cathedral church in Lithuania to
have been constructed.

By lavishing papal benefactions on Mindaugas, Innocent IV
showed much confidence in the neophyte ruler and originally this
must have been grounded in what he had been told by the envoys
of the Teutonic Knights from Livonia and by Mindaugas’ envoys
from Lithuania.!*® Much the same predisposition was characteristic
of Pope Alexander IV. All this was far from personal predilections

112 Cf. Wisniewska, Henryk-Heidenryk, 74, n. 55.

13 SLVA, 11/2, no. 334, p. 307; VMPL, 1, no. 101, p. 49 (15 July 1251).

14 Bishop Christian left Lithuania in about 1257 never to return, and since that
year his presence is attested in Germany (Cologne, Miinster, Mainz); he died in
1270: D. Wojtecki, Studien zur Personengeschichte des Deutschen Ordens im 13.
Jahrhundert (Wiesbaden, 1971), 148-53. See also SRP, 1, 43; Regesta Lithuaniae
ab origine usque ad Magni Ducatus cum Regno Poloniae Unionem, vol. 1: Tempora
usque ad annum 1315 complectens, ed. H. Paszkiewicz (Warsaw, 1930), nos. 363-
5,370, 391, 392, 443a, 478a, 488. The motives for his departure are not known.
Presumably, neither Mindaugas nor the Teutonic Order managed to create
adequate conditions for pastoral care as he saw fit. In this respect his fate is similar
to that of a number of other thirteenth-century bishops, who, being unable to
maintain their position in precarious conditions prevailing in thirteenth-century
Livonia, acted as suffragan bishops in various German dioceses: K. Eubel, ‘Der
Minorit Heinrich von Liitzelburg, Bischof von Semgallen, Curland und Chiemsee’,
Historisches Jahrbuch 6 (1885), 92-103, see also Hellmann, ‘Die Papste’, 41.

% J. Stakauskas, Lietuva ir Vakary Europa X1II a. (Kaunas, 1934; 2nd edition Vilnius,
2004), 87.
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and the popes, as practical men, also had their own expectations of
Mindaugas. Now we can cast a tentative glance at Mindaugas as a
Christian ruler.

The mid-thirteenth century, when Latin Europe lived under
the threat of Tatar invasion, was an uneasy time. After the Tatar
incursion into Central Europe in 1241-42, Pope Innocent IV had to
take care of developing preventive and defensive measures against
a repetition of this invasion. Franciscan and Dominican friars were
sent out to see what the new scourge of God was like, and to try
1o establish how far the Mongols were pliable to accommodation
with Christians. Neither John of Piano Carpini nor William of Ru-
bruk brought back a consolation to the West. The correspondence
which took place between Innocent IV and Khan Giiyiik revealed a
chasm in communication — two worlds apart.’® Therefore the idea
of creating a defensive ring of Christian buffer-states was readily
picked up by the papacy.''” That is why the emergence of a Catholic
ruler next door to Orthodox Rus’ and relatively close to the Tatar
sphere of operations earned the additional value for Mindaugas
in the pope’s eyes. All the more so that the only thing that could
be held most fresh in the memory of the Roman Curia was news
brought by Carpini about Lithuanians who stealthily pillaged the
lands of Southern Rus’ in the wake of Tatar invasion.'*®* Now the
current change seemed much for the better. Similar hopes were
entertained by the pope with respect to Daniil of Galich who, in the
same year as Mindaugas, was crowned by Opizo, legate to Poland

* Cf. K.-E. Lupprian, Die Beziehungen der Pdpste zu islamischen und mongolischen
Herrschern im 13. Jahrhundert anhand ihres Briefwechsels [Studi e Testi, 291]
(Vatican City, 1981), 182-6 (a letter of Khan Giiyiik addressed to Pope Innocent
IV, 1246). See also P. Jackson, The Mongols and the West, 1221-1410 (Harlow,
2005), 46-7.

" Ibid., 95; J. H. Lind, ‘Mobilisation of the European periphery against the Mongols:
Innocent [V’s all-European policy in its Baltic context — a recantation’, The
Reception of Medieval Europa in the Baltic Sea Region [Acta Visbyensia 12] (Visby
2009), 77-80. In the light of the arguments advanced by Witalij Nagirnyj, the
idea of an anti-Tatar front is to be viewed with more circumspection. Cf. Nagirnyj,
Polityka zagraniczna, 259-62.

* Giovanni di Pian di Carpine, Storia dei Mongoli, ed. E. Menesto (Spoleto, 1989),
304, 308.
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and Prussia.'” The need for the crusade against the Tatars was
upheld by the next pope — Alexander IV.'?° No rescue from the West
was likely to materialise. However, one military action against the
Tatars did indeed take place in 1256. Mindaugas and Daniil decided
to cooperate in their anti-Tatar effort which ultimately must have
led to the capture of Kiev.'?! It is telling that the chronicle of Galich-
Volyn’ ascribes to Mindaugas this ultimate goal of the campaign.!??
The coordination between their troops was, however, poor and even
led to mutual clashes.!? Such a failure must be explained by a lack
of confidence between the two kings. This is not surprising if we
take into account the fact that, after all, they were competitors in a
power struggle within Rus’. Perhaps some surprise may be aroused
by simple daring on the part of Mindaugas: the ruler, who had only
recently survived thanks to external help, went out of his way to
reach out as far as Kiev. This is an indication that he tried to take up
seriously the role of a Christian king.

Evidence coming from the contemporary and near-contemporary
sources of Catholic provenance offers us a number of insights into
Mindaugas as a Christian and his milieu. It is known that before
and after baptism Mindaugas received instruction from Christian,
a member of the Teutonic Order, who in due course became bishop
of Lithuania.!?* It is known that Martha, wife of Mindaugas, was

119 K, Kwiatkowski, ‘Przeciw Batu-chanowi czy Mendogowi — okolicznosci, wymowa
i znaczenie polityczne koronacji Daniela Romanowicza Halickiego na kréla Rusi
w 1253/1254 roku’, Klio. Czasopismo poswiecone dziejom Polski i powszechnym,
5 (2004), 37-61; Dabrowski, Daniel Romanowicz, 356-8. The place of the
coronation in Drohichyn is viewed as a political statement by the newly-crowned
king vis-a-vis his pagan neighbours (Yatvingians) and his Polish allies.

120 1.J, 1, no. 268, col. 350 (9 March 1254).

121 Daniil, of course, had his own interests with regard to Kiev: Dabrowski, Daniel
Romanowicz, 281, 284, 388-9, 398-9.

122 Ipat’evskaia letopis”, 2, 838. Galits’ko-Volins’kii Litopis, 120.

123 ‘Ipat’evskaia letopis”, 839-40. Galits’ko-Volins’kii Litopis, 120-1; M. Bartnicki,
Polityka zagraniczna ksiecia Daniela halickiego w latach 1217-1264 (Lublin,
2005), 176-7.

124 LU, 1, no. 254, col. 337 (21 August 1253). Mindaugas gave testimony to his
religious zeal in a letter addressed to Pope Alexander IV. The letter has not
survived but its general contents are known from the papal reply. VMPL, I, no.
123, p. 60 (6 March 1255). It might be regarded as a mere lip service were it not
consonant with other actions - see below.
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a sincere Christian woman.'?* Priests of the Teutonic Order, who
remained in Lithuania after the coronation of Mindaugas found
themselves in circumstances enabling them to carry on the work of
evangelization.!?® There was a Dominican and Franciscan presence
in Lithuania and in the very milieu of Mindaugas. Mention should
be made of Bishop Heidenreich of Kulm, who crowned Mindaugas
in 1253. Friar Sinderamus OP was mentioned among witnesses
to documents issued by Mindaugas.’?” It is most likely that the
author of the Descriptiones terrarum, who left a vivid description
of the prospects for the mission in Lithuania and in neighbouring
countries in the time of Mindaugas, may have been a friar of the
Dominican or the Franciscan order.!?® All in all we can observe a

=* Cf. LR, lines 642656 and 6544-64.

== LR, lines 3569-72 and 3598-601.

<7 LU, 1, no. 252, col. 334 (July 1253); no. 354, col. 451 (mid-June 1260). The
latter document is spurious. For Sinderamus, see A. Selart, ‘Die Bettelmonche
im Ostseeraum zur Zeit des Erzbischofs Albert Suerbeer von Riga (Mitte des 13.
Jahrhunderts)’, ZfO, 56 (2007), 494-5.

=* The issue of the authorship of this tract has received ample attention from
scholars, who proposed a number of possible identifications as a result. According
to the Polish historian Karol Goérski, he may have been a Dominican friar, Henry,
Bishop of Yatvingians from about 1249: K. Gérski, ‘Descriptiones terrarum (Nowo
odkryte Zrédio do dziejéw Prus w XIII wieku)’, Zapiski Historyczne, 46 (1981),
11-13. His arguments were found not quite convincing by Jerzy Ochmanski, who
suggested a Dominican named Sinderamus, and a Franciscan named Adolfus
(both witnesses to the coronation of Mindaugas, which the author also attended).
He saw them as the most likely candidates for authorship, with a slight preference
given to the latter: J. Ochmarniski, ‘Nieznany autor “Opisu krajéw” z drugiej potowy
XIIT wieku i jego wiadomoéci o Baltach’, Lituano-Slavica Posnaniensia, 1 (1985),
113. A valuable contribution to the discussion was presented by Krzysztof Stopka,
who acknowledged that while it was impossible to deny that a Franciscan might
have been the author, the circumstantial evidence favoured more the Dominican
option: Stopka, ‘Misja wewnetrzna’, 256-8. Additional arguments in favour of the
Dominicans have been adduced by Gunar Freibergs, who saw St Hiacynth, the
leader of the Polish Dominicans of the first generation, as the most likely author
of the tract: G. Freibergs, ‘The Descripciones Terrarum: its date, sources, author
and purpose’, Christianity in East-Central Europe, ed. J. Ktoczowski, 2 (Lublin,
1999), 195. Only an essay by Jarostaw Wenta has been presented in favour of
the Franciscan option, in which one can find a plea calling for attention to the
milieu of the Franciscan Bartholomew of Bohemia. J. Wenta, ‘Do Goga z Magog.
Glos w sprawie autorstwa “Descriptiones terrarum™, Drogq historii: Studia
ofiarowane Prof. Jozefowi Szymariskiemu w 70 rocznice urodzin, ed. P. Dymmel,
K. Skupienski (Lublin, 2001), 32-8. A certain argument in favour of an eventual
possibility that, after all, a Franciscan might have been the author, may be seen
in the literary ‘escort’ of the tract: the manuscript held at the Trinity College in

89




THE CONVERSION OF LITHUANIA

cluster of Dominicans active in Lithuania. It must be emphasized
that this appearance overlapped not only with the Christian rule in
Lithuania, but also with incumbency of the fifth Master General of
the Dominican Order, Humbert of Romans, who was actively en-
gaged in keeping the missionary spirit among his brethren alive.'?
The presence of Franciscans in Lithuania in the time of Mindaugas is
attested too: we know of Fr Adolph and several of his brothers as be-
ing present in Lithuania in 1253.1%° Judging by their German names
and considering the then most active channels of collaboration, it is
legitimate to suppose that most of Dominican and Franciscan friars
came to Lithuania from Livonia. The traces of the friars in Lithuania
disappear from the early 1260s.'*! Their disappearance there seems
to have stood in direct relation to the fate of the Lithuanian Catholic
kingdom.

As far as it can be inferred from reliable evidence with regard
to the dynastic policy of Mindaugas, it looks likely that he was
conscious of the need to safeguard the succession of his Catholic
heir to the throne. This is evident from two letters of Alexander IV
issued on 6 March 1255. Although they deal with matters affecting
different internal and external affairs, they have something more in
common than the rendering of their contents in clichés of the Ro-
man Curia. First the pope allows Mindaugas to crown his would-be

Dublin (Ms no. 347) contains copies of the Testament of St Francis of Assisi and
of the prophecies of Joachim of Fiore. This indicates that the manuscript may
have belonged to some Franciscan friar: G. Labuda, SZ, 28 (1983), 258. See also
Selart, ‘Die Bettelmonche’, 496. The ‘Descriptiones terrarum’ is dated to 1255-
1260. The last year is deduced from the (supposed) apostasy of King Mindaugas
(Gorski, ‘Descriptiones terrarum’, 8) and therefore cannot serve as a reliable guide
as regards the terminus ante quem. The tract must have been written when King
Mindaugas was still alive (1263) and, probably, before the end of the pontificate
of Alexander IV (1254-1261). See Ochmarniski, ‘Nieznany autor’, 110.

B. Altaner, Die Dominikanermissionen des 13. Jahrhunderts: Forschungen zur
Geschichte der kirchlichen Unionen und der Mohammedaner- und Heidenmission
des Mittelalters (Habelschwerdt, 1924), p. X; Richard, La Papauté, 66, 117,
E. T. Brett, Humbert of Romans: His Life and Views of Thirteenth-Century Society
[Studies and Texts, 67] (Toronto, 1984), 55-6.

130 [1,1, no. 252, col. 334 (July 1253); no. 354, col. 451 (mid-June 1260). The latter
document is spurious.

This low ebb of mission activities in Lithuanian lands coincides with a similar
break in the lands held under Mongol control. Cf. B. Spuler, Die Goldene Horde:
Die Mongolen in Ruflland 1223-1502 (Leipzig, 1943), 233.

129
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heir, and then confirms his acquisitions in Rus’.’*? These cases may
characterize Mindaugas’ aspirations and will allow us to see what
the final outcome was.

The decision of Mindaugas to have one of his sons crowned as
heir-apparent indicates that Mindaugas wanted to see a Catholic on
the Lithuanian throne.’ It was thus intended to initiate the Roman
Catholic succession of Lithuanian kings. As the well-informed au-
thor of the Descriptiones terrarum informs us, Mindaugas received
his kingdom from the Roman see and enjoined his heirs to recognize
the same.”®* Such a scenario can hardly be regarded as a matter-of-
course if we take into account that paganism in Lithuania was still
alive and well in the thirteenth century. By doing so, Mindaugas
wanted to demonstrate that the new order of things ought to be
viewed as irreversible.’® It is impossible to tell even approximately
how many native Roman Catholic Christians there were in Lithu-
ania during the reign of Mindaugas. Scholars tend to assume that
besides Mindaugas and his family, his closest allies and people from
his entourage must have included some Christians. Parbus, a prince
from the land of Neris who headed Mindaugas’ embassy to Innocent
IV in 1251, was most certainly a Christian. However, this was not
vet a rule. Mindaugas’ brother-in-law Daumantas (Dovmont in Rus-
sian), the future Orthodox Saint Timofey of Pskov, must have still
been pagan in 1263.1%¢ It is also remarkable that we do not know the
Christian names of Mindaugas or other Christian Lithuanians, with

“: VMPL, 1, no. 123, p. 61.

*** His name was probably Ruklys: Gudavi¢ius, Mindaugas, 254.

"+ M. L. Colker, ‘America rediscovered in the thirteenth century?’, Speculum, 54
(1979), 722: ‘Hec habet etiam ad orientem conterminam Ruscie terram Lectavie.
Cuis rex primus Mendogus baptizatus est et in coronacione sua me ibidem
existente regnum suum a sede Romana recipiens hoc idem reliquid suis posteris
faciendum dummodo eandem ad huiusmodi factum curam adibeant diligentem’.

** It is conceivable that Mindaugas was not as hard-pressed by the spectre of a
possible pagan reaction as some British kings in the Early Middle Ages had been.
The latter happened to spare some of their sons as pagans so as to be able to
safeguard a throne for their family in case a pagan opposition grew too dangerous
for a continued Christian rule: Cf. Angenendt, Kaiseherrschaft, 179-81. See also
Fletcher, The Conversion, 362. Lithuanian pagans in the time of Mindaugas do not
appear to have been oversensitive as to what rite a king or duke would follow.

* S. C. Rowell, ‘Between Lithuania and Rus’: Dovmont-Timofey of Pskov, his life and
cult’, OSP, n. s. 25 (1992), 1-33.
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one notable exception of his wife, Martha. There is some paradox
in mid-thirteenth-century Lithuania: there was no opposition to
Christian rule as such, but there was no much Christian headway
either. This kind of stalemate may partly be explained by rough
conditions then prevalent in the lands that may loosely be called
Lithuanian and by reference to the still on-going warfare that was
in full swing.

It was not only Bishop Christian who felt he was attacked by
pagans on all sides. Mindaugas seems to have imagined that he had
to operate in the midst of pagans as well. He displayed a desire to
see such pagans converted through the help of the Roman Church.
In the conditions of the time this was nothing short of calling for a
crusade.”™ He was not alone in this since the Polish dukes were no
less eager to avail themselves of the crusades directed to the lands
of Yatvingians and Lithuanians. A series of contemporary references
to Lithuanians as targets of crusades show that there were still nu-
merous pagan Lithuanians who were not subject to the rule of Min-
daugas.’® Some of them operated in concert with Yatvingians in
the regions that were still free from the rule exercised either by the
Teutonic Order, or the Polish dukes, or the kings of Galich-Volyn’, or
Lithuania.’ The 1250s witnessed a flurry of activity directed at this
no-man’s land. In 1253, the Mazovian Duke Siemowit sponsored the
consecration of a Dominican friar, Wit, as bishop of Lithuania in the
hope of advancing his own territorial claims, and those of his Ru-
thenian allies vis-a-vis the Teutonic Knights in a stretch of disputed
Yatvingian lands.!* The Teutonic Order had also made considerable
progress in this direction, and a tripartite arrangement on how to
divide the recently conquered lands was reached at Racigz on 24

137 Stakauskas, Lietuva ir Vakary Europa, 243.

138 Pashuto, Obrazovanie, p. 50.

1% G. Blaszczyk, Dzieje stosunkéw polsko-litewskich od czaséw najdawniejszych do
wspdtczesnych, vol. 1: Trudne poczqtki (Poznan, 1998), 27-8.

140 J. Wyrozumski, ‘Litwa w polityce Piastéw’, Acta Universitatis Nicolai Copernici.
Historia, 26 (1992), 56; A. Szweda, ‘Problem biskupa litewskiego Wita’, KMW,
3 (2002), 341. The date of the consecration of Bishop Wit is not known for
certain. Terminus a quo for his consecration by Archbishop Petka of Gniezno is
1 November 1253. See ibid., 329; ‘Rocznik kapituly Poznanskiej, 965-1309, ed.
B. Kiirbis, MPH, n. s. VI (Warsaw, 1962), 33; Kronika wielkopolska, ed. B. Kiirbis
[MPH, n. s. VIII] (Warsaw, 1970), 100.
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September 1254.'! The next year saw Polish and Ruthenian dukes
succeeding in conquering much of Yatwingia.!*? In this context
the issue of the presence of Bishop Wit in (nominally) Lithuanian
lands is a moot point. Presumably, he may have been present there
before or after his consecration as bishop. In any event, he had first-
hand experience in his envisioned missionary field, which stood in
sharp contrast to the bright hopes on the part of the author of the
Descriptiones terrarum. As bishop he could have hardly had more
than one occasion to try to set his foot among his would-be flock. No
progress was made and the impressions left on the missionary may
be deduced from the title of his letter ‘On the deplorable condition
of Christians in Lithuania’.'** Wit was compelled to ask for release
from the obligations normally incumbent on a bishop. Pope Alexan-
der IV discharged him, and from 1257 he acted as suffragan bishop
in the dioceses of Olomouc, Wroctaw and Poznan.'**

There has been much speculation about possible relations be-
nween Bishop Wit, Bishop Christian, and King Mindaugas. There
is no sign that Wit had any dealings with Mindaugas, as there is
nothing to suggest that the bishops, Wit and Christian, had any
connections with each other. As they retained the character of mis-
sionary bishops, there was not much opportunity to raise disputes
over which of them was the true bishop of Lithuania. In the face
of bewildering difficulties this would have been absolutely out of

- Biatuniski, Studia, 100-102.

- The date of this campaign is usually dated to the winter of 1253/1254, but
probably it took place a year later as recently suggested by Nagirnyj, Polityka
zagraniczna, 280-81.

** Seemingly this letter was entitled ‘De christianorum in Lithonia conditione
deplorabili, ad sanctissimum et beatissimum patrem dominum Innocentium
papam quartum, fr. Viti de Ordine Praedicatorum, episcopi Lithoniensis, epistola’.
Its existence is mysterious, as it is said to have been preserved in the Cracow
Dominican friary up until the great fire of 1848; however, there is no medieval
or early modern reference to it, no copy, and all we know about it comes from a
reference to M. Wiszniewski, Historya literatury polskiej, 2 (Cracow, 1840), 158.
On bishop Wit, see Stakauskas, Lietuva ir Vakary Europa, 115-24; K. Stopka,
‘Préby chrystianizacji Litwy w latach 1248-1263’, AC, 19 (1987), 53-4; Szweda,
‘Problem biskupa’, 327ff.

= Analecta Vaticana, 1202-1366, ed. J. Ptasnik [Monumenta Poloniae Vaticana,
1] (Cracow, 1914), no. 73, p. 39 (1 March 1255). See also Szweda, ‘Problem
biskupa’, 329.
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question. However, shared missionary interests and attempts at
converting the pagans in general and at reducing the schismatics in
particular should be given due weight. This need was emphasized
in the process of the 1253 canonization of Bishop Stanistaw of
Cracow in which Polish Dominicans and Franciscans were actively
involved.'* There were numerous forces (the Teutonic Order, Polish
dukes, and the rulers of Galich-Volyn’ and Lithuania) bent on pro-
moting missions with a view to obtaining territorial gains. However,
it was much easier to lay claims than to fulfil them.

This is clear from the fate of Bartholomew of Bohemia OFM,
who was envisaged as a leading figure in the future crusade and a
future bishop of Lukow. His future see must have been placed in the
then far east of Mazovia, close to the confines of ‘the Lithuanians
and other infidels’ as described in a papal letter.1*6 The enterprise
was promoted by Bolestaw the Shy of Cracow and his saintly wife
Salome; it received support from the papal legate Opizo and the
Templars were ready to throw in their lot.*¥” The necessary authori-
zation was granted by Pope Alexander IV early in 1257. However,
within half a year everything was reversed as the same pope revoked
all prerogatives accorded to the friar and would-be bishop. Most
frequently this turn of events is imputed to the diplomatic skills the
Teutonic Order brought to bear at the Roman Curia. Presumably
it was they who were interested in not having a rival missionary
project launched, as it must have been directed to the perceived
detriment of their exceptional claims with regard to the lands of
the Baltic pagans.!“® This explanation is compatible with a general
picture of how the Teutonic Order used to pursue its own interests
with regard to its rivals, be they Polish or Rus’ian dukes. In the last

145 See MPH, ed. A. Bielowski, II (Lviv, 1872), 779-80; K. Kantak, Franciszkanie
polscy, vol. 1: 1237-1517 (Cracow, 1937), 99; K. Przybyszewski, Swiety Stanistaw
Biskup-Meczennik (Rzeszéw- Lancut, 2005), 519-20.

14 VMPL, 1, no. 143, p. 72: ‘in confinio Letwanorum et aliorum infidelium’ (1
February 1257).

47 M. Starnawska, Miedzy Jerozolimq a Lukowem: Zakony krzyzowe na ziemiach
polskich w sredniowieczu (Warsaw, 1999), 187, 201.

148 Kantak, Fransiczkanie, 100-101; J. Powierski, ‘Sprawa Prus i Jaéwiezy w polityce
Zakonu Krzyzackiego i ksigzat polskich w okresie po ugodzie wloctawskiej z
4 sierpnia 1257 roku’, KMW, 3 (1979), 257-8, 263; Stopka, ‘Préby’, 58-61;
J. Wyrozumski, ‘Litwa’, 57-8.
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resort it must be noted that such an explanation is based more on
learned deductions than on a source-based proof. In this case other
factors might well have been at play.'* However it may be, it is clear
that Bartholomew’s mission petered out without a trace. If we set
this failure in a chain of similar setbacks suffered by the advanc-
ing Catholic Christians in the late 1250s and 1260s, it is nothing
special: one more withdrawal from territories that proved far too
hard to turn into ‘normal’ Christian lands. For more than a century
Lukow remained a wasteland ~ ‘a belt of devastation’ — exposed to
periodical raids of Tatars and Lithuanians.’® However, in the late
1250s contemporaries were unaware of what the future was holding
in store for them. Christian enthusiasts were still casting their nets
in the turbid waters of the Baltic world. In the 1250s we observe
numerous attempts at bringing the remaining Baltic pagans under
the Christian rule: crusades, missionaries, application of force and
persuasion, encouragement and support given to foreign and local
rulers were involved in this process. In sum, we can characterise this
period as one of high hopes.

The author of the Descriptiones terrarum communicated the mes-
sage that it would be easy to bring pagan Lithuanians and Yatving-
ians to the font because from their early days they were brought
up by Christian wetnurses.!*! The geographical and encyclopaedic
treatises composed by Franciscan friars Bartholomew Anglian and
Roger Bacon had to facilitate familiarity with and access to lands
that until recently had been quite unknown.!®? Bacon must have
been surprised somewhat upon learning that there were numerous

“* For example, one may take into account the claims of the diocese of Leubus to
jurisdictional rigts in the Ruthenian lands: Abraham, Powstanie, 160-2, 195-6;
A. Weiss, Organizacja diecezji lubuskiej w sredniowieczu (Lublin, 1977), 78-87.
There exists a theory that internal problems of the Franciscan Order, absolutely
unrelated to the policy-making in the Baltic lands, may have impeded Friar
Bartholomew from carrying out his mission: J. Wenta, ‘Do Goga z Magog’, 38.
See also Selart, ‘Die Bettelmonche’, 492-3.

Blaszczyk, Dzieje, 1, 73—4.

“* Colker, ‘America rediscovered’, 723. On the phenomenon of captive women
spreading the Christian faith, see A. Sterk, ‘Mission from below: captive women
and conversion on the east Roman frontiers’, Church History, 79 (2010), 29ff.
The ‘Opus Majus’ of Roger Bacon, ed. J. H. Bridges, I (Oxford, 1897), 301: ‘Et haec
cognitio locorum mundi valde necessaria est reipublicae fidelium et conversioni
infidelium et ad obviandum infidelibus et Antichristo, et aliis.’
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pagans so close to hand in Lithuania: the latter, he thought, was
separated from the heartlands of Latin Europe by a distance as
small as that between Paris and Rome.'>® All such references taken
together leave one with the impression that mid-thirteenth-century
hopes and prospective with regard to missionary fields bear a stamp
of, let us say, modest optimism."** They were, however, to be dashed
in the near future.

By the end of 1250s, most of the lands of Prussians, Yatvingians,
Curonians and Semgallians were largely under Christian control.
The kingdom of Lithuania was officially a Christian realm, which
could be expected to become as Christian as the rest of neighbour-
ing lands. In contrast to this Christian advance, the situation in
Zemaitija was profoundly different. Pagans in Zemaitija took no
heed of donations made at the court of the king of Lithuania, nor
the king could do much to exact his will. The Teutonic Knights
were simply given green light to apply systematic pressure upon
Zemaitijans. As a prelude for battle, they built a castle and founded
the new town of Memel (Klaipéda) near the former Curonian set-
tlements. Klaipéda was located in a strategically important place
commanding easy access to the Baltic Sea and very close to the
Curonian Spit, which from 1255 served as a land bridge connecting
the Prussian and Livonian holdings of the Teutonic Order. This cas-
tle was to serve as a springboard for further conquests in Zemaitija.
The Zemaitijans proved a hard nut to crack. Time and again they
mounted their own raids into Curonia and inflicted either defeats or
tangible casualties to their Teutonic enemies. A critical moment was
reached in the summer of 1260. Prussian and Livonian branches of
the Teutonic Order organised a huge rescue operation to lift siege
of the stronghold of Georgenburg on the right hand bank of the
Nemunas River. It had been sealed off from the outside world by
Zemaitijans in 1259. Instead of waiting to be attacked, Zemaitijans

153 Fr. Rogeri Bacon Opera quaedam hactenus inedita, ed. J. S. Brewer, I (London.
1859), 403.

134 Cf. Freibergs, ‘The Descripciones Terrarumy’, 195-6; Altaner, Die Dominikanermis-
sionen, 235. For more on Roger Bacon’s view, see D. Bigalli, ‘Giudizio escatologico
e tecnica di Missione nei pensatori francescani: Ruggero Bacone’, Espansione del
Francescanesimo tra Occidente e Oriente nel Secolo XIII: Atti del VI convegno inter-
nagionale (Assisi, 1979), 153-86.
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invaded Curonia and thus compelled the Order’s military command
to adjust to new realities. The enemies clashed by Lake Durbé and
after a hard battle on 13 July 1260, the Teutonic Knights suffered
their greatest defeat ever in the thirteenth century: Master of Livo-
nia Burckhardt von Hornhausen, Marshal of Prussia Heinrich Botel,
and some 150 knights lay dead.'s® The numbers of the dead among
the humbler folk were unheard of before. Such was the impression
of Peter of Dusburg writing in 1320s.*° All in all, in the conditions
of the north this was a severe blow to receive. It served as a spark to
prompt the Great Prussian Uprising (1260-1274).'" It also compli-
cated the chances of survival for the Catholic kingdom of Lithuania.

The trajectory of the last years of Mindaugas’ reign is difficult
to chart with any certainty. This is largely so not so much because
of the lack of written sources, but because of the highly partisan
nature of the main narrative accounts. The most pertinent issue
here is that of the king’s religious allegiance in the last years of his
life. There is a widely spread opinion that at the end of his life Min-
daugas renounced his Christian faith and reverted to paganism.'*®
Another opinion asserts that he remained faithful to Christianity.'*®
The extremes of these two opinions are reached when one speaks
of the apostasy, and another tells that Mindaugas died almost as
a Christian martyr. Some historians have preferred to occupy a

155 Urban, Baltic Crusade, 207-9.

156 ‘Petri de Dusburg cronica terre Prussie’, 97.

157 J. Powierski, ‘Wybuch II powstania pruskiego a stosunki miedzy Zakonem
Krzyzackim i ksiazetami polskimi (1260-1261)’, KMW, 3 (1980), 305-10.

138 J. Voigt, Geschichte Preussens von den dltesten Zeiten bis zum Untergang der

Herrschaft des Deutschen Ordens, 3 (Konigsberg, 1828), 179-80; E. Bonnell,

‘Mindowgs Abfall vom Christentum und seine Ermordung’, Mitteilungen aus dem

Gebiete der Geschichte Liv-, Esth- and Kurlands, 9 (1860), 307-16; J. Totoraitis,

Die Litauer unter dem Konig Mindowe, 124-32; Zajgczkowski, Studya nad

dziejami Zmudzi, 229; K. Maleczyniski, ‘Sprawa chrztu i apostazji Mendoga w

$wietle krytyki dokumentéw’, Pamietnik VI Powszechnego zjazdu historykéw

polskich w Wilnie, 17-20 wrzesnia 1935 r., vol. 1: Referaty, ed. F. Pohorecki (Lviv,

1935), 559-60; Urban, Baltic Crusade, 215; Giedroy¢, ‘The arrival... (thirteenth

century)’, 24; Wyrozumski, ‘Litwa’, 58.

T. Narbutt, Dzieje narodu litewskiego, 4 (Vilnius, 1838), 205-8; J. Latkowski,

Mendog krol litewski (Cracow, 1892), 101-18; W. Ketrzynski, O dokumentach

Mendoga krdla litewskiego (Cracow, 1907), 39.

©°
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non-committal position over this issue.!®® Nowadays, the opinion
that Mindaugas reverted to paganism still seems to prevail.'®!

The thesis that Mindaugas renounced Christianity and reverted
to paganism was most seriously challenged by the Lithuanian medi-
evalist Juozapas Stakauskas in as early as 1934. He proposed a sys-
tematic revision of the theory of Mindaugas’ alleged apostasy and
finally brought forward his own arguments as to why Mindaugas
should be viewed as a Christian to the end of his earthly life.!? He
noted sensibly that historians, who upheld a thesis of the apostasy,
viewed the renunciation by Mindaugas of the alliance with the
Teutonic Order in 1261 as tantamount to renunciation of Christi-
anity: as though Mindaugas accepted Christianity due to political
considerations, and renounced it when this became politically expe-
dient.'%® Being aware that his opponents treated the account of the
Livonian Rhymed Chronicle as a very reliable proof for their view,
Stakauskas subjected it to textual analysis. Nowadays it would be no
revelation to say that direct speech by Zemaitijans in the presence
of Mindaugas as reported by a German chronicler some thirty three
years later, should not be taken as a proof in this controversy, but at
the time such a remark hit the mark. Having come across a passage
on Mindaugas finally following the advice of the pagan Zemaitijans
and coming to their ‘site’, Stakauskas advanced an opinion that here
this word should be understood not as ‘customs’ (as was suggested
by the editor Leo Meyer), but as ‘side’.’®* This reading seems to be

160 K. Chodynicki, ‘Préby zaprowadzenia chrzescijaristwa w Litwie’, PH, 18 (1914),
247; lvinskis, ‘Mindaugas’, 371-2; P. Rabikauskas, ‘La Lituania tra Oriente e
Occidente nel Medioevo’, The Common Christian Roots of the European Nations:
An International Colloquium in the Vatican, 2 (Florence, 1982), 73; R. MaZeika,
‘Bargaining for baptism. Lithuanian negotiations for conversion, 1250-1358’,
Varieties of Religious Conversion in the Middle Ages, ed. J. Muldoon (Gainesville,
1997), 132: ‘probably apostatized’; Jucas, Kriks¢ionybés kelias, 33-4.

161 Cf. J. Ochmanski, Historia Litwy (Wroctaw, 1982, 2nd edition), 50; MaZeika,
‘Bargaining for baptism’, 134; Urban, ‘Roger Bacon’, 367; Christianization and the
Rise of Christian Monarchy, 35; Fletcher, The Conversion, 506; Lind, ‘Mobilisation
of the European periphery’, 84.

162 Stakauskas, Lietuva ir Vakary Europa, 185-240. This question has remained
controversial ever since. Cf. Ivinskis, Lietuvos istorija, 156; Stopka, ‘Préby’, 33;
Gudaviéius, Mindaugas, 289-92.

163 Stakauskas, Lietuva ir Vakary Europa, 187.

164 LR, lines 6427-30: ‘D6 der kunic s6 vernam, / den cristen wart er wider gram /
und volgete gar irs rates mite / und hielt sich an der heiden site.’; Stakauskas,
Lietuva ir Vakary Europa, 193-5.
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preferable because of the immediate context which shows that the
essence of Mindaugas’ action was a pogrom against the Germans in
Lithuania, and not the renunciation of the faith and a return to his
old gods. Because the Teutonic chroniclers and their audience used
to speak of themselves as Christians par excellence, they tended to
cast their enemies as pagans, apostates, and enemies of the Church
in general.’® It must be noted that in the context of contemporary
German vernacular literature, the Livonian Rhymed Chronicle
displays a very archaic and aggressive vocabulary, which brings
it closest to the most conservative genre of Middle High German
epic poetry, originating in a pagan age and possessing only a thin
veneer of Christianity.'®® Black-and-white perspective was what was
most readily available to the intended audience of grim warriors
and military pilgrims. That is why there can be no surprise that
the Livonian Rhymed Chronicle depicted Mindaugas in his final
years as Christian no more because he turned to fight against the
Christians of Livonia and their friends from overseas. By the late
thirteenth century such a view was a fama communis in Livonia.'®”

165 In this they were not exceptional. The champions of anti-Gregorian reform and
their opponents, for example, exchanged such labels as Antichrist and the like:
C. Schneider, Prophetisches Sacerdotium und heilsgeschichtliches Regnum im
Dialog: 1073-1077. Zur Geschichte Gregors VIL. und Heinrichs IV. [Miinstersche
Mittelalter-Schriften, 91 (Munich, 1972), 146ff.
166 A, V. Murray, ‘The structure, genre and intended audience of the Livonian rhymed
chronicle’, Crusade and Conversion, 247.
Different opinions and rumours on the circumstances leading up to the return of
Mindaugas to paganism may be found in the 1312 hearings of witnesses conducted
by Franciscus de Moliano: Franciscus de Moliano. Conscriptio inquisitionis testium
1312 = Franciska no Moliano izmeklésanas protokols 1312. gadd, ed. E. Mugureviés
(Riga, 2010). As differences between the Livonian Order and the Archbishop of
Riga grew, the idea to lay blame on the Order for Mindaugas’ turning away from
Christianity became increasingly acceptable (e. g. ibid., 112 (VIIL.16), 146-8
(XII1.16), 178 (XVIL16), 220 (XIX.16). It is important to note that memory of Min-
daugas all but evaporated from Lithuania: when in 1322 Grand Duke Gediminas of
Lithuania made a reference to his Christian predecessor, he did this relying on the
information supplied by his allies in Riga: Chartularium Lithuaniae res gestas magni
ducis Gedeminne illustrans. Gedimino laiskai, ed. S. C. Rowell (Vilnius, 2003), no.
14, p. 38. Such a state of oblivion may be explained by the coming of a new dynasty
(the future Gediminids) to rule Lithuania at the end of the thirteenth century, and
by the lack of social structures conducive to the preservation of memory in pagan
Lithuania. This topic and the retrieval of the memory of Mindaugas in fifteenth-
sixteenth century Lithuania were discussed by R. Petrauskas, ‘Uzmirstas karalius:
Mindaugas LDK visuomenés savimonéje XIV a. pabaigoje - XVI a. pradzioje’, Mind-
augas karalius, ed. V. Alisauskas (Vilnius, 2008), 51-63.
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Undoubtedly its currency was facilitated by the fact that at this time
the Lithuanian pagans and the Livonian Christians fought against
each other as they did throughout most of the thirteenth and four-
teenth centuries.

By disclosing the tendencies of the narrative sources composed
several decades after the events they purport to describe, Stakaus-
kas vigorously pleaded for making heavy use of contemporary
sources.'®® In this regard he saw the bull of Pope Clement IV, in
which Mindaugas was described as a king of bright memory (clare
memorie), murdered by the sons of perdition, as a testimony of
exceptional significance.’® Should a witness as remote as a pope
in Italy be credited with so much confidence? Did the papacy not
pursue its own political agenda that could twist the information
in the required direction? The agenda is indeed crystal-clear: the
pope urged King Piemysl Ottokar IT of Bohemia to reconstitute the
Catholic kingdom of Lithuania by the use of military might. There
is a suggestion that it was the Teutonic Order that led Pope Clem-
ent [V into believing that King Mindaugas lived and died as a good
Christian, and this spin was made as if out of fear that if proven
otherwise (an apostate!) this might have imperilled the validity of
Mindaugas’ donations to the Order.!”® This is pure speculation. It
may also serve as an illustration of the insufficient attention paid to
the workings of the papacy by those historians, who dealt with the
question of the alleged apostasy of Mindaugas.

It is important here to recall that the papacy in the High Mid-
dle Ages was already an awesome bureaucratic institution with its
routine procedures and feelers reaching the far eastern approaches
of Latin Europe and sometimes even further. They all bear witness
to papal responsibility for the whole Christian body politic.}”* We

18 Stakauskas, Lietuva ir Vakary Europa, 225-6.

19 VMPL, 1, no. 151, p. 79; Codex Diplomaticus et Epistolaris Regni Bohemic:
[CDERB], vol. V/2: 1267-1278, ed. J. Sebének, S. Duskova (Prague, 1981), noc.
538, pp. 96-8 (20 January 1268).

170 R. Mazeika, ‘When crusader and pagan agree: conversion as a point of honou:-
in the baptism of King Mindaugas of Lithuania (c. 1240-63)’, Crusade ar.:
Conversion, 204.

171 Cf. W. Ullmann, A Short History of the Papacy in the Middle Ages (London-New:
York, 2003), 6, 146.
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have already indicated that Pope Innocent IV had shown much
confidence in Mindaugas. This may serve as one of a number of
illustrations indicating the pope’s generally positive predisposition
towards the new ruler. However, this confidence was not blind. Pa-
pal support and the royal status of the new king depended on Min-
daugas’ allegiance to the Holy See. Thus the bishops of Osel-Wiek
and Kurland were commissioned not only to help keep Mindaugas
free from troublemakers to his rule, but also to look after the state
of Mindaugas’ soul. It should be noted that by the very fact of royal
consecration the king became answerable to his consecrators and
subject to canonical rules.!”? His consecrator, Bishop Heidenreich
of Kulm (1245-1263) was still alive, as was Bishop Heinrich von
Liitzelburg OFM of Kurland (1251-1263) and, probably, Heinrich I
OP of Osel-Wiek (1234-1260,/1262). All of them belonged to men-
dicant orders.'” It is almost unbelievable that any of them would
have remained silent if a most flagrant breach with the Church -
apostasy! — had really taken place. It would be a crass violation
of ecclesiastical discipline with regard to the pope himself, who
ex officio had the general responsibility for the salvation of souls,
and who had ‘to represent Christian kings and all others before the
divine tribunal in order to render an account of their doings."”* The
king, let alone a special son of the Church, was not a man whose
rejection of the faith might have gone unnoticed.

It goes without saying that arguments ex silentio are unavoidably
weak ones. However, this silence becomes rather eloquent when
we see that a much minor case as the lack of zeal for a Church

- J. Canning, A History of Medieval Political Thought, 300-1450 (London-New
York, 1996), 59.

- Itistrue that their access to information related to the affairs in the Baltic hinterland
may have been impaired by the fact that a number of such Livonian bishops acted
as suffragans in Germany due to virtual impossibility of their carrying out their
pastoral duties in their dioceses exposed to upheavals of the crusading environment.
Cf. J. B. Freed, The Friars and German Society in the Thirteenth Century (Cambridge
MA, 1977), 68. See also Selart, ‘Die Bettelménche’, 479-80.

W. Ullmann, The Growth of Papal Government in the Middle Ages: A Study in the
Ideological Relation of Clerical to Lay Power (London, 1955), 282. It must be
noticed that the apostasy, if it really had taken place, would have called forth
the crusade as was then the rule with regard to heretics and apostates. Cf.
Fonnesberg-Schmidt, The Popes, 10. We can see nothing of the sort in the case of
Mindaugas.
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union with Rome on the part of Daniil of Galich resulted in a papal
admonition and warning.'”> We remember that Mindaugas himself
received a reproach from the pope for his apparent lack of support
for Bishop Christian in the face of threats from the pagans. Silence
on the apostasy is, in a word, consistent with Pope Clement IV’s
statement ‘clare memorie’ and, in sum, means that Mindaugas, to
all probability, died as a Christian. The theory of his apostasy came
into being some decades later, mostly due to the specific (black-and-
white) mode of making sense out of the upheavals during the last
years of the reign of Mindaugas as seen and evaluated by the milieu
which produced the Livonian Rhymed Chronicle.

Here we may recall the Galich-Volynian chronicle, whose testi-
mony about the fake Christian Mindaugas has been used to prove
the thesis of his apostasy. The Ruthenian chronicler declares that
the baptism of Mindaugas was false from the very start and he
was much beholden to the pagan public cult.’”® Consequently, the
author does not know about the apostasy that allegedly should have
taken place after a while. It must not be overlooked (as it happens
far too frequently) that this part of the chronicle (namely, the Gal-
ich chronicle) was composed in the late 1250s, that is before the
time when the alleged apostasy took place (in 1260 or 1261), so
that is why this sort of evidence is simply irrelevant in the discus-
sion on the (alleged) apostasy of Mindaugas. There is nothing in the
Galich-Volynian chronicle to suggest such a course of events. Here
the disproportionate attention to the paganism of Mindaugas and
of his Lithuanians serves like a smoke screen to hide any trace of
Christianity. Here there is not a slightest notice of Mindaugas hav-
ing received a crown from the pope, not any mention of bishops or
missionaries going about their business in Lithuania. The country is
depicted as pagan through and through, with the exception of the
‘false’ baptism of Mindaugas. The diatribe of the Galich-Volynian
chronicle against Master Andrew of Stirland accuses him of creat-
ing the pagan Lithuania from which they, the Germans, now suffer

75 Documenta Pontificum Romanorum historiam Ucrainae illustrantia, ed.
A. G. Welykyj, I (Rome, 1954), 50 (13 February 1257).
176 ‘Ipat’evskaia letopis”, 817; Galits’ko-Volins’kii Litopis, 113.
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themselves.'”” This actuality refers to the time of Traidenis and
his immediate successors, when Mindaugas had been long dead.
Had his apostasy really taken place, it would have presented itself
as a chief argument to show how false a Christian Mindaugas was
indeed. The Galich chronicler and subsequent adaptors of the text,
working on it up until 1289,/90, did not go this far, simply because
they knew nothing of any apostasy. It was enough for them to show
that Mindaugas was so deeply superstitious that he was even afraid
of a hare running out from a (holy) grove.!”

The downfall of the Catholic kingdom of Lithuania must be
considered in the wider context of international politics. Here we
must return to the Tatars. Although the campaign to Vozvyagl in
1255 undertaken by both Daniil of Galich and Mindaugas of Lithu-
ania ended inconclusively, it was not forgotten by the Tatars.'”
Revenge was conceived as part of a more general assault towards
East-Central Europe. So before delivering a blow to Poland, Khan
Berke of the Golden Horde sent his military leader Burundai, who
forced the troops from Galich-Volyn’, to take part in the winter
campaign of 1258/59 against Lithuania.’®® A joint Tatar-Rus’ian
army devastated Lithuania unopposed.'®! This Tatar assault, deep
into Lithuania’s territory, has been researched by historians a num-
ber of times. Nevertheless, it seems that long-term consequences
of this campaign have not been given enough consideration, even
though this debacle was assumed to be one of the most horrific in
the history of thirteenth-century Lithuania.'®? Partly, this is due to
the fact that Lithuania remained and the Tatars did not take care

-7 On landmaster of Livonia Andrew of Stirland see Hellmann, ‘Der Deutsche
Orden’, 390-2.

% ‘Ipat’evskaia letopis”, 817.

® 8. Krakowski, Polska w walce z najazdami tatarskimi w XIIT wieku (Warsaw, 1956),
180-1.

=? ‘Ipat’evskaia letopis”, 846-8; Galits’ko-Volins’kii Litopis, 122-3. See also
J. Powierski, ‘Ksigzeta polscy i Zakon Krzyzacki a problem baltyjski w okresie
od schytku 1258 do potowy 1260 rokw’, KMW, 4 (1979), 368-9. Gudavicius,
Mindaugas, 256-62. Dabrowski, Daniel Romanowicz, 409-14. Nagirnyj, Polityka
zagraniczna, 284-5.

=1 ‘Ipat’evskaia letopis”, 847-8.

-2 Cf. J. Pelenski, ‘The contest between Lithuania-Rus’ and the Golden Horde in the
fourteenth century for supremacy over Eastern Europe’, Archivum Eurasiae Medii
Aevi, 2 (1982), 306; Gudavidius, Mindaugas, 262.
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to perpetuate their rule in the wake of the invasion. Nevertheless,
certain data indicate that Burundai’s attack was a turning point
in the life of Mindaugas’ Lithuania. Contemporary sources speak
about the awful situation in Tatar-devastated Lithuania. Accord-
ing to the chronicler of Novgorod, ‘That same winter the Tatars
conquered the whole land of Lithuania, and slaughtered them
[the Lithuanians]’.®® In much the same vein, Pope Alexander IV
informed the margrave of Brandenburg that the Tatars had already
destroyed much of Lithuania.’®* The sense of emergency is felt from
other papal documents, too. Of particular interest is the letter of 25
January 1260, by which the pope took care of all Teutonic Order’s
possessions donated to him in Rus’ or in the lands occupied by the
Tatars.'® The same guarantee was extended to the lands donated by
Mindaugas — that was indicated in Alexander IV’s Jetter of the same
date in which the lands donated by Mindaugas and the bishop of
Lithuania were attributed to the Teutonic Order.'® It is noteworthy
that in the first of these bulls Lithuania was not mentioned at all,
and while reading it one gets the impression that the legal validity
of the former papal safety guarantees issued to the king of Lithuania
were upheld and directly transferred to the Order. Taking into con-
sideration that the papal letter of 25 January 1260 did not mention

188 N1L, 82.

84 LU, 1, no. 355, col. 453 (9 September 1260): ‘quod saepedictis fratribus, quos
et continua paganorum affligit crudelitas ac exterret etiam crudelis vicinitas
Tartarorum, qui contiguam praefatae Prusciae Lettoviam iam pro maiori parte
destruxisse noscuntur’.

Ibid., no. 345, coll. 440-41. A bull of this kind was secured by the Order most
probably to avoid any interpretational ambiguities — the pope took care of those
pagan lands which the Order managed to occupy; ibid., no. 346, coll. 441-2 (25
January 1260). Subsequently the Teutonic Order made ample use of this bull
to bolster its claims to rule and retain in perpetuity the originally pagan lands
which had never been subject to any other Christian rule. This and other papal
bulls and imperial charters of privileges of Frederick II (1245) and of Louis IV
(1337) retained their value for the Order at least until the time of the Counci!
of Constance: L. Ehrlich, Pawet Wiodkowic i Stanistaw ge Skarbimierza (Warsaw.
1954), 147-51; E. Weise, ‘Der Heidenkampf des Deutschen Ordens (II)’, ZfO.
12 (1963), 661-2; Powierski, ‘Ksigzeta polscy’, 378; K. 0z4g, ‘Udziatl Andrzeja
Laskarzyca w sprawach i sporach polsko-krzyzackich do soboru w Konstancji'.
Polska i jej sqsiedzi w péznym Sredniowieczu, ed. K. 0zdg, S. Szczur (Cracow.
2000), 170-7; W. Swieboda, Innowiercy w opiniach prawnych uczonych polskich v
XV wieku: Poganie, 3ydzi, muzutmanie (Cracow, 2013), 175-99.

1% LU, 1, no. 347, coll. 442-3 (25 January 1260).
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Lithuania and that its application covered the territory of Lithuania
as well, a conclusion can be drawn that after Burundai’s invasion
Lithuania was as if obliterated from the political map, and its status,
in the eyes of the Roman Curia, became equal to that of Rus’, that
is, a territory subject to the Tatars. Subsequent bulls were again
directed against both the pagans and the Tatars, and these actions
should be treated as a case of non-recognition of the newly-changed
geopolitical situation. Direct confrontation between the crusad-
ers and the Tatars was avoided not only due to the complications
following the Battle of Durbé (13 July 1260) and the beginning
of the Great Prussian Uprising in the same year, but also because
the Tatars left for their steppes early in 1261. The papal letter of 8
April 1261 stated that the situation of the Christians improved after
the retreat of the Tatars.’®” It did improve, but not to such a degree
as to make the Kingdom of Lithuania visible from Rome again. In
this regard, its fate was gloomier than that of Hungary, the only
Roman Catholic country which is considered to have suffered the
most devastating Tatar invasion in 1241-42.'% The vociferous fears
of King Bela IV about the possible restoration of the pagan ways in
his country did not come true, but this was exactly what happened
in Lithuania.

The impression of the fall of Christian Lithuania in the aftermath
of Burundai’s invasion in the eyes of the Roman Curia only partly
reflected Mindaugas’ awkward situation at that time. Although
Burundai’s raid did not destroy his power at one go, it nevertheless
dealt a heavy blow to his power base and unleashed processes that
culminated in the assassination of Mindaugas. The victories of the
pagan Zemaitijans over the Teutonic Order must have been finding
strong echoes of approval among Lithuanian warriors. The pagan
gods seemed as strong as ever. It is ironic that as a Christian king
Mindaugas did not score military victories and therefore was un-
able to impress raw warriors with the most tangible arguments in

7 Ibid., no. 360, col. 458: ‘... quod Tartari omnino de regionibus ipsis abierint,
nullusque timor vel dubietas a fidelibus regionum ipsarum de illorum incursibus

habeatur.’
-** N. Berend, At the Gate of Christendom: Jews, Muslims and, ‘Pagans’ in Medieval
Hungary (Cambridge, 2001), 163-6.
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favour of his new faith. In contrast, his nephew Treniota managed
to mount raids deep into Poland, Prussia, and Livonia, and score
victories in terms of plunder and victories on the battlefield.'
Finally, all this made a difference. Before long Treniota was able to
gain such military following that was almost a match for the king of
Lithuania.”® So an alternative focus of power came to be operative.
Consequently, it comes as no surprise that when after the victory
of Durbé Zemaitijans and Treniota pushed ahead with their anti-
Teutonic agenda, Mindaugas yielded to their pressure and turned
against the Teutonic Order. One more sequel to this change was an
alliance between Mindaugas and Alexander Nevsky of Suzdal’. The
latter is known as one of the most docile subjects of the Tatars.'”! The
prior pro-Catholic, anti-Tatar policy of Mindaugas was reversed. In
1262, he attacked (unsuccessfully again) the headquarters of the
Livonian Order at the castle of Wenden (Césis), to be followed some
months later by Alexander’s attack on Dorpat.’? All this reorienta-
tion on the part of Mindaugas did not contribute to the weakening
of Treniota, who in collaboration with Daumantas did away with
Mindaugas and his two sons in the autumn of 1263.'* Thus the Ro-
man Catholic branch of the first Lithuanian king was severed.
However, it was only the beginning of the battle over the legacy
of Mindaugas. His old rival, Tautvilas, seems to have been involved
in the conspiracy against Mindaugas. After the murder, he accepted

¥ One of the most devastating Lithuanian invasions of the entire thirteenth century
was that which befell Mazovia and the land of Kulm in June 1262. Then the
Mazovian duke Siemowit was killed and burned, and his son Conrad taken into
captivity. For more on this raid, see A. Gieysztor, ‘Dzialanie wojenne Litwy w r.
1262 i zdobycie Jazdowa’, Studia historyczne S. Herbstowi na 60-lecie urodzin
w upominku uczniowie, koledzy, przyjaciele (Warsaw, 1967), 5-14; Biatlunski.
Studia, 105-6, 110-11; Blaszczyk, Dzieje, 1, 41-4. The troops headed by Treniota
emerged victorious once more on 9 February 1263, when they defeated the
Livonian knights in a night-time battle near the Cistercian convent of Diinamiinde.
LR, lines 6891-950.

Ibid., lines 7125-28.

191 Cf. Spuler, Die Goldene Horde, 36-7, 90-1; J. L. 1. Fennell, The Crisis of Medievc:
Russia, 1200-1304 (London, 1983), 107-9; C. J. Halperin, Russia and the Golder.
Horde: The Mongol Impact on Medieval Russian History (London, 1987), 49-50:
R. O. Crummey, The Formation of Muscovy 1304-1613 (London, 1987), 30.

LR, lines 6471-544, 6607-662; N1L, 83; E. Gudavidius, Kryziaus karai Pabaltijvic
ir Lietuva XTIl amZiuje (Vilnius, 1989), 133-7; idem, Mindaugas, 294-6.

193 ‘Ipat’evskaia letopis”, 859-60; LR, lines 7121-32; Gudavicius, Mindaugas, 304-6.

19¢

=3

19:

N

106



HIGH HOPES ON DIFFICULT TERRAIN

the invitation of Treniota to parcel out the dead king’s fortune.
Treniota and Tautvilas were thinking the same thing with regard
to each other, but Treniota was quicker and had Tautvilas killed.'**
It is generally assumed that the killer of Mindaugas, Duke Trenio-
ta, was a pagan.’®® This historiographical belief is a direct correlation
of the theory of the alleged apostasy of Mindaugas. As we have said,
this theory was based on a razor-sharp contrast between paganism
and Christianity, which was produced by the author of the Livonian
Rhymed Chronicle. A shortcut to a theory of pagan reaction is con-
venient, of course, but not infrequently it precludes one from seeing
more complex developments in their proper light.'® That is why the
bull of 31 December 1263 merits special attention. Pope Urban IV
issued it in response to the initiative of the Duke Bolestaw V the Shy
to evangelize pagan Lithuanians. It is not clear which Lithuanians
and what kind of ‘other pagans’ had expressed their wish to be con-
verted; the only indication given is that it was the ones who attacked
the city of Cracow and its diocese frequently.’”” Such characteristics
may apply to the Lithuanians under Treniota. That is why it is sup-
posed that such an initiative may have involved Treniota eager to
get in touch with Latin Christian world through Polish mediation,
because the German channel was out of the question due to the
active anti-Teutonic policy pursued by Treniota and his followers.?®
The issue of this bull suggests that within a few months after the
death of Mindaugas, the cause of evangelization proved to be more
pressing than a crusade against the (apostate) pagans, which would
naturally be expected had the papacy and other neighbouring Chris-
tian powers had to cope with a pagan reaction at the time. In sum,
there is no means to establish the religious affiliation of Duke Treni-
ota. In any case, as a ruler he did not reveal any pagan (or Christian)
characteristics. Some months after his bloody coming to power he
was killed by servants of Mindaugas who acted in the interest of

~ ‘Ipat’evskaia letopis”, 860-1.

% Giedroy¢, ‘The arrival... (thirteenth century)’, 25.

= Cf. C. Liibke, ‘Das “junge” Europa in der Krise: gentilreligiose Herausforderungen
um 1000, ZfO, 50 (2001), 495.

" VMPL, 1, no. 148, pp. 76-7.

* E. Gudavicius, Lietuvos istorija, vol. 1: Nuo seniausiy laiky iki 1569 mety (Vilnius,
1999), 64-7.
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Vai$vilkas, the last surviving son of Mindaugas.’ Only then did the
pope become uneasy about the situation of Catholic Christianity in
Lithuania. He was worried about the rise to power of the Rus’ian
schismatics and pagan Lithuanians who acted as the accomplices
of the Tatars.?® Such news reached Pope Urban IV through the me-
diation of the Teutonic Knights. Pope Urban IV asked King Premysl
Ottokar II of Bohemia to conquer this once Catholic land for himself
and his successors with due consideration being paid to the rights of
the Teutonic Order.?® The king was not rash enough to exploit these
new opportunities, and Vaisvilkas could have his way untroubled by
crusaders from the West.

Vai$vilkas — the only Greek Orthodox
ruler of Old Lithuania

Vai$vilkas represents one of the most interesting figures in the his-
tory of medieval Lithuania. A blood-thirsty pagan and then a dove-
like Orthodox Christian monk eager to tap the spiritual resources
to be found on Mount Athos. Then, again, a revengeful ruler and,
finally, an innocent victim of manslaughter during a drinking bout.
All these adventures and the violent end of his life contributed
heavily to his popularity in medieval Rus’ian chronicles and to the
rise of his subsequent legend. Inevitably, such personalities attract
much attention from scholarly community too. With no exaggera-
tion Vaisvilkas now may be viewed as the Lithuanian duke who has
received most diverse attention from international academia.-

199 ‘Ipat’evskaia letopis”, 861.

20 VMPL, I, no. 149, p. 77 (4 June 1264).

201 Thid.

202 D, P. Ogitskii, ‘Velikii kniaz’ Voishelk’, Bogoslovskie Trudy, 27 (1983), 171-96:
Giedroy¢, ‘The arrival... (thirteenth century)’, 15-20; D. M. Goldfrank, ‘The
Lithuanian prince-monk Vojselk: a study of competing legends’, HUS, 11 (1987 .
44-76; M. Smorag-Rézycka, ‘Romans chrzescijaniski “Barlaam i Jozafat™ s
kulturze srednjowiecznej Europy. Uwagi o dwdéch miniaturach w Ewangeliarz:
tawryszewskim’, Slavia Orientalis, 42 (1993), 9-27; D. Dabrowski, “Powies¢ ¢
Wojsietku”. Szkic historiograficzny’, Lietuvos Didziosios KunigaikStystés istorijcs
$altiniai: Faktas. Kontekstas. Interpretacija, ed. A. Dubonis (Vilnius, 2007 .
31-66; G. Mickunaite, ‘Imitatio viri sancti arba Vai$elgos pédsaky beieskant”
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Vai$vilkas concerns us here because he encapsulates a vision of
Orthodox Lithuania that for some time was pursued by the dynasty
of Galich-Volyn’ and was given immortal passages in the chronicles
of Galich-Volyn’ and Novgorod.2®

There is no need here to discuss all the relevant scholarly output.
We will rather focus on some problematic issues that at first glance
seem not so problematic and therefore command a rather wide
scholarly consensus. It is to be recalled that the narrative structure
of the life of Vai§vilkas is mostly (in)formed by two tales found in
different parts of the Galich-Volynian chronicle: one Galichian,
another Volynian.?** Their differences were noted long ago and
represent the main source of modern judgements as to what did or
could have happened. The former (Galichian) story is considered
earlier, the second (Volynian) later. The author of the latter made
certain use of the former and in the process produced a new story
of his own with some additional material, the value of which is
disputable.?® It is known that Vaisvilkas was instrumental in con-
cluding peace between Mindaugas of Lithuania and Daniil of Galich
in ¢. 1254. It was he who gave his sister in marriage to Shvarno, son
of Daniil, it was he who gave Novgorodok to Roman, another son
of Daniil, and then went over to the latter to become a monk and a
pilgrim to Mount Athos some time in 1254-57.2% It is assumed that

Pirmavaizdis ir kartoté: Vaizdiniy transformacijos tyrimai, ed. M. Ir$énas,
G. Surdokaité [Acta Academiae Artium Vilnensis, 35] (Vilnius, 2004), 19-26.

* D. Baronas, ‘Katholisches und Orthodoxes Litauen im 13. Jahrhundert’, Lietuvos
valstybés susikiirimas europiniame kontekste, ed. A. NikZentaitis, R. Petrauskas,
M. Borgolte (Vilnius, 2008), 273-8.

--* ‘Ipat’evskaia letopis”, 830-1 and 858-9; Galits’ko-Volins’kii Litopis, 117 and 127.

--* Goldfrank, ‘The Lithuanian prince-monk Vojselk’, 47-9. Most scholars accept
that this new material is of a historical character. Cf. Dabrowski, Rodowdd
Romanowiczow ksiqzqt halicko-wolyriskich (Poznan—-Wroclaw, 2002), 199;
P. Tolochko, ‘Litovskii kniaz’ Voishelk v russkikh letopisiakh’, Ruthenica, 5 (2006),
119. Relying on her literary-textological observations, T. Vilkul considers its
factual value to be ‘zero’: T. Vilkul, ‘Galits’ko-Volyns’kii litopis pro postrizhennia
litovs’kogo kniazia Voishelka’, Ukrains’kii istorichnii zhurnal, 4 (2007), 29. After
a while she produced a less negative attitude: eadem, ‘Postrizhennia kniazia
Voishelka: politika kniazia Danila i strategii litopistsiv’, Kniazha doba: Istoriia i
kul’tura, 2 (2008), 126 and 128.

-* M. Hrushevsky, ‘Khronol'ogiia podii Galits’ko-Volyns’koi litopisi’, Zapiski
Naukovogo Tovaristva imeni Shevchenka, 41 (1901), 43.

i

'
i

109




THE CONVERSION OF LITHUANIA

he was baptized in ¢. 1254.27 Such a sequence of events is based
on the Galichian account. The Volynian account displays unmistak-
able hagiographical overtones, and, as much as the former, has no
chronological grid. These stories represent a continual flow of bio-
graphical details the dating of which is generally regarded as posing
no awkward questions. Some difficulties arise when scholars pay
attention to the fact that in the winter of 1258/59, Vaisvilkas acted
not like a monk, but as a capable leader who kidnapped the son of
Daniil, Roman, so deftly that his father was unable to retrieve him
ever again.?®® Such activities on the part of Vaisvilkas have induced
modern scholars to advance a theory that he must have renounced
his cloistered life and taken back the ducal throne at Novgorodok
from Roman some time before 1258/59.2% There is one more recent
theory suggesting that, in the process of making peace in c. 1254,
Daniil somehow managed to capture Vai$vilkas and made him take
monastic vows — this was, as it were, a usual way in Rus’ to render
a political opponent harmless.?!° Recently advanced by prominent
specialists in Russian chronicles, Piotr Tolochko and Tatiana Vilkul,
these theories are ill-founded because they invent ‘new facts’ with-
out providing source-based arguments and play on remote parallels.
Situational parallels drawn by Vilkul between Ihor Olgovich, the
Kievan duke-turned-monk, and Vai$vilkas are simply misleading
because the former saw himself ousted by his rival, while the latter

207 Nagirnyj, Polityka zagraniczna, 280.

208 Now it is generally assumed that Vaisvilkas may have had his hand in the putative
murder of Roman. This theory contains some plausibility, but as there is no any
direct evidence and there were many ways to die in Lithuania, the fate of Roman
will remain a secret forever. In our opinion, however, the close relations between
Vai$vilkas and the princely family of Galich-Volyn’ provide more ground for
assuming that he was not directly responsible for the death of Roman than vice
versa.

Tolochko, ‘Litovskii kniaz’ Voishelk’, 119.

Vilkul, ‘Galits’ko-Volyns’kii litopis’, 28. Much the same argumentation is
reiterated in her 2008 paper. On comparison, it transpires that the only new:
insight is a reference to the Livonian Rhymed Chronicle which provides additiona:
information on Vaisvilkas, which might lend some indirect support for the thesis
about his enforced tonsure. This is one more example of attempts to impart one’s
own meaning to the text at the expense of the plain message about unity betweer.
the newly-installed ruler and his Lithuanian subjects. Cf. T. Vilkul, ‘Postrizhennie
kniazia Voishelka’, 125 and LR, lines 7202-3.
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made peace on behalf of his father. Does it make any difference?
The free application of assumptions that Rus’ian chroniclers were
in the habit of twisting historical reality beyond recognition leads
to theories that in their turn cannot be based on source material. By
contrast to these new theories, our point of departure is the belief
that the closeness of actual events and their description puts a brake
on the imagination of chroniclers to concoct totally fictitious stories.
By contrast to literary interpretations, we will give some considera-
tion to socio-political factors that are helpful in trying to make more
sense of obscure places in the text which have a direct bearing on
the picture of the life of Vaisvilkas.

The Galichian account of how Vai$vilkas concluded peace with
Daniil have been read by many scholars and students. Close reading
is good advice to start with.?'! The text per se is not complicated, but
in these few lines it contains references to events that took place
over a number of years. The interpretation of the text becomes
more interesting when we begin to consider the changing status of
its main protagonist, Vaisvilkas (Voj$elk). As a lay ruler he gives in
marriage his sister; as a monk he gives the towns of Novgorodok,
Slonim and Volkovysk to Prince Roman. All these activities are
deeply political: how could a monk be capable of political action,
when in medieval Rus’ and Byzantium alike it was common practice
to make a ruler politically dead was to make him a monk. Did such
rules not apply to Vai$vilkas? The probability of such an exception is
very low. All the more so, when we consider the contractual charac-
ter of Roman’s rule over Novgorodok and other Rus’ian towns. They
were given him as if from the hand of Mindaugas and Vaivilkas, in
a way that is reminiscent of Western-style relations between a lord
and his vassal. As long as peace and alliance between Lithuania and
Galich-Volyn’ was in force, Roman could enjoy the benefits of ruling
in Novgorodok. However, as soon as Rus’ian forces joined the Tatars

M ‘Ipat’evskaia letopis”, 830-1; Galits’ko-Volins’kii Litopis, 117: ‘Tlo TomMb e
BoMIIeNKb CHTBOPY MHUPB Cb JIaHWIOMb, U BbAa Abliepb MHHIOTOAOBY 3a
lllBapHa, cecTpy CBOIO, U npifine B Xonmb kb JlaHWIOBH, OCTaBUBD KHKEHie
CBOE ¥ BbCHpieMb MHHUIIECKIH YHMHD, U BBAACTh POMaHOBU, CHIHOBH KODOJIEBY,
Hosoropozokb ot MuHzora u orb cebe u CroHuMB 1 BomxoBriecks, ¥ Bch
ropofHl, a caMb IpocHcd UTd Bb CATyio Topy, U HaliZie eMy KOpOJb NyThb y
KOPOJISl yTOPBCKOTO, ¥ He MOke JouTH CBATOe [OpEl M BOPOTHUCA Bb Birbrapexs.’
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in their invasion of Lithuania in 1258/59, Roman was kidnapped
by Vaisvilkas and was seen no more. Such vicissitudes imply that
both Mindaugas and Vaisvilkas were well aware of the situation on
the southern approaches to Lithuania. To take measures against the
onslaught was surely not a monk’s business. There can be, of course,
one more interpretative possibility visible in a theory that Vai$vilkas
threw off his cowl some time before taking action against Prince
Roman. Scholars supporting this theory must invent one more ‘fact’
(desertion of the monastery)?'? and to subscribe to the underlying
idea that changing status from lay to religious was easy in the medi-
eval Orthodox world. When such instances did occur, they were due
to very extraordinary events: this is evident, for example, from Tsar
Boris of Bulgaria, who emerged from his cell when in 893 his son
Vladimir tried to re-establish pagan ways in his country.?® This is
evident from Vaisvilkas himself (see below). Such events are known
and we see no compelling reason to invent ‘new facts’ when it is
possible to get by without unnecessary inventions.

The reading of the Galichian account has disclosed that it is a
commemorative story.?!* The inconsistency stemming from its
author’s failure to distinguish between prince-Vai$vilkas and monk-
Vaidvilkas in the latter’s political activities, allows us to characterize
the account as a not-too-tidy flow of memories. Consequently, the
events recorded in the Galichian account may have taken place
any time from c. 1254 to c. 1263. To make sense of this mess we
should turn sensitively to other pieces of source information. It fol-
lows from the Volynian account and the Novgorod chronicle that
Vaisvilkas enjoyed an uninterrupted span of monastic life until the
violent death of his father.?!> On the other hand, we have seen that
in 1258/59 Vaisvilkas acted most vigorously as a prince. This rea-
soning leads us to the conclusion that the conversion of Vaivilkas

212 Tolochko, ‘Litovskii kniaz’ Voishelk’, 119, 121.

213 D. Obolensky, The Byzantine Commonwealth: Eastern Europe, 500-1453 (London,
2000), 96-7; F. Curta, Southeastern Europe in the Middle Ages, 500~1250 (Cam-
bridge, 2006), 177-8. A rebellion against the newly converted ruler must not in-
variably involve the restoration of paganism as may be inferred from somewhat
earlier revolt led by dissatisfied Christian nobles against Boris: ibid., 169.

214 Tolochko, ‘Litovskii kniaz’ Voishelk’, 118.

215 ‘Ipat’evskaia letopis”, 858-9; Galits’ko-Volins’kii Litopis, 127; N1L, 84-5.
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to the religious life and his subsequent attempt to reach Mount
Athos must have taken place between 1259 and 1263. It is known
that through the good offices of Daniil of Galich, King Bela IV of
Hungary ‘found a road’ for Vaisvilkas, but, upon reaching Bulgaria,
the latter had to turn back due to turmoil then raging there.?! As
this piece of information contains no concrete datable evidence, it
lends itself to a number of dating possibilities. The most popular
is that of c¢. 1257.2Y In our view, equally good conditions for the
travel of Vaisvilkas were in place when the Hungarian army invaded
Bulgaria in 1261.218

It has been important for us to address chronological issues
relating to the life of Vaisvilkas because his vicissitudes illustrate
a more general trend - the decline of Roman Catholic power in
Lithuania in the wake of the Tatar onslaught of 1258/59 and the
pagan Zemaitijan victory at Durbé in 1260. We regard the change in
Vaigvilkas from a layman to an Orthodox monk as one more exam-
ple in this trend. We consciously refrain from attempting to fathom
the sphere of personal motivation, because there is no reliable
guide here: if you accept his conversion in ¢. 1255 you propose one
motivation, if you accept his later conversion you propose another,
but in neither case you have Vaisvilkas at hand to explain. So we
must be content with essentially non-committal interpretations.
Even this is not safe. It is not difficult, for example, to imagine that
Mindaugas would not have been very happy when his son Vaisvilkas
was spending his days in an Orthodox monastery at the time when
his military service was, presumably, a more pressing necessity. But
if we take the Volynian account to substantiate the thesis that there
was a tension between father and son over the life in the monastery,
we would certainly be told that all this is nothing more than pious
hagiographical clichés. When we consider that Vai$vilkas could not
build his own monastery ‘between Lithuania and Novgorodok’ by
his own hands, we are compelled to acknowledge that some sort of

-1 ‘Ipat’evskaia letopis”, 831; Galits’ko-Volins’kii Litopis, 117.
17 Cf. Dabrowski, Rodowdd, 201.

18 J. V. A. Fine, The Late Medieval Balkans: A Critical Survey from the Late Twelfth
Century to the Ottoman Conquest (Ann Arbor, 1994), 174.
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help must have been forthcoming from his father.?" The reaction
to the violent death of Mindaugas shows that there was no break in
relations between the father and the son as hagiographical clichés
would have us believe.?”” When the news of the murder reached
VaiSvilkas, he fled from his monastery to neighbouring Pinsk for ref-
uge. Those who killed Mindaugas considered Vai$vilkas a potential
threat, and they were right.

As soon as the news of the murder of Treniota in 1264 reached
Vai$vilkas, he took men from Pinsk for his return to Lithuania. On
the way his following was joined by men from Novgorodok. When
they reached Lithuania proper there was no need for Vai$vilkas
to fight his way to the throne, because ‘the Lithuanians gladly
received the son of their ruler’.?® They certainly represented
only the partisans of the late Mindaugas and his family. Upon his
coming to power, Vais$vilkas released those (German) Christians
who remained imprisoned from the time of Mindaugas’ turn
against the Teutonic Order, and thus established friendly rela-
tions with the Livonian Order. The Order turned a blind eye to the
‘schismatic’ power in Lithuania, abandoning its rights there for a
while. It was still engaged busily in pacifying pagans in Prussia
and Livonia, and Vaisvilkas was still far from having satisfied his
desire for revenge.

In 1264 his enemies were still alive and well in those Lithuanian
lands which lay to the north of the Neris River (Deltuva and Nal$ia).
Now Vaisvilkas’ connections with the Galich-Volynian princely clan
proved their value. With the support of Volynian troops Vaisvilkas
managed to stage a bloodbath there: many were killed or forced to

29 This foundation is related to the Lavryshev monastery and this identification
seems to be substantially true. For the discussion of various later versions of the
foundation of this monastery, see Giedroy¢, ‘The arrival... (thirteenth century)’.
18-9. The earliest remains revealed by archaeological investigations are datable
to the fourteenth century or perhaps somewhat earlier time: A. Kraucevich.
‘Arkhealagichnyia dasledavanni Lauryshauskaga manastyra na Paniamonni’, Z
Glyby Viakou. Nash Krai, 1 (1996), 231, 234.

220 Cf. ‘Ipat’evskaia letopis”, 859 and N1L, 84. A theory of tense relations between the
father and the son has been almost universally accepted: Paszkiewicz, Jagiellonowie.
96-7; Giedroy¢, ‘The arrival... (thirteenth century)’, 17; Gudaviius, Mindaugas.
253; Baronas, ‘Katholisches und Orthodoxes Litauen’, 274-5.

221 ‘Ipat’evskaia letopis”, 861. Cf. LR, lines 7200-6.
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flee, to the satisfaction of Rus’ian chroniclers writing in Volyn’ and
Novgorod alike.??? The Volynian narrative betrays a very conscious
tendency. Covering the years 1259 to 1269 its author would extol
his hero Vasilko Romanovich and twist the facts accordingly.?” That
is why he lays a very strong emphasis on Vaisvilkas’ recognition of
Vasilko as his ‘father and master’. The repetitive affirmation of this
‘fact’ by the Volynian chronicle makes it look rather suspicious and
diminishes its factual value. However, it is certain that the appear-
ance of these strands of evidence was due mostly to rival interests
within the clan itself: who should be viewed as a legitimate heir
to Vai$vilkas, the family of Daniil Romanovich or that of Vasilko
Romanovich. As the Volynian chronicler had the chance to twist
the story of the life of Vaigvilkas, it is now impossible to disentangle
satisfactorily a maze of interests played out in the twilight. Most
likely Vai$vilkas had to tiptoe delicately between the princes of
Galich and Volyn'. He could not do this indefinitely, because upon
leaving the monastery as an avenger for his father’ death, he took a
vow to return to monastic life within three years. When in 1267 he
renounced his throne, he did so in favour of Shvarno, his brother-
in-law. Vai$vilkas went to live in the Ugrovsk monastery in Volyn’.
His abdication, however, caused dissatisfaction within the ranks of
the Galich-Volynian dukes: Shvarno was not sure of being able to
consolidate his power in Lithuania, his brother Lev felt rancour at
being denied the throne, and the feelings of Duke Vasilko remain a
total mystery. All this bad faith came to a head during a carousal in
the princely company. Prince Lev, being in a state of heavy inebria-
tion, killed Vai$vilkas, who found himself devoid of the protection
promised by Vasilko.?*

By killing VaiSvilkas, Lev also dashed the hopes of his brother
Shvarno to rule in Lithuania. Blood vengeance, not obedience to
the would-be ruler, was on the mind of those who felt allegiance to
the family of Mindaugas. Recent research has shown that Shvarno
did not manage to take hold on the grand-ducal power in Lithuania

=22 ‘Ipat’evskaia letopis”, 863. N1L, 85.
3 Galits’ko-Volins’kii Litopis, 51-5.
=4 ‘Ipat’evskaia letopis”, 867-8.
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at all, despite the strained efforts on the part of Volynian chronicler
to prove the opposite.??

Seemingly the abdication of Vaisvilkas created a power vacuum
and prompted the Teutonic Order to recall its rights to Lithuania.
Its old ally, King Ottokar II of Bohemia, arrived in Prussia late in
1267 to take part in his crusade which was in the making since
about 1257.226 Very soon, however, the king of Bohemia stopped his
crusade. His hopes to see Bohemian interests safeguarded and the
see of Olomouts promoted to the rank of archbishopric met with a
far from positive response on the part of Pope Clement IV.?¥” Nature
was on the side of the king, who due to bad weather conditions took
a thaw as an excuse enough to regard his crusading vow as fulfilled
and returned to Prague in February 1268. He did not miscalculate:
when letters of Pope Clement IV reached him, it turned out that the
pope again expected of the king of Bohemia to have the kingdom
of Lithuania restored to the general benefit of the faithful and the
Church.??® The eventually restored kingdom was to be given over
to a devout ruler, obedient to the Holy See. King Ottokar II would
be freer to dispose of other lands that he might eventually conquer
from Lithuanians and other infidels.?® In either case, the rights
of the Teutonic Knights were to be respected. Bishop Bruno von
Schauenburg of Olomouc was encouraged to apostolic labours,
though the prospect of the elevation of his see was not in view.?*

When different interests of the Roman Catholic camp were being
calibrated, Lithuania was caught in turmoil caused by the abdica-
tion and then the violent death of Vai$vilkas (December 1267).
The exact circumstances remain unknown, but it was Traidenis, a
pagan duke of Kernavé (previously unknown from sources), who

25 A, Dubonis, Traidenis: Monarcho valdgios atkiirimas Lietuvoje 1268-1282 (Vilnius.
2009), 43-55.

226 J. K. Hoensch, Premysl Otakar II. von B6hmen: Der goldene Konig (Graz, 1989 .
149; CDERB, ed. J. Sebanek, S. Duskova, V/1 (Prague, 1974), no. 413, pp. 614-3
(4 June 1264).

227 Hoensch, Pfemysl Otakar II., 147-51.

28 Seen. ...

229 CDERB, V/2, no. 541, pp. 100-1 (26 January 1268).

230 Tbid., no. 540, pp. 99-100 (25 January 1268). See also, ibid., no. 539, pp. 98-¢
(20 January 1268).
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emerged as the new leader (1268-1282). He effectively restored
monarchical power, which was no longer Christian.?*! His coming to
power prompted Duke Vasilko, the ‘father and master’ of Vai$vilkas,
to try to make good his rights. Peace was reached after inconclusive
warfare. The new pagan duke had to be recognized. Unsurprisingly,
he was stigmatized most vehemently by the Volynian chronicler,
who ‘out of shame’ could not find enough words to describe all his
impieties. In his eyes Traidenis was as bad as Antiochus of Syria and
Herod of Jerusalem, and worse even than Nero of Rome.?*? Such
diatribe is the best proof of the project of ‘Orthodox Lithuania’ lying
in tatters.

These seven years after the murder of Mindaugas buried almost
everything that had to do with the Catholic Kingdom of Lithuania.
Even the memory of Mindaugas himself evaporated from local
tradition, and only evidence produced or preserved abroad allows
us to try to look into his dim epoch. During the reign of Mindaugas
Lithuania had a chance of becoming part of medieval Latin Chris-
tendom, but ultimately remained within Eastern Europe together
with Orthodox Rus’ians and pagan Tatars. The law of succession
as it was anticipated by Mindaugas and his clerical advisers would
probably have made the central authority more stable. Instead,
fourteenth-century successions bespeak affinity to the collateral in-
heritance patterns characteristic of Kievan Rus’.%* The introduction
of Christianity would have initiated written culture and written law.
Instead, oral culture and customary law enjoyed free rein in Lithu-
ania for more than a century. These phenomena served as a useful
fulcrum enabling Lithuanian rulers to make their u-turns without
losing face. This had a direct bearing on the issue of conversion to
the Christian faith. Subsequent grand dukes of Lithuania would
make overtures to the effect of demonstrating their willingness to
embrace the Christian faith. This was so with Traidenis some time

- Dubonis, Traidenis, 63ff.

-i- Ipat’evskaia letopis”, 869.

¢ Cf. A. P. Tolochko, Kniaz’ v Drevnei Rusi: Vlast’, sobstvennost’, ideologiia (Kiev,
1992), 22-3; Franklin, Shepard, The Emergence, 191-3.
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in 1274-76 and with Vytenis at the turn of the fourteenth century.?**
In either case we have to deal with lip service paid to their Livonian
collaborators in order to assuage their apprehensions in coming to
terms with pagans at the time when the Teutonic brethren were
spilling their blood ‘in defence’ of Christianity in Livonia and Prus-
sia. Such overtures were very shaky indeed and the pagan dukes
could swiftly move from peace talks to intimidation: ‘What I have
done until now is nothing when compared with what I am going to
do in the future’, said Traidenis to his guests from Riga who came
to Lithuania to try to set their incarcerated envoy, a respectable
burgher named Arnold the Iron Hand, free.?*> No surprise that
pagan Lithuanians figured quite prominently in the bleak picture
of Eastern Europe presented by Bishop Bruno of Olomouc to Pope
Gregory X on the eve of the Council of Lyons in which most urgent
issues of Christendom were to be discussed.?*¢

234 On Traidenis, see Paszkiewicz, Jagiellonowie, 126-7; Dubonis, Traidenis, 107-9.
On the collaboration of Vytenis with the burghers of Riga during their civil war
with the Livonian knights, see W. Urban, The Livonian Crusade (Washington.
1981), 29-43; M. Giedroy¢, ‘The arrival of Christianity in Lithuania: between
Rome and Byzantium (1281-1341)’, OSP, n. s. 20 (1987), 10.

5 Hansisches Urkundenbuch, ed. K. Hohlbaum, I (Halle, 1876), no. 1015, p. 351

(5 February 1287); Dubonis, Traidenis, 105-7. On Lithuania under Vytenis, see

S. C. Rowell, Lithuania Ascending: A Pagan Empire within East-Central Europe.

1295-1345 (Cambridge, 1994), 54ff.

‘Relatio de statu ecclesiae in regno Alemanniae’, ed. I. Schwalm, MGH Const., 11

(Hanover-Leipzig, 1904-1906), 590: ‘Lethwani et Prutheni velud gentiles plures

episcopatus Polonie iam penitus deleverunt’ (16 December 1273). See alsc

K. Gérski, ‘Probleme der Christianisierung in Preuflen, Livland und Litauen’, Dic

Rolle der Ritterorden in der Christianisierung und Kolonisierung des Ostseegebietes.

ed. Z. H. Nowak [Ordines militares. Colloquia Torunensia Historica, 1] (Torur.

1983), 15.

23
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CHAPTER 3

How to Play with Western Christians:
a Battle of Wits between the Literate
and the Illiterate

The correspondence of Grand Duke Gediminas
(1322-1324)

In their self-imposed exile in Avignon, the popes of the early four-
teenth century maintained an active mission policy.! The first
tentative contact was tried out in 1317. When Archbishop-elect
Borzystaw of Gniezno, who was in Avignon for his confirmation to
the post and with a mission to promote the cause of the restitution
of the Polish royalty, told Pope John XXII that his country was ex-
posed to continual depredations at the hands of pagan Lithuanians
and schismatic Ruthenians, the pope decided to invite them to
convert or to join the Roman Catholic Church.? The letter to the
Lithuanian ruler spoke of the Almighty God who commanded the
winds and the seas; it referred to original sin and the Lord’s grace,
and contained an invitation to join the Church, outside which there
could be no salvation.® Written sub specie aeternitatis, this mes-
sage could equally well be produced at any other time and delivered
to any other ruler. It produced no feedback.

It was five years later that Grand Duke Gediminas decided to
reach out further afield. Peace with the Teutonic Order and the
promotion of economy seem to have been what motivated him first

J. Richard, ‘Les papes d’Avignon et I'Evangélisation du monde non-Latin 4 la veille
du Grande Schisme’, Colloques Internationaux du C.N.R.S., vol. 586: Genése et
débuts du Grand Schisme d’Occident (Paris, 1980), 305-15.

T. Nowak, Wiadystaw Lokietek - polityk i dowddca (Warsaw, 1978), 135.
Chartularium, no. 12, pp. 32-5 (3 February 1317).
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of all.* In the course of 1322 to 1324 seven open letters were writ-
ten on behalf of Gediminas addressed to the pope, Franciscan and
Dominican friars in Saxony and to burghers of the Baltic Hanseatic
towns and, in general terms, to towns all the way to Rome itself.
It would be no exaggeration to say that there is no match to this
corpus in all medieval history of Europe because it is the pagan side
who speaks from these letters. This language is mediated through
Latin, imbued with some contemporary scholarly clichés, tailored
to suit the expectation of Christian audience, but despite all that
the pagan duke’s message gets across the divide separating oral and
written cultures. The exceptional character of Gediminas’ letters
has been recognized for a long time and been discussed profession-
ally a number of times.® They represent a text that can be read and
reread time and again because it offers a sort of dialogue between
two very different cultures. Here we would like to concentrate our
attention on communicational side in an attempt to highlight those
advantages that could be exploited by an illiterate but cunning
man. First it must be admitted that in his contacts with westerners
Gediminas was aided by the lack of one ‘small thing’: he did not
have conscience, a notion devoid of sense in a society where honour
and power was all that mattered most.” This position offered some
advantages and involved some disadvantages.

Gediminas knew full well that the Teutonic Knights justified
their aggression by the idea of the need to fight the pagans in order

4 On immediate political circumstances leading to this outreach, see Rowell.
Lithuania Ascending, 189-95.

s Chartularium, no. 14, pp. 38-41 (to Pope John XXII, summer 1322); no. 16, pp.
46-49 (to all Christians, 25 January 1323); no. 17, p. 50 (to Dominican friars in
Saxony, 26 May 1323); no. 18, p. 51 (to burghers of Saxony, 26 May 1323); no.
19, p. 52 (to Franciscan friars in Saxony, 26 May 1323); no. 20, p. 54 (again to
Pope John XXII [26 May 1323]). One letter to the pope is missing.

6 P, Rabikauskas, ‘Commentaries on the “Letters of Gediminas™, Lituanus, 15
(1969), 47-54; J. Wyrozumski, ‘Proba chrystianizacji Litwy w czasach Giedymina'.
AC, 19 (1987), 73-85; S. C. Rowell, ‘The letters of Gediminas: “Gemachte Liige?"
Notes on a controversy’, Jahrbiicher fiir Geschichte Osteuropas, n. s. 41 (1993).
321-60. Proceedings of the 1994 Vilnius Conference on the letters of Gediminas
are published in Metra$éiai ir kunigaiks¢iy laiSkai [Senoji Lietuvos literattira, 4°
(Vilnius, 1996).

7 Cf.D. Pociiité, ‘Sazinés atradimas Lietuvoje’, Tipas ir individas Lietuvos Didziosios
Kunigaikstystés kultiiroje, ed. J. Ligkevidiene, T. Raciiinaité [AAAV, 24] (Vilnius.
2002), 51-2.
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to convert them. This war provided continual trouble for Lithu-
anian rulers who happened to be distracted from slave-raiding in
Poland or expansion into Rus’. That is why the need to secure the
safety from the side of his Teutonic adversaries must be viewed
as the most immediate cause for Gediminas to apply to the pope.
Aided by his allies from Riga, he brought forward the case of his
predecessor, King Mindaugas. He emphasized that it was only due
to the misdeeds of the Teutonic Knights that the king in question
defected from Christianity and that is why we ‘remain in the error
of our ancestors to this day’.® There can be no doubt that Gediminas
wanted to arouse hopes in the pope that eventually he and his
people would be baptised. After enumerating the atrocities perpe-
trated by the Teutonic Knights against his envoys and Christians in
Livonia, Gediminas made a final statement: ‘we do not fight against
the Christians in order to destroy the Christian faith, but in order
to resist injustices done to us like Christian kings and princes do’.°
Thereby he voiced a principle of a basic justice that should apply to
Christian and pagan alike. It would seem that this principle could
provide a basis for common language with those canonists who, like
Innocent IV, advocated peaceful coexistence between Christian and
infidel societies.

The Franciscan scribes of Gediminas, and perhaps the duke him-
self, are likely to have indulged their taste in the parlance of papal
bulls. As the title of servus servorum Dei did nothing to retract from
the dignity of the pope, so there was nothing for Gediminas to lose
in the acknowledgement that in appearance he was the least among
other kings. Surely he did not forget to stress that he was the highest
in his own country where he had full authority to ‘command and
require, to put to death and save, to close and open’.!° Gediminas
emphasized that if the pope could broker a peace between him
and the Teutonic Order, he would be ready to obey in everything
to the will of the pope like ‘other Christian kings’ were used to. Not

Chartularium, no. 14, p. 38 (summer 1322).

Ibid., p. 40.

Ibid., no. 21, p. 60 (26 May 1323, to Saxon towns): ‘licet omnium regum minimus
apparemus, tamen Dei providencia in propriis maximus, in quibus habemus
precipere et imperare, perdere et salvare, claudere et reserare.’
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only the pope, but also much wider audience was informed of this
commendable desire on the part of Gediminas. The pope may have
felt delighted by so filial a readiness to obey. On the other hand,
the reference to the exemplary behaviour of ‘other Christian kings’
in the conditions of the high-handed assertiveness of the kings of
France and in the course of struggle raging between Pope John XXII
and Louis the Bavarian allows us to suspect that Gediminas did not
care to keep himself up-to-date as regards real political actualities
in the faraway core areas of medieval Europe.'! His vision of the
power of the pope was like that of the Mongol khans from a century
before. From distant Karakorum the pope might well appear like a
spiritual leader of all the western kings able to exert a temporal rule
over them. Vilnius was closer to the West, but this physical proxim-
ity did not imply better knowledge.

Such an image of relations between pope and king is an indication
that Gediminas and his addressees belonged to different communi-
cational spheres. Franciscan or Dominican friars occasionally called
in to mediate between the two worlds were unable to fill all the gaps
of knowledge in the mind of a pagan strongman and his entourage.
That is why it is possible to find more indications demonstrating
a bit awkward mode of communication between the pope and the
pagan ruler. Thus from the pope’s reply it transpires that Gediminas
had asked the pope to commission the Archbishop of Riga Frederick
Pernstein with a task of adjudicating between him and the Teutonic
Order. The matter of making peace and demarcating frontiers should
have been top priority.!? It is clear that Gediminas knew about the
suit filed at the curia by the same archbishop against the Teutonic

"' This is not surprising taking into account casual and narrow contacts between
pagan Lithuania and the core areas of Latin Europe. Even a man with first-hand
knowledge could be found out of step with Realpolitik, as was the case with
Gediminas’ ally Frederick of Riga, who was unable to make any headway in his
politics against the Teutonic Order. See K. Forstreuter, ‘Erzbischof Friedrich von
Riga (1304-1341). Ein Beitrag zu seiner Charakteristik’, ZfO, 19 (1970}, 658-
60. Too strong a reliance of Gediminas on Archbishop Frederick was criticized
by Friar Nicholas OP, who advised to lay more hope in the kings of Bohemia or
Hungary: Chartularium, no. 54, p. 188 (3 November 1324). Cf. also Rowell, ‘The
letters of Gediminas’, 324.

12 Rowell, Lithuania Ascending, 195-8.
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Order. He also knew that relations between the archbishop and the
Teutonic Knights were then at their lowest. It is clear that the arch-
bishop of Riga could by no means act as an impartial judge. Such a
request begs the question on how well informed Gediminas was of
the principle of impartially selected jury to adjudicate between the
parties. Such a principle of Roman law was something to be taken
for granted by the pope, and thus two Benedictines were appointed
as his legates: Bishop Bartholomew of Alet and Abbot Bernard of St
Theofred.!®

In general, the correspondence of Gediminas shows that he tried
to do his best in making a most positive image of himself and his
country. Among persons to whom a most welcome acceptance was
promised, pride of place was to be taken by ‘bishops, priests and
monks of any religious order’; a caveat was made only with regard to
those unspeakable monks who turned their abodes into ‘speluncam
latronum’ (cf. Mt. 21:13. Mc. 11:17. Lc 19:46).'* If holy men were
welcome to a pagan country, then there was nothing to be feared of
by the Christian rank and file.® Soldiers, merchants, smiths, carpen-
ters, cobblers, furriers, bakers, tavern-keepers, and any others with
technical skills were called on to come to settle in Lithuania.'® They
all were welcome: farmers were to till their plots of land without
paying any taxes for ten years; merchants were offered freedom to
come and go without any hindrance; knights and men-at-arms were
promised fiefs commensurate with their status; humbler folk were
to enjoy Rigan law until something better could be figured out by
the grand-ducal council of wise men.!” A plan for the moderniza-
tion of pagan Lithuania was thus outlined.*® It was emphasized yet
more strongly in subsequent letters which promised freedom from

Chartularium, no. 36, pp. 114-22 (31 May or 1 June 1324).

- 1Ibid., no. 16, p. 46 (25 January 1323). This general exception refers to the
Cistercians who in 1305 sold their monastery at Diinamiinde to the Teutonic
Order, which installed there a military outpost able to hinder the maritime trade
of Riga: Rowell, Lithuania Ascending, 204.

* The safety from any possible molestation was underlined most emphatically in the
letter addressed to German burghers: Chartularium, no. 21, p. 60 (26 May 1323).

* Giedroyé¢, ‘The arrival ... (1281-1341)’, 23-4; Mazeika, ‘Bargaining for baptismr’,
135-7.

" Chartularium, no. 16, pp. 46-8 (25 January 1323).

‘A, Nikzentaitis, Gediminas (Vilnius, 1989), 28ff; Gudavi¢ius, Lietuvos istorija, 109.
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taxes and obligatory services to all newcomers who could leave the
country absolutely free, if they only wished to do so. The prospective
audience of farmers was given to know that after ten years of com-
plete freedom they would have to pay tithes in relation to the fertility
of the soil as was usual in ‘other kingdoms’.** In any event, it would
be highly profitable to invest and work in Lithuania because here
crops would be more abundant than in other (Western) kingdoms.?
To the peasantry and craftsmen in the neighbouring countries af-
flicted by the economic recession, all this could have appeared like
a ray of hope.?! Gediminas was sensitive to the religious needs of his
expected newcomers, so he did not miss to point out that he already
had two churches — one for Franciscans, another for Dominicans -
built in his royal town of Vilnius.?> They also were told that friars
were given all necessary freedom to administer sacraments. The
Franciscans were even requested by the grand duke himself to pray
for the spiritual well-being of his children and wives.? Such a blip as
wives (in plural!) might have risen some eyebrows in some devote
quarters but could hardly disturb an almost idyllic picture of the life
in pagan Lithuania. The promises of the ruler and his commitments
were sealed with rock-strong assurance: ‘iron will turn into wax and
water into steel before we retract our word’.?* In a word, Gediminas
offered such a peace to Christians which they ‘have never seen’.? It is
noteworthy, however, that in his letters to the pope, the Franciscans
and the Dominicans, Gediminas did not provide any specific mention
of his approaching baptism, nor did he ask for any religious instruc-
tion; more down-to-earth matters dominate the tenor of his letters.2

¥ Chartularium, no. 21, p. 60 (26 May 1323).

20 Ibid., no. 21, p. 60 (26 May 1323).

2 Rowell, Lithuania Ascending, 199-200.

2 Chartularium, no. 16, p. 46 (25 January 1323). On the issue of this Dominican
church see p. 134f.

% 1Ibid., no. 16, p. 46: ‘in remedium salutiferum filiorum et uxorum nostrarum’ (25
January 1323).

2+ Tbid., no. 21, p. 58 (26 May 1323).

% Ibid., no. 21, p. 60 (26 May 1323). Major part of this letter is translated into
English by MazZeika, ‘Bargaining for baptism’, 135-6.

% A. NikZentaitis, ‘1323 m. geguzés 26 d. Gedimino laiskai Vokietijos miestams
ir dominikony bei pranci$kony ordiny vienuoliams: ekonominiai ir politiniai
lai$ky paras$ymo motyvai’, Metras$¢iai ir kunigaiks¢iy laiskai, 124-33; MaZeika,
‘Bargaining for baptism’, 133-6.
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For a while everything seemed to be going predictably. After
checking the sincerity of Gediminas’ peaceful overtures, a treaty be-
tween Lithuania and Livonia was concluded in Vilnius on 2 October
1323.%7 Subsequently it was sent to the pope for ratification. The
Franciscans were happy to accept good news from Gediminas and
asked the pope to permit them to build new houses in Estonia and
Prussia from which it would be more convenient for their missionar-
ies to reach Lithuania.?® One missionary trip was indeed undertaken
by a group of Franciscans in 1324, but on their way back to Riga one
of their leaders, Friar Gerhard of Dordemuere, was intercepted by
the Teutonic Knights and jailed in the castle of Ascherad for quite
a long time.?* In general, conditions on the ground were far from
peaceful. The Teutonic Order went on counter-offensive ranging
from encouraging Prussian clergy to decry the falsity of Gediminas
intentions, to maltreatment or killings of his envoys abroad, to
engaging in double-dealing and enticing sabotage within the coun-
ry.®® Despite such setbacks, peace was not revoked by Gediminas
and his Livonian allies and it was forced on the Order by the papal
edict on 31 August 1324. The first major barrier seemed to have
been overcome.® Thus the pope instructed his legates to impose
a four-year truce between Prussia and Lithuania. So even before
converting to the Christian faith Gediminas was given a chance to
taste the first fruits of the eagerly desired peace with the Teutonic
Knights. It was also a sign that his promise to ‘accept the faith’ was
taken seriously by the pope. The archbishop of Riga and his burgh-
ers might equally well be happy at the prospective conversion of a
pagan ruler. Nobody would be able to reproach them for collaborat-
ing with the pagans.

When the papal legates reached Riga in autumn 1324, they first
sent their envoys to Vilnius to collect first-hand evidence on how
serious the ruler was in his dealings with the pope. The crucial point
was whether the pagan ruler was committed to undergo baptism.

~ Rowell, Lithuania Ascending, 211.

- Matzeika, ‘Bargaining for baptism’, 137.

-~ Chartularium, no. 57, p. 206.

- Giedroy¢, ‘The arrival ... (1281-1341)’, 25-6.
- Rowell, Lithuania Ascending, 213-5.
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Before admission to an audience, they chatted with the Dominican
friar Nicholas. He was a well-informed man with most recent
news from the grand-ducal court. He told them that the duke had
completely changed his mind with regard to his baptism. The same
information was corroborated by local Franciscan friars. All boded
ill for the mission. After Mass and a meal they were invited to the
presence of the grand duke. They did not rejoice in finding him not
alone but surrounded by his closest advisers (some twenty men).
The envoys decided to be circumspect and did not fall head-on on
what was the key to everything else — baptism. They first informed
him about the investigation instituted by the pope against the Teu-
tonic Knights, about the repatriation of prisoners of war, and the
restitution of property pending the peace. The duke was delighted
and thanked them heartily. After the presentation of their mission
and its objectives, Gediminas put a surprisingly plain question as to
whether they knew what was written in his letters addressed to the
pope and the entire world. They responded that his intention was to
embrace the faith of Jesus Christ and be baptized. The grand duke
responded that he did not order this to be written. And if it hap-
pened to be written, then all culpability must fall on the man who
wrote this. Thus a Franciscan friar, Bertold, was made a scapegoat
for so deplorable a misunderstanding. Now Gediminas did not want
to be vague and holding up promises. He stated clearly: ‘If I have
ever thought of the baptism, may the devil baptise me’.3?

The narrow difference between knowledge and intention was in
reality a vast field for a man like Gediminas to play. Was an orally
pronounced word the same as that which became committed to
writing? To what extent did a sentence in Lithuanian coincide with
its translation into German or Latin? The less you see such ques-
tions as problematic, the more they serve as an indication of your
engulfment in the ‘self-evident’ premises of your own (Christian.
European) written culture. S. C. Rowell has aptly noted that the
term by which the upcoming baptism of the pagan ruler appeared
to have been intimated (‘fidem recipere’) was intentionally vague
and ambiguous.* It would be implausible to suggest that this term

32 Chartularium, no. 54, p. 184 (3 November 1324).
33 Rowell, Lithuania Ascending, 197.
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was put forward by Gediminas himself. Rather, what is clear is that
Gediminas was avoiding to use the explicit term for baptism in ref-
erence to his own conversion and that of his people. The indefinite
and malleable nature of a living word was what gave Gediminas safe
grounds for his contention with the envoys and their local Christian
well-wishers. What mattered to Gediminas was not what had been
written, but what he said.** Therefore it was not difficult for him to
beat his interlocutors on several counts.

It was one thing for a Christian to acknowledge the pope as his or
her father, and it was another for a pagan to say so. Thus there was
no problem for Gediminas to admit readily that he held the pope for
the father — he was as magnanimous as to hold in such esteem every
man older than him, to treat his equals as his brothers, and to look
upon younger ones as his sons.>* He let the envoys know that his
permission for the clergymen to come to his country should not be
anderstood as an invitation for a wholesale conversion of the pagan
nopulation: Christians are simply allowed to venerate God accord-
ing to their customs just like Russians and Poles are permitted to do
-he same according to their own rites. Here pagan Lithuanians are
Srought into the same line, because ‘we venerate God according to
our own rites and we all have one God’.*® Clearly such a statement
>wed almost everything to this particular situation, but it served
wwell for the moment. The envoys had nothing to do but to admit
“hat in his letters Gediminas corroborated everything but the bap-
zism. The first round ended in the victory of Gediminas, but it meant
-hat the job was only half-done.

Another day witnessed one more investigation into the art of in-
zerpretation by the scribes. A company made up of the grand-ducal
;ommissioner and the envoys went straight to the Franciscans and
zalked directly to Friar Bertold. In response he replied that he wrote
~othing but what came straight from the royal lips, namely, that the
-aler wanted to become a son of obedience, to come to the fold of the

- E. Banionis, ‘Zodzio ir papro¢io kultiiros pédsakai Gedimino laiskuose’, Metras¢iai
Ir kunigaiksciy laiskai, 27-8.

* Chartularium, no. 54, p. 184 (3 November 1324).

© Tbid.
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Church, to welcome Christians and propagate the Christian faith.”
The grand duke admitted that he stood in error. The friar was willing
to tell more, but his story was cut down to size by the glib remark
of the commissioner: ‘so you recognize that you were not ordered
to write about the baptism’. Now all Christians present were unani-
mous in their sure knowledge that to be a son of obedience and of
the Church signified nothing else but the baptism. The commissioner
remained unimpressed and his conclusion was unassailable: it was
Friar Bertold who caused such confusion. Friar Nicholas concurred
with him, both turned around and left. The Dominican may have felt
some satisfaction at finding out his intellectual superiority over too
loose an interpretation on the part of the Greyfriars.

The envoys of the papal legates were desperate to convince
Gediminas to allow himself to be brought to the font. The men
close to the grand duke were told that the legates had full power
to accomplish anything that was necessary for the exaltation of the
newly-converted ruler, his realm and his people.*® The only thing
that Gediminas was really interested in was whether Christians
were to abide by the peace after his final will became evident. He
declared himself ready to keep peace with those willing to keep
peace, and made no secret of his willingness to respond by force to
those who would choose to come back on the military path. Natu-
rally, the envoys could not tell this and both sides agreed on sending
grand-ducal envoys to Riga to get informed on eventual decisions.

The refusal by Gediminas to receive the baptism proved that
the supporters of the Teutonic Order were right after all. As early
as November 1323, Fr Nicholas, the provincial of the Friars Minor
in Prussia, along with local Franciscan wardens, claimed that the
promise of Gediminas about his baptism was mendacious.* He al-

%7 1bid., no. 54, p. 186 (3 November 1324).

3 Giedroyd¢, ‘The arrival ... (1281-1341)’, 27-8.

3 Chartularium, no. 29, p. 94 (addressed to all Christians, 25 November 1323):
no. 30, p. 96 (addressed to Pope John XXII, 25 November 1323). It may be noted
that relations between the Teutonic Order and the Franciscans in Prussia were
friendly all the time: H. Niedermaier, ‘Die Franziskaner in PreufRen, Livland und
Litauen im Mittelalter’, ZfO, 27 (1978), 12-16. This circumstance, however, does
not detract from the veracity of their statements which was only increased by the
subsequent unequivocal refusal on the part of Gediminas.

128



HOW TO PLAY WITH WESTERN CHRISTIANS

ready knew that Gediminas was capable of pronouncing blasphemy,
a thing that the envoys had an occasion to experience themselves
in November 1324. Why did all this happen this way - this is the
question that has attracted comments and answers from many a
historian who has ever had to deal with the relations between the
Teutonic Order and Lithuania. It is usual to find out that the blame
tends to be left at the door of the Teutonic Order. It must have
been its subversive activities and dirty deeds that compromised
Christianity in the eyes of Gediminas so much that he turned away
from his own initial sincere wish to become a Christian believer. The
bad faith and atrocities perpetrated by the Teutonic Knights have
been assumed to go a long way to explain why Gediminas became
exasperated so as to level rounded criticism at all Christians in
corpore: ‘What are you telling me about Christians? Where can one
find more injustice, more iniquity, violence, destruction and usury
if not among Christians, and especially among those who appear
as crusading monks but commit every kind of evil things...”.*° Less
emotional and more political motivation for the refusal of Gedimi-
nas to embrace the Catholic faith has also been adduced. It was
stridently pagan Zemaitijans and Orthodox Ruthenians who were
the most vociferous opponents to the possible Catholic option of
their ruler.*! It is supposed that the Zemaitijans were bribed by the
Teutonic Knights to act in this anti-Catholic vein so boldly that they
were bragging of being ready, together with the Teutonic Knights, to
topple Gediminas from his throne.

* Chartularium, no. 54, p. 184 (3 November 1324). Owing to this sort of criticism,
Grand Duke Gediminas can hardly be compared to Celsus, whose medieval
counterpart had been found missing. Cf. H.-D. Kahl, ‘Die ersten Jahrhunderte des
missionsgeschichtlichen Mittelalters. Bausteine fiir eine Phdnomenologie bis c.
1050’, Kirchengeschichte als Missionsgeschichte, vol. 2/1: Die Kirche des friiheren
Mittelalters, ed. K. Schiferdiek (Munich, 1978), 23. However, as a pagan ruler
Gediminas is unusually loquacious. It is our assumption that, besides general
references to what should be regarded as ‘right’, this was due to communication
with ‘good’ Christians at the grand-ducal court.

* Cf. Paszkiewicz, Jagiellonowie, 278; Urban, Livonian Crusade, 79; Giedroy¢,
‘The arrival ... (1281-1341)’, 28; NikZentaitis, Gediminas, 32-3; idem, ‘Die
friedliche Periode in den Beziehungen zwischen dem Deutschen Orden und dem
GroRfiirstentum Litauen (1345-1360) und das Problem der Christianisierung
Litauens’, Jahrbiicher fiir Geschichte Osteuropas, 41 (1993), 5; Wyrozumski,
‘Préba’, 87-9; Gudavidius, Lietuvos istorija, 112.

129



THE CONVERSION OF LITHUANIA

Nevertheless, it must be noted that the evidence for this opposi-
tion comes mainly from the report of the envoys of the papal le